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CHAPTER X. 


PADA I. 


We have seen in the'foregoing chapters: that the agfa is the model 
sacrifice, and the fasfa is the modified sacrifice ; that certain details are 
transferred to the modified sacrifice and this transference ‘In general 
was described in chapter VII. In chapter VIII, it was described which 

i particular sacrifico was- the model of a modified sacrifice. When the 
principle of transference called stfa3sT by the Matat was fully establishey 
in chapters VII, and VIII, it was described in chapter IX, how certain de- 
tails had to be modified in order to snit the occasion; this doctrine is called 
me or adaptation. In chapter X. we have to see what details of the model 
sacrifice ure unnecessary in the modified sacrifice and are, therefore, to 
be omitted. This doctrine is called the doctrine of attor omission, or suspen- 
sion; itis just the opposite of sq . Where Sq is necessary, the doctrine of 
arg does not apply. Itis divided into 3 main divisions &ccording to 

T maafa- 


| por 


cunis d 1o ua PR NEN 
waaa Ned sfa 
eara 


In othér words, suspension is by implication, by express text and by” 
prohibition. Others have divided it into #1@arq and visam. Now let us see 
how this principle of suspension is explained in the present chapter, 


Adhikarana L; sQtrns 1-3 dealing with the subject of suspension of thoss details of the model 
BSorifico, which are of no purpose in the modified sacrifice, as 


Ser fae EIGE ROE AMER eA vM sepa 
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€ 


Rn: of the command ; same in the context of others ; wfrzana by 
reason of transfer ; gage the whole action ; arg is. 

1. By reason of the transfer of the command in the other 
context, the whole action should be performed. 

The objector says that when the proceedings of the model sacrifice, 
are transferred to the modified’ sacrifice, it means the transfer of the 
whole action. z 


an asaan gaa feta amota 
UII 


afq at on the other hand ; afaurrdenteqeaey the mantras, the purifica 


tory rites and the substance ; wif in an object; fi&Xa is done ; arqeatq by 
reason of their being for it, 


2. Qn the other hand the mantras, purificatory rite and subs- 
tance are with a purpose by reason of their being for it. 

The author says that the subordinate acts such as pounding and clean- 
ing are performed upon a substance to produce & certain effect in the 
modelsacrifice ; if there is no necessity of performing such act in ihe 
modified sacrifice,'the act will not be performed by reason of the in- 
applicability of the wga text. 


amaga gaa NIZIN 


Ana their ; ancaafafirecatg being specialized by the invisible 
effect, 
3. By reason of their being specialised by the invisible 
effect. 
The author gives a reason in support of his view; he says that the 
Ha, deen, feat and sq are laid down by the text in the model sacrifice 
` to produce certain invisible effect; they are, therefore, necessary ; but 
when any of them is not necessary in the modified sacrifice, the principle 
of atq comes into play. As cooking of gsus, though unnecessary, is 
done under a special text. “w~afadafewafe ” “The self-cut grass 
is used." In such a case the material of the modol sacrifice is not imported, 
eaieaatedafa’ “The self-constructed altar is used”. In such a 
case no ground is dug and prepared for an altar; waagitutsntear nate 
“The branch cut by one’s self is used:” in such a case, a sword is unne- 
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cessary. In this view the accompanying ceremonies such as reciting of 
the mantras are omitted. 


The same simu is explained differently and is called. “dealing 
with suspension of pounding of geug” : 

There is a SIaTYa ceremony in wnich wis offered. There is a text in 
that connection “armas f4üseqgumpeHngun:^ “One who is desirous 
of long life, shall offer hundred pieces of gold weighing one ratti each in 
the shape of s consecrated to sarafa? ; : 


In & model sacrifice, it is laid down "eftZtsag fa" “he pounds the-wild rice” 
Bo accordingly, removal of husk by pounding the sus should be done; 
but there is no necessity of doing so, because there is no husk ; Similarly 
boiling or cooking of it, will not be performed. The same argument of the 
objector and the author as discussed. above will apply. 


The afxara is interpreted in & third way and is called “dealing with 
the suspension of invocation. of fip in boiled rice consecrated to 


Rilan” 

There is, a text in connection with preàfiz. “Agaa ue Frage t 
daf&admengzumt T egi | anaga aA in- 
maaqnagaa en mada afaa SERT T || “One who 
has. an. enemy, shall offer the boiled rice consecrated to fayaéats. Placing 
it on grass, let him divide it with the cudgel and sword, saying ‘I divide 
this and that?.- Thinking one whom he dislikes, let him offer the boiled 
rice that falls down or sticks to the wooden sword, to Vignu of great 


strides.” 


. The ws is to destroy an enemy. In it some rite in addition to 
ana gst which is the model, is performed. The remnants of the gaara 
after the sacrifice are placed on the grass; they are divided into 4 parts 
by the hand for the purpose of being eaten up by the priests ; ‘this is for 
Wat, this is for eag’, this is for gtar and this is for smt These 
| different portions are thus ear-marked. Here in the present case on account 
‘of the cruel nature of the act, the division instead. of being made by the 
hand, is done by means of the thin-edged cudgeland sword, with a mantra 
gafaqugaaansgafa “I divide this and this, the share of mew”: 
it is, therefore, an. additional act. At that time, if by chance 
the we falls down on the ground or sticks to the eudgel, then 
that fallen or stuck we should be offered. to fasg, and at the time 
of division and offering, the enemy should be keptin view. in the gaga 
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ceremony, at the time of falling or sticking of the as, the 4cuqqrm is 
prescribed. In Sa, the srat and sur which are the subordinate 

acts will benefit the Ẹsuaart and will not» be separately performed. In it 
there is an invocation mantra “ fag@agararae? “Bring all the gods.” In 
fasant the invocation H3 is “fyeqarae” “Bring Visnu" In the agaaq 
during the interval of maşa and sara, the état reads the invocation for- 

mula; but that is the time to invoke the ayaa but not fasu, because facoparay 

is performed at the time of falling or sticking of the ag after the per- 

formance of sat, aea and division of güz cake. So for the reasons 
given above, there is no necessity of invoking fatur when faga2qs have 

been invoked, it is therefore, unnecessary and improper, The same argu- 

ments of the objector and the author apply andthe cunclusion is that 

invocation of fata is omitted, 

Adhikerana II dealing with the subject that in dtarutay c. the initial ceremony (miata) 
is omitted, 


PSE CB IQICEE GUC Ck ttc mad- 
AWA WLR A 


gfe: sacrifice ; errat, by reason of the connection with the 
beginning ; inqara by reason of its being a part; fada is suspended ; 
wer of the beginning ; samaada by reason of tho connection with 
the principal. 

4. The sacrifice by reason of the connection with the. be- 
giuning and by reason of its being a part, is suspended bacause 
the beginning is connected with the principal. - 

There is a satfasta sacrifice “saifagttacadaraaaa”’ “Let one desirous 
of heaven perform a satfagta.” In it there are many proceedings belonging 
to qzigetataain, its models ; amongst them, {tadar is one “enaraeuatare. 
amagada” “Let him offer a cake baked on eleven earthen pans to Agni 
and Vishnu".. à 

In the model sacrifice there is an ereraftàfu BELEETEISUEEETECIE MES 
fr resp aetatem: ied SCHO BISSPRTIqH IU ART maT- 
esqieiferd du: maama: CTI “Let one who commences full and 
new moon sacrifices, offer cakes baked on eleven earthen pans to Agni 
and Visnu, boiled rice to ew*4dt, cakes baked on twelve earthen 
pens to atead ; one who desires that he may become fortunate and owner 
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of corn shall offer cakes baked on eight earthen pans to the fortunate 
Agni". Be 

The question is, should the em'weftaf& be performed in etautar thus tran- 
sferred to satfagta? The reply of the author is in the negative because the zf& 
is a prefatory ceremony only and when Ziguitar has become a part of eztfagta 
Which is principal, the introductory ceremony of the satfasta having been 
performed, there will be no occasion for performing the prefatory cere- 
mony of the dtaratar, 


Adhikarana 111 dealing with the subject that in agua Ec. the unaalafes is suspended. 
* € f N 
TATA SAAT ROAR aa AAS CATAL 
NIZIN 


saata being principal; q and 5 wage being connected -with 
the other ; afe wq by reason of the begin ning to all; faaaa are suspended; 
iacaa by reason of there being no parts, 4 


5. And being principal and connected -with another and by 


reason of the beginning to all, they are suspended, because they 
have no parts. 


There is a magaang “angina ata? “Let one desirous of 
self-sovereignty perform a sga. In it there are işti, animal, 
soma, grass sacrifices ; the question is, whether in agafas which 
pertain to gfe, the introductory ‘ceremony is to be performed’ or Not. 
The reply of the author is in the negative ; though they are’ principal 
sacrifices, yet being with another principal: sacrifice. they are omitted. 
The satfagta is also said to be the beginning by reason of &ccomplishing 
all desires ; the aftasta is alsosaid to be the first; so every one ia. to be the 
first and the waafas are also the first; so there can not. bean arantafe. 


Adhikarana IV Sdtras 6-8 dealing with the subject that the egaqoitafe ia suspended in 
wet aatar. 
AAT qo CATH Wo 1 Re N 
atat in it ; g on the other hand j ary is ; gramm like sara, 
6. On the other hand, there is in it like sar, = 


See the quotation under the commentary on QA 4. (at p. 602) The question 
is, whether empta is to be performed in the matar. The reply. of the 
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objector is that it should be performed just as Wars are performed, 


A ATS AAT WoT QV] | 


Wat not so ; Yaeata by reason of its being a part. 
7. Not so, by reason of its being a part. 
The author says no; the aHutar should'not be performed in artwuiay 


because it is itself a part of qaqa; itis a prefatory ceremony of the 
Sagara; there can not be another prefatory ceremony in it. 


VHAAACATTT WL VIE 
gaaat by reason having a unity of sentence ; @ and. 


8. And by reason of having a unity of sentence. 

The author gives another argument in support of his view ; if you hold 
that anautar is to be performed in an eméwmuut, it will split the unity 
of a sentence which is always to be shunned by a atatas. 

Adhikaraga V. dealing with the subject that in the oase of a peg, offering pertaining to ay 
is suspended. 


ea eT gaiii naaa drqud A- 
ANMAN LII EN 


wu ceremony ; @ and ; gaada with an object in connection with 

the substance ; enituranr by reason of the failure of that object; fada 
is suspended ; age is for it ; afadenma by reason of the connection with 
the Vedic text. , m 
9. And the ceremony is with an object in connection with 
the substance and is suspended by reason of the failure of that 
object ; itis for it by reason of the connection with the Vedic 
text. 
In a satfaeta sacrifice there is an azataata animal “aeta agitata 
qgar “One who is initiated brings an amata animal for a 
sacrifice.” In conncetion with it, it is laid down; “gq midi at Way t 
afe Qaan a l waaga quaifas kainen quig- 
fasetfa” ‘‘Letone desirous of cutting and making a sacrificial post, 
perform a homa ; he shall not make an offering in the fire of the initiated: 
taking clarified butter and pieces of wood and having produced fire by 
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friction near the sacrificial pillar, he shall offer oblationa pertaining to the 
sacrificial post.” a 

In connection with maem, itis said “aearitganafa” There is no 
sacrifical post but only the peg to which a bullock is tied. Now the 
question is, whether the offering in connection with aq is to be made in 
such a case where a peg is used to tie an animal: The reply of our author 
isin the negative, because the offering is for the purpose of aq and 
when that is absent, no offering is to be made; because a WW is separate- 
ly prepared and the peg which has already been made, is used as FT; so 
there is no necessity of the offering in -connection with the sacrificial 
post. ‘ 


Adhikardgm VI. Sütras 10-13 dealing with the subject that in a TITO, the offering to pillar i 
suspended. à 


wur q gara AR: welt NROUIRON 


erat in a pillar ; g on the other hand; maaa by reason of the rest- 
riction to the locality ; «fegfxt no suspension ; sata appears. 


10. On the other hand, in a pillar by reason of thé restriction 
to the locality, it appears that there is no suspension, 


Jn connection with the ataata ‘animal, there is a text C@enuitearvar- 
graa” “In the case ofa pillar, he offers oblations relating to the 
pillar.” The question is, whether vureargfa is to be performed in DEDE 
ornot. The reply of the objector is that it should be performed, because 
it directly benefits the ceremony agga. When the wood is removed 
from a tree for the purpose of a aq, the remaining portion of the tree 
from the root upwards is called ergy ; a certain ceremony in connection 
with it is performed and offering is made “aqeq? saaa favtegurasaag- 
gif qo do Wlalala. “Ho offers oblations in the lower partofthe tree saying, 
arise, O ! Lord of the forest with hundred offshoots,” $ 


BT a naanin: Walaa neo i EL, 
eft qr on the other hand ; Ng by reason of being subsidiary 
action ; acen: its purificatory rite ; sett appears. - 
ll. On the other hand, by reason of its being a subsidiary 
action, it appears to be a purificatory rite, i 
The author says that it is not UNig_ wes but only a dfiqreitasmes (seo at 


p. 186) because it appears to be a purificatory rite in connection with gaq 
“yesan arg: Sasa “One desirous of cuttinga sacrificialpost shall 
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offer oblation pertaining to a pillar.” The rite is not in connection with the 
eng, but it is for the purpose of gq. When the wood is separated 
from the treo, the rite is performed to sanctify the pillar; just as à garland 
worn by a prezeptor is placed in a’ holy place by: the students because 
it was worn by their spiritual preceptor; so here also the ceremony ig 
with the object of aq. It does not, therefore, directly benefit the sacrifice 
but only indirectly. So when there is no gq, no ceremony in connection 
with @71yy is; necessary. ; 


, SHREAT wp Wd RON 


gaead, TAT naming; q and ; aga like it. 
12, And the ware is like it. 


The author now relies on-the amem argument ; emagi is QEldqcqeq 
i'e. the offering to the pillar ; when there is no qq, there is no pillar and 
the emgfa in connection with it, therefore; fails, | j 


o o RIANA TAN R RRR 


Haavi inference fromthe ‘text ; and ; aga like it. 
13.. And the inference froin the text is like it. 
The author relies on the fag argument. “Fee PATACIATATTEMANE | 


R. V. III. 8. 11; T, S. I. 3, 5. 1 ; T. B. 1.2. 1-5. “Dherefore.0:! god, the 
lord of the forest, fructify, with hundered-fold branches.” í 


- Thel#aiis :alsoin honour'of qq which is separated from the tree. 
This also shows that:this ceremony 4s^a- purificatory rite and afrqeaqte 
wm. Itought notitoibe perfornied’on á' peg in connection with SIS. 

^ i Adbikarana VIT Rütras14-15. dealing with the subject that the SUA Tats is a purificatory 
rite. 


WAT AT erm N qoa vi ten 


suntin a Sats; a and ; WA Uum by reason of the same argument. 
.. 14. And in Sara, by reason of the same argument 

In qigan, there is: Staats and in connection with it, it is said 
“engetan ‘He offers az oblation”? -- The’ question is, whether 


it is Mitig@sts or only a purificatory rito like the enoar mentioned 
iB. the preceding afasta: In sara; ghee offerings ‘are made to differ ent 
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deities, earetfia, eargr ate, eargr carafe, eareviitatat “Swaha to Agni, Swaha 
to Soma, Swiha to Lord of the universe, Swaha to Agni and Soma. 

The reply of the author is that as sIW4rZCF is a H€BIUCBH, so is SAIF, 
It is only to remember the deities that the different susurgfus (ghee 
offerings) are made; the invisible effect is produced from the principal 
sacrifice, the sats offering being only a subordinate act. 


o~ 
fergasiarew U RT HA 

faq by seeing the fea ; a and. 

15. And by seeing the fea. 

The author relies on the fea arguinent aud says that the same in- 
ference is also from the text “eqtarftd, eazi att, suzia, sagradi 
earetgaa "Swáhà to Agni, Swaha to Soma, Swaha to Son-god, Swaha 
to Saraswati, Swiha to gar. These texts show chat itis a purificatory rite of 
the deities. The principle of arą will, therefore, apply. 


Adnixurina VELL sQtras 16-18 dealing with the ANg galga rature of the aRaa 
S T 


e es e 
aaraa ST BTW 2121 N 

aar similarly ; asaatmt the ghee offering ; afa: fire ; fq also ; gaa 
if you say. 3 jiyi 

16. "Aud in the same way th» seeodering to afia also,” 
if you say. 

The objector says that in the same way-the ghee offering to afta i. o.. 
ahaa is also governed by the samo principle as laid down in the 


preceding afas. Itis also a dept PH of a deity. It is just like gras 
offerings. 


TATA TSAATRAT l Ro l RU RON 
sqqzaia by reason of definition ; 24ateata tho other deity. 
17. By reason of designation, the other diety. 

The author says that the principal deity is afta aud the other deities 
come under him. aftaqrqarazaiaaaz aliaqraz” O! Agni, bring, Soma, 
bring Agni”. S» we see the god afa is the principal deity. So the offering | 
to him benefits him directly ; it is ANTENE. 

SATSE OH g EN 
52 
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c —————ÓÁ— te 


gazai: by reason of equality ; « and. 

18. By reason of equality. 

The author relies on another argument in support of his view. 
Ho says that the sacrifice and deity are on equal footing ; the sacrifice 


is in honour of tho deity ; there can be no sacrifice without a deity. 
So there is a reciprocal relationship with the sacrifice and the deity. 


TUATHA AIT aqhana «arem aana eda 
afar uauger(nas «n aaa aia AfA” "These ghee offerings 
are the Soma libations of the. sacrifice; the portion of the ghee with 
which s offering is made, is like its two eyes ; it serves as an armour 
of the sacrifice ; it is.an armour for the prosperity of the sacrificer’s 
brother’s son (itis an armour against the prosperity of the sacrificer’s 
enemy.)" 

So the afaa confers benefit directly. In this view, the principle 
of arg will not apply. 


Adhiknrana IX sûtras 19.33 dealing with the subject that the animal cake sacrifice is purifi- 


catory of the deity. 


r ~ 
qada JA N LIEN 
qsit in animal ; erfq also ; gfaaa If you say. 
19. “In animal also” if you sar. f 

There is an aatatatT animal in a sütfagia, "amatg agafat afafervz ferat 
ucaddtasnmianfrereaadt asa TMA ar werte sudugt agi- 
ziii gute aen amaiga” “They bring Soma with Agni; 
make it stable; they (two) unite; while bringing forth a sacrificer, he is 


named with the traps of Varuna; when he brings an amigiata animal 
t o a sacrifice, he is discharged from the traps of Varuna.” 

In that connection itis laid down, cata AIA Ta Tahara Tee 
gnaga “Having used the omentum of the aritSiata animal, he subse- 
quently offers cakes made of animal flesh". Now the question is, whether a 
qiti is AUTH or with the object of the purificatory rite of 
' the deity. The reply of the objector is that the qspgsTeTsTHT is also govern- 
ed by the principle laid down in Adhikarana VIII, because it directly 


benefits the sacrifice. 


A ASYATAA AT th RON UY 
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a not so; agyarazatq by reason of the word being subject to it. 
20. Not so, by reason of the word being subject to it 


The author expounds his view and says that you are wrong; the text 
“srattagatrra sfatacsta &c. is an adag ; from it, it appears that the 
deity of the animal is the same as that of the sacrifice. The güzar 
by reason of the similarity of the deity, is a purificatory rite of the 
deity. 

= [S 
fergastatew u IRU 

fogata by seeing the f&g ; a and, 

21, . And by seeing the fzg. 

The author relies on the fag argument and says that the inference 
from the text also shows that tho IIASA is a purificatory rite ofthe deity 


“sala afia! “To Indra armed with thunderbolt, a bullock 
should be sacrificed.” In the order of the aggitstat, there are two 
amus; “ex tafe aaiae, cleqtahigadta ” 

“ «Distil for Indra who holds thunderbolt, and whose praise is sung by gg 
distil for Indra who is brave, holds thunderbolt ard~ is of good renown,” 
This shows the unity of the god and also that the ceremony is for the 


object of gaard ®t. 
TAT at HTC TUTTA BTE URNA 


qu: abaa qt on ine other hand ; 1a is ; &qrzadq like an earthen 
pan ; quyzafanerd by reason of being a modification of the subordinate 


act ;@ and. 
22. On the other hand, he is subsidiary like a pan by reason 
of his being a modification of the subordinate act.. 
LJ 1 


The: objector:replies that the deity is only subordinate ; the argu- 
ment that the deity of yam and gūstam is one, does: not support the 
view that the ceremony isa purificatory rite of the deity, because the 
earthen pan can be used for both winnowing the rice and for the purpose of 
baking the cakes; so in the same way the deities adtatas though one. 
and the same in qyar and Gusta, are subordinate. In qiquaraanis 
which are the model sacrifices, the dual deities are subordinate. The 
objector argues that the qgygasrer 18, therefore, bti and is not & 
purificatory rite of the. deity.. : 
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AT ST PRRSAART AMAA NETER- 
ASSIMABBAMA N itisan 


efü at on the other hand ; Nayazara by reason of being a subordinate 
act; aadel: its purificatery rite; Tala appears ; tqTEUENqd like 
the word ‘angr ; sizrerHof the parts ; adada by reason of the connec- 
tion with the opject. 

28. On the other hand,it apjears to be a purifieatory rite 
by reason of its being a subordinate act like samet, because ihe 
parts are connected with the object. i 

The author says that the ggquistat is a purificatory rite ; it does not 
directly confer benefit on the sacrifice ; it is a subordinate act 
for the purpose of the deity, like the eareratqara (oblation by uttering eer) 
which has no direct purpose but is only aZaqrdemm ceremony. The subor- 
dinate acts are only: for the benefit of the principal act ; so they are 
a fagran but not augas, because the offering that is made, is to 


the deity. í 
= (SS EN E 
ege AMAIT eadem u qo 1t) RRN 
S7 Qu the text as regards accumulation ; q and ; fagfausit in case of 
difference ; azala by reason of its being for it. 
24. And the text as regards accumulation in ease of differe- 
nce, is for its object. 


In a atarafa, there is a difference of a deity i.e. the deities of the animal 
and Gvistat are different and the text about increase is construed as a 
purificatory rite of the deity. 


^ azdeisruat ES AAW: UN ag: WGUSIg: nate o 
“What is an increase in a a@imaly sacrifice, is its surplus and becomes 
the animal cakes of other deities.” 


So we see that the animals that are in increase are dedicated to the 
other deities. 


TUNA UN R21 V 1 Ww 


qñ in a subordinate act ; sfq also ; gfasq If you say. 
26. "In a subordinate act also” if you say, 
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The objector says that the increase according to you is not possible, 
if it were for the benefitof the sacrifice; but there is the same difficulty, 
if you hold it to be a purificatory rite of the deity. 


ATASTARBATATT N 19 1*0 REN 


a not so; wedetata by reason of no loss; ansad, like an earthen 
pen. 

280. Not so, by reason of no loss, like an earthen pan. 

The author gives a reply to the objection; he says just as a sre 
which is used for winnowing rice is used for baking the güz, does 


no harm to another «Tz; so a gift made to another deity in qaguistst does 
no harm to the deity of the qsrgsterr. 


yamg weríquut as aa aguem NION 


Herat of the cups; @ and; asfaqat in the harmony ; agadad that 
text; agucatq by reason of being for that object. 


27. And in the harmony ofthe cups, that text is for that 
object. 


The author gives another reason in support of his view. In the 
eiarafarmsr there is the same deity of the cups of wine ; in connection 
with it, there is a text about gdürerer. “Aautagat gustan farà ; negam 
q3Tq:" “There are no cakes (gst) of these animals; these animals are 
cakes (girezmr) in the form of cups.” lt is said by reason of the absence of 
ihe purificatory rite of the different gods in contemplation, that tke cups 
are the güz. What is common in them? They are both purificatory 
of the deities ; if the qiTeTST is purificatory, the cups are also. So the 
-view that it is a det is correct and is supported by the fex 
argument. 


CN o c 
Weta q ag aay N 5 a ek CL 
FETTA in the absence of the cups; q and ; agua that text, ' 


28. And in the absence of the cups, that text. 


The author says that there is another text “Sawaqgiieae fa | JET ara 
wy:” “There is no cup of this animal; the animal has only a cake,” 
There are 8 sacrifices in a @talafy viz. afaa, anaa and az animal 
sacrifices. Having described them and their gum, the fourth area 
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sacrifice is laid down. The above text occurs in that connection. In 
this text, it is shown that there is no cup but only the getat. -This shows 
that the cup and the Gitstat serve the same purpose andthe cup is with 
the object ofthe purificatory rite of the deity. This is the author's fay 
argument. 


zag éded alg de gA uterus 


aqq of the deity ;a and; ga the reason; mfg well known ; aa 
from it ; qwafa is shown. 


29. And the reason of the deity is well known; and. from, 
it, it is also shown. 


There is a third fgg argument in support of the view that it is daardepre: 
There is a-text ‘Sava: mv: TAMA RAINAT saa 
giten ersmstarfaq qa: “The animals are sacrificed to Agni for 
(che acomplishment of) desires, desires are Agni; the cakes consecrated 
to Agni are offered ; and the animals are consecrated to Agni.” 

‘The text shows that the gusta cakes are forthe deity of the animal; 
this leads to the conclusion that the agg js a purificatory rite of 
the deity. 


e. A iN CAN e 
Sire d ITAA TATA: ATACAA ABI: SL 
W211 201 


areata ofa: the application of the procedure which is not contra- 
dictory ; xatqa: by reason of the : inference ; aaq like the boiled milk 
gongas: subordinate modification ; €4ta is. 

30. There is ‘the’ application .of the procedure’ which is not 
contradictory by reason of the inference, like the boiled milk, 
though subordinate modification, — 

The author meets the objection embodied in sütra 22, where it is said 
that the minor details in the nature of subordinate actions do not apply 
to the principal sacrifice performed in honour of matia: The author 
says that the minor details of aata being the means, should be performed 
just as in sue and qdvue whore though the milk and curd are intended: 
for gitt, yet the. moat. ceremonies. are performed on them. There is, there’ 
fore, no harm in performing them. i; asil. a.a 


! 
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Ww quu: Tua: aaan agoa- 
ERAT ACMA l IRU 


qit; gm: having double object ; Mla ds; gaat: of both ; gigaa, by 
-reason of the Vedic text being for it; famfsqsit in the conflict , areata 
by reason of its being for its object; fammed modification ; STH end) 
down ; qur its; agarga nature of snjqrm. 


31. It has a double object by reason of the Vedic text 
being for it ; in this conflict, the modification is laid down 
for its object, and hence its nature of adata. 


The author meets another objection embodied in sûtra 22; the objec- 
iion is stated thus ; ‘in a aram, in the animal sacrifices known 
as abaa, anaa, gata after the deities, the SSISIST cakes known as uz, "mul 
and urfaz after the gods, are not transferred from the animal sacrifice; if 
the dem view were correct, they would have been transferred” 


To this, the reply of our author is that the object of the dtarafar is 
two-fold, one is the purificatory rite of the god and the other is the conceal- 
ment of the defect. Both the objects have been laid down by the Vedic text, 
In order to conceal the defect of the animal, before a different deity, there 
is therefore no transfer ; so the modification will be in the same contest, 
The argument of the objector does not, therefore, favour the view that the 
aggustet confers a benefit on the sacrifice directly and the text in 
connection with it is by way of agairg 


ANAT ARATATEATASTT: TATA N RO va 3R h 


faafaa on conflict ; arata, their ; amat name; fear: modification 
gata is. 
32. On conflict, their name is modified. 


The author says in the ga that the god of the qygen is the same 
as that of the animal. lflthe god of the animal and the gist; be 
different, there will be meaninglessness. Seo the gods to whom the animals 
are sacrified. ‘ sThadquaTaad WICHHHWNHEW?" “He brings for 
asacrifice a smoke-coloured animal consecrated to A$wins,a ram consec- 
rated to Saraswati and a bullock consecrated to Indra.” 
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See the text in connection with purodaga (at p. 608) “Pea RIeUHTIe 
faqafaatta SEITEN TST ANH” “He offers cakes baked on 
eleveu pans consecrated to £3, cakes baked on twelve pans to sun-god 
and vakes baked on ten pans to Varuna,” 

So we see that the gods of güz are the modified forms of“ 
the names of the gods of the animals; aqaqat is the modified form of afaq 
and arfaa of qwu. In gg we see the change of order. 


ANNI AT nuuaszsdseuasen N O I aU 


avata: repetition ; dT on the other hand ; saraa like sar ofter- 


ing ; gæt: one part ; wazaca: the other deity. 


33. On the other hand, there will be repetition like 
sara offerings ; the other deity belongs to a part. 


The author gives another reason in favour of his view that there is 
no transfer even upon the hypothesis that itis a purificatory rite. He 
says that if you do not accept the said argument, there will be a 
repetition of güzar. The deity of the animal is the deity of the 
gz, under a alge text. The cup is prescribed for the god of the 
animal and the god of gustatis different ; the sacrifice stands unmodified. 
He is, therefore, to be connected with the animal of the god and the 
cup. That is not possible without repetition of the sacrifice, because 
its part has a different deity like maurs offerings. In this view of the 
dea, there is no amq or transference forward. Accordingly, the 
principle of ata will apply ; when there will be no ANA in MAAJA, 
there will be no qggüzT connected with it. ` 


Adhikara ,a x. sûtras 34-44 dealing with the subject that in the text caraga Rd 


the word qe menn: boiled rice. 


cec c ~ s 
ARE MABE: ASTRATTA N Qo RI 3 N 
ae: rice ; gfafasn: modified form of offering ; eq is; gsardarara, by 
reason of its connection with the sacrifice. 
34. ‘Lhe aa (rice) is modified form of offering by reason of its 


connection with the sacrifice. 
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It is laid down, “Ref we faatgnaaqaaa:” “One desirous of 
Brahmanic splendour should vffer boiled rice consecrated to sun-god.” 
The adamı is the modified form of emu. 2 


The question to be determined is, whether 4@ means pot or rice; the 
reply of the author is that it means rice because it is connected with 
the sacrifice. It can become an object of offering. 


MÍA IENATEE U gA R3 N 
sfaaneueag by reason of accepting the well-known signification ; 
8: and. . pel: 
35. And by reason of accepting the well-known significa- 


tion. 
The objector says, why should you not accept the well known significa- 
tion of the term ‘ae’ ? In common language, it means a pot, a vessal. 


HSA EANNA N R 03 038 U 
atqa: the boiled rice; aton the other hand; Epic by reason of 
its connection with the corn. 
36. On the other hand, the boiled rice by reason of its con- 


nection with the corn. 7 

The author says that we also means rice ; why should you nof 
accept the word in that sense in a sacrifice ? It will then signify the 
corn which is an object of offering to the deity. No substance which is 


not eatable is offered to a deity. 


A FAUT W IRIZO N 
a not so; gadeata by reason of the double meaning. 
37. Not so, by reason of the double meaning. 


The objecter says that the word st is always used in a single sense; it 
has no double meaning. Everywhere We meanus a pot, because rice is 
kept in a pot; so ṣa% came to mean rice by the figure of speech known as 
metaphor. It is not proper to accept the metaphorical sense and reject 


the sense in which it is commonly used, 


BAAS aT AISAT NOIZEAN 


weqiafasr: the modification of the earthen pan; af on the other 
63 e 


CC-0. In Public Domain. Funding by IKS-MoE 


Digitized by eGangotri and Sarayu Trust. 


616 PORV A MiMANSA. 


hand ; fay in case of doubt; adigaien, by reason of the purpose 
and the propriety. 

38. Or ina ease of doubt, it may mean a pan by reason o 
the purpose and the propriety. ; 

The objector says that if there be any doubt, the word aa may mean. 


apan on which güszisT cakeis baked ; when a pot is not available, 


you can prepare the rice on a pan. lt is both reasonable and services 
able. 


MIJENA U IRI ZEN 


gugertastaa by reaon of the difference of the principal and subsidiary; 
" and. 


39. And by reason of the difference of the principal and the 
subsidiary. 


The objector gives a reason in support of his view ; when the question 
is, which is to be suspended either the principal, or the subsidiary, the 
subsidiary will be suspended. 


qst WIEHEÍETR NWF Qi xen 


aga u that text; @ 2 ; agaaga by reason of other offer- 
ing. ; 
40. And by reason of other offerings in that text. 
The objector says that there are other offerings in connection with aë 


which lend support to his view. “qratqe gaas fadtograsoemg, 
emla:” “Lot one desirous of long life, offer hundred pieces of gold, each 
weighing a ratti and boiled as rice in clarified butter to saafa.? 


Here we see that gratus is an offering and s is used in connection 
with it. 
Com Ç - 
(eges W212 1 VV AN 
fezzsiatd by reason of the force of tho text; «t and. 
41, And by seeing the force of the text, 
The IUOS relies on tho text in support of his view. "erred sre faa : 


gadtatgz d qa dump: “Let one desirous of a village, offer rice of & 
frag creeper boiled in cow’s milk to Wed," 
e 
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Here we see that the substance prepared from Brig can not be ag 
but is a different offering and q% is, therefore, a dish-pot. 


aT dT agad NIIR 
atga: boiled rico ; at on the other hand ; agma by the 
usage. 
49. On the other hand, rice by the usage. 


The author says that the word a is universal used in the sense of 
rice. The primary senseis rice and the secondary senso is pot but not 
vice versa. Further the term ‘cooking’ is also used for s. 


RN e d 
AGASATSATSAT Uu qo I I2 N 
wgdsuqasmq by reason of designating the extraordinury principle ; 3 
and. 
43. And by reason of designating the extraordinary prin- 


ciple. 
The author gives a reason in support of his view; he says that the 
extraordinary principle has been pointed out in *s and that is possible 


in rice but not in a pot “gz afian meia g RARA | 
gàs areata aaursg Raa” “The gods by means of güz became 
prosperous in this world and by means of q% in the other; by means of 
güz one prospers here and by x in the other world.” 

The we and gusta in the text have been put on the same level; so 
the word JS means rice. 


= is 
aut w fegasieu u qo (ea ee uw 
aut similarly ; 4 and ; fagaga, the force of the text. 


44, And similarly the force of the text is visible. 


The author relies on the fag argument. “miza: niu: aifza- 
wqudta:” “The boiled rice of srauta conseorated to afafa; the boiled 
rice of gata consecrated to afta,” 


After describiug this, there are other texts as supplementary. CAFR 
Qasa ga age meamna us, wateftafigedtatat aaia | 
aueftitatfagt afsattanfa, akamga.” “He sacrifices four portions 
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of ghee after filling ghee with boiled rice; having offered libations of 
welfare pertaining to the way, he makes a sacrifice for Agni and Soma; 
having offered libations to awtdta, he makes a sacrifice for Wfag and 
with boiled rice to afafà.” 

From these texts, we see that we and aga given as offering 
‘to wfaRt are one and the same thing ; 9$ is, therefore, synonymons with 


maa. 


Adhikarapa XI sûtras 45-48 de ling with the subject that qg is cooked in a pot, 


W RNS AFAN ENEFA TARTEA, AAN 


a: That ; qÈ in a pan; seer by- the model: eg is; Aag of an- 


3 


other ;@ and ; ersrfereatq by reason of its being not laid down. 
45. Thatina pan by the model Sacrifice, because any other 
is not heard of. 


Now the question is, in what is the ṣa% to be cooked ? The reply of the 
objector is that it should be cooked in a pan; because itis used in the 
model sacrifice and further no other vessel is mentioned in the Vedic text, 
dicus fadügaunaduan: “Let one desirous of Brahmanic splendour offor 


boiled? rice to sun-god.” It ought to be srgraqra according to the model 
sacrifice. 


e — e eM 
PERATIA N O I ILN 
Wet in one ; at on the other hand; fanfara, by reason of the 
contradiction. 
46. In one, by reason of the contradiction, 


Another objector comes forward and says that there are eight «qras (pans) . 
in the model sacrifice, tbey will come in the modified sacrifice under a. 
prineiple called wager ; it is incongruous. So only sum will MU. 
for cooking the rice. 


aq stated Wei TIN za 
wala TACT: wae tras BATE TETTE TIT 
a ar nof so ; aaia by reason of the connection with the other ; 


agin a cake ; qr&ag® for cooking ; wmm to hold ; Wil in boiled 
rice ; Hala is; aq there ; aata for the object; rer: a vessel; AAIR: 


CC-0. In Public Domain. Funding by IKS-MoE 


Digitized by eGangotri and Sarayu Trust. 


JAIMINÍ SÜTRA. X. 1. 48. 619 


no rule ; afasia q by reason of thero being nothing special. 

47. Not so; by reason of the connection With another in the 
cake ; in rice, there is (a vessel) to hold it for cooking ; there is a 
vessel for the object. So there is no rule by reason of there being 
nothing special, 

The third objector comes forward and says that in the case of the 
JÄST cake, it can be cooked on a pan. But rice can not be so cooked, 
there must be such a vessel in which water can be held. The heat of 
the water will boil the rice but the pan is enough to cook the bread only 


where heat can reach ;in this view no particular vessel is insisted upon, 
but the vessel must be such in which water may be held. 


aa a Rigg ATA N à sagen 


ait in a pot ; at on the other hand ; fogata, by seeing the force of 
the text. 


48. On the other hand, a pot by seeing the faz. 


As we have seen in the preceding aftaru, the term "s is used in the 
sense of rice and the pot in which rice is cooked. 


The «S is thus described in ATT as quoted in qrseqqr. 


anaa: sgadan mfra: ga: | anafaa: Tea Su: 
EIA: || “Fg is a corn prescribed by one’s own Vedic school boiled, 
unburnt, soft, delicious, not very loose and easy to digest; it is not without 
juice.” 
The method of preparing a% is described in chapter lV, of BIANTAA ite 
ga See QAS 4 and 6. The author says that the rice should be cooked in a 


pot and this conclusion is based upon the texts. ‘Wea ata: ae 
ava:eq:”’ “In those dishes in which soma is fermented, the very same dishes 
are called gas.” E l 


Now there are several other effusus which do not find place in other 
books. When sm means rice boiled and cooked in & pot, the process that 
applies in the case of baking a cake does not apply to the boiling of rice. 
The following process applies to preparation of a gztersr. 

1. «wu. Grinding of the rice in a mill and converting it into flour, 

2, dqqa. Mixing the rice flour with the matat water; if is kneading 


E 
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the four with the help of water specialily set a part for the’ 
sacrifice. 


8. Haqa. Patting the flour into a vessel with a view to mix it with 
water. 
4. galia. Heating the pan with the hot cinder under it. 


squrt:. Placing of the pan on the hot cinders with a view to 
bake the cake. 


6. sy. Spreading over the güz with the hand on the pan 
placed on the burning cinders, 


7. gaam. Smoothing it and making it even. 


8. asgg:. Covering the cakes with cinders in order to bake 
them. i 


9. wasqod. Kindling the cinders on the cakes with the aid of 
grass, 

10. egestas Separating the cakes from ihe pans and placing 
them on the stadfa. 


Adbhiksrapa xii sftras 49-50. dealing with the subject that to gin gau, process of 
grinding does not apply. 


Lo ~ is 
ARAARA ÅN u O LV 
afèa in it ; Gaol grinding ; aadota by reason of uselessness s 
am is. 
49. In it, there is grinding by reason of uselessness. 


The question is whether the process of grinding should be performed 
on sw or not. The reply of the objector is that it should be performed 
because if flour is not prepared, it will be useless. 


e ” 
AAT WT ANARA N RO 0 R I 49 Ww 
afiear non-performance ; at on the other hand ; sqqggrarq by reason 


of the cake. 


50, On the other hand, it is not performed by reason of 
the cake. 


The author's reply is in the negative ; because in the case of the cake 
the flour is required ; but that can not be had without grinding the rice: 
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soin the case of sms there is no mecesity of grinding. The principio 
‘of qmd, therefore, applies. 
Adhikarane xiii. dewliny with the subject thet there is no mixing of water with the flour in 


the cuse of qg ina guum. re 


ec [4 . 
TAUSTATISA HAAA N O RYN 

fusrdearq with the object of making ball; q and; daa mixing 
water with flour. 

51. And mixing of water with flour is with ‘the objeet of 
making balls. 

In connection with the model sacrifice it is said “spat arg far Peta fe Ü 
“Ho mixes holy water with the flour to be offered.” S E 
Now the GREGON is, whether such a process of mıxıng water with flour 
is applicable to gaara. The reply of our author is in the negative ; the 
reason is that in «€ such process is not required ; ıt js only in Ulo 
case of preparing the balls or cakes that water is needed in kneadin 
the flour. g 

Adhikarana xiv. dealing with the subject that in qg in giam four is not pat in ¥ 

3 A yesse: 


with a view to mix it with water. 


e is 
Wes TZUNA U Q? IYN 

dad putting the flour into a vessel with a view to mix it with 

water ; s and ; arqeaiq by reason of its being for that object. t 
52, And the putting of the flour in a vessel with a view 
to mix it with water by reason of its being for that object 

In the model sacrifice, there is a text. "atq mga zclisamfu: Santee 
“Ho puts it into a vessel with a view to mix water with these deities p. 
repeating afaat Tafiat (the verse 30 of chap. 10 of the White "uda ae 
10 gods are mentioned).” 

The question is, whether this process of putting the fonr inaa 
with a view to knead it applies to «s or not. The "reply iof oun A DR 
in the negative because there is no necessity. "The prineiple of atq 
applies. 


Adhikarana xv. There is no heating of pan with the hot cinders underneath, in the case of BE 


in tho gaam. 
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AeqIAAT AIM N were I N N 
darqaq heating ; 44: squa by placing the hot cinders under. 
neath. 
53. There is heating of the pans by placing the hot cinders 
underneath, 


There is a text in the model sacrifice quai agzıma at wrqarafae 
tai IH TA TGT qud" (Maitrárani Sanhita, leno) “perform the 
penance of ag, em, ufa, sz. afte and aa” 

The question is, whether heating of the pans by the hot cinders undere 
neath, applies to we in a ga ant. The author's reply is in the negative 
for the same reason as given in the case of other processes. The same prin- 
ciple of ar«, therefore, applies. 


Adbikerana xvi, There is no placing of the pans on the hot cinders intheense of eg in 


gan, 
e e 
STATA cw MZA N I Gi wu 
aqa placing of the pans on the hot cinders; @ and; agenta by 
reason of its being for that object. - 
54. And placing of the pans on the hot cindors by reason 
of its being for its object. 


The question is, whether the process of placing the pans on hot cinders 
which belongs to the model sacrifice applies to ag or not. The reply of 
the author is in the negative for the same reason. 


Adhikaraga xvii. there is no spreading and smoothing of the cakes on the pans in the casa 


of qg in agdam. 


-A 
TIASĂ MSATA N IIN N 
gyggañ in spreading and smoothing ;ar on the other hand; emma 
.by reason of there being no cake. i 


55. On the other hand, spreading and smoothing by reason 
of there being no cake. 


In the model sacrifice, it is said “seam serafa güent maafa” 


“Ho spreads the cake by uttering ‘SRJ (sva aT 131303) gage 
(MUaAT. RIRIS). The gaer is spread with tho hand by reciting the 
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two verses quoted from adlg. Ceqerangqu fafafxfa: mfe” “He 
amooths it with hand three times by repeating ‘daaralag «sat? (let the body 
be framed by the body).” It is smoothed with the hand three times. The 
question is, whether these o3remonies apply to «or not. The reply of 
our author is in the negative for the same reason. 


Audhikarapa xviii, Thereisno covering of the cakes with oindersin the cass of epp in 


gaam. 
SHYSAINATHIUTATA H ROU g up U 


asqa: covering of the cake with hot cinders; 9 and ; e«ftqneniemn 
by reason of its being for baking the upper portion, 

56. And covering of the oake with hot cinders, by reason of 
their being for baking. 3 


There is a textin the model sacrifice ‘aaa weraimay segafa” “He 
covers the cinders with the ashes of kuéa grass" 

The question is, whether the covering of the cake with hot cinders 
applies to v3 or not. The reply of our authoris in tke negative for the 


similar reason. 


Adhikarana xix. There isno kind!fog of the oinders on the cakes in tha gdan. 


AUIASAMAT NE M YO N 
Gur similarly ; aasaga kindling the cinders on the cake. 
:57. Similarly kindling of the:cinders on the: cakes, 


There is a text in the model sacrifice "quifagr s Bifasawafa” “Ho kindles 
with the leaves-of kuéd grass” 


The question is, whether this process -of kindling of cinders on the 
cakes applies to @s or not. The reply of our author is that it does not 
apply for similar reason. 


Adbikeraga xx. ‘There iano separating of cakes from the pans and plasing them on GRO 
smbddte‘altar.in cese of Wy in gunt. 


sgag q seilec icE a oig uum 
eques separating the cakes from the pans and ;placing them on 1 the 
%4 


CC-0. In Public Domain. Funding by IKS-MoE 


Digitized by eGangotri and Sarayu Trust. 


' 6924 PÜRVA MÍMÁAMSA. 


~ 


aadi, Sand ; sgat in the model sacrifice ; wa faeata by reason of its non- 


mention. A 
68. And separating of cakes from the pans and placing them 


on the staafq by reason of its non-mention in the model sacri- 


fice, 
It is said in the model sacrifice vstadutzdierean au. “Ho places. 
the offerings on the middle altar”. 

The practice in the model sacrifice is that cakes are removed from / 
the pans and placed on the atadig. The question is, whether such a 
practice is to be followed in the case of ge andit should be placed on 
the middle altar alter taking it from the dish. The reply of the author is 
in the negative ; because no such process, viz. taking the boiled rice from 
the dish and placing it on the middle altar is mentioned in the model sacri--. 
fice and further there is no necessity in the case of us. The conclusion 
is that the principle of ata applies in all these above-mentioned processes. 


END OF PADA I. 


PADA II. 


Adbikarapa T. sftraa 1-2. deuling with the nubject that «pg made of golden pieces should be 
cooked. 


PUSAIAM NAH: LANA WML AVIA 
Peg in gds sta ; adatna by reason of usolessness ; qr: no cooke 
ing ; tam is. h 
1. ‘There is no cooking in sus by reason of uselessness. 


There is a text “macias faatguaagsusaigsHa:” “Let one desirous 
of longevity, offer hundred pieces of gold each weighing a ratts 
cooked in ghee, formed as rice and consecrated to wuTqfa" 


In the model, sacrifice, the purodàéa is baked. The question is, whether 
the cooking should be performed in the oase of these golden pieces. 
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The reply of the objector is that the cooking or boiling of uqa is un- 
necessary and should, therefore, be dispensed with. 


CUZ UGA MGAKASTAT N RIRN 
^ emais; at on the other hand ; sa@afyezeata by reason of being laid 
down directly ; narataa like the gift. 

2. On the other hand, it should be performed, by reason of 
* {ts being laid down like the gift, 
The author's reply is that there is a direct text. Uuawqufs" “Ho boils 
it in ghee” 
It should be performed by. reason of this- command ; though seme 


is not eatable; yet as boiling of it produces an invisible effect under a; 
special text, it should be performed as an object of gift. 


Adhikaraga lI, sttras 3-12 dealing with the subject that thero are no TWN and 
aftana in the case of gura, 


SRA ANNAE ENA NONN 
sqmumfaumuür quartering and spreading of YAST and flushing it with 
ghee; agarde Dy reason of their being for nectar; wan non-performance; 
em, is. 
3. The quarterino spreading (of Purodaéa) and flushing it with, 
ghee, by reason of their being for the nectar; should not be Paa 


In the model sacrifice garg and situ are performed “ATTY - 


eafrarcaayargfanaat mitfa” “He who spreads and levels the cake 
end flushes the remnants with ghee, makes- a nectar offering of it,” 


Tle TqatWis spreading, levelling, quartering ofthe giteryrand placing 

it ; and afiqqrca is removing the remnants thereof from the spoon by flush- 

: ing them with ghee: The question is, whether the ceremonies mentioued above 

should be performed in the suaga. The reply of the author is that they 

should not be performed as the object of the ceremonies is to secure a 
taste in the ZAST but no taste is possible in a tue. 


faa sace enu atiga ngeraian 


NA should be done ; aT on the other hondt PREIS p reason of 


x 
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4. On the other hand, they should be performed by reason 
of watt and their being the cause of contact. 


The text as to 'a nectar offering’ is by way of an adang; it cati 
equally apply to the case of the getag, because by ghee it can be removed. 
.from the spoon. So the principle of 814, according to the objector, doea 


not apply. 


SAFA at sq tear quí Wesen 
WRATRINN 


wad non-performance ; Wt on the other hand ; «mf: with the - 


word ‘four’ ;.efgaaatt by reason of the text as to finish ; ug with ; qd 
completion ; ga! again ; agat fourfold nature. 


5. On the other hand, they should: not be performed by 
reason of the completion with the word four in the completion 


text where the four-fold nature finds full realisation. 


The authot’s reply is that they should uot be performed because 4 
@ewss are offered and so there is no necessity of q@artering them and 
further as there are no remnants left stuck in the spoon, there is therefore, 
no necessity of lushing them. “azarftacuateyzafa” Ho offers four pieces 
ei gold gsus.” 


‘eat WT PENARE TT 
IRIM 


Grat action ; ; goenaga Rarang by reason of the mensure of tho princig 
pal offering ; qaramat in common ; agquacd its subordination. '' 

6, Ontheother hand, they should be performed by reason 
‘of the measure of the principal offering ; in common it is its 


subordinate, 


The objector says that in “the model sacrifice the offering is thus 
described. “etqreqdaidzaaiatmaaia” “He makes an offering to the god to 
the extent of a digit of a thumb. 2 


Here the. term sue is used in ‘the sense. of measure and (weight) limited 
fo number four, The measure does not dispense with the DEBER n The mee: 


` 
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sure limits the principal gift but does not do away with the substance. 
Take for instance “Feed Devadutta ; here aro cuc, ghee. vegetable and 
rice ; feed aga@ like Devadutta but wid oil”. The i does not dispense 
with the curd, vegetable &c, but oil is to be used in place of ghee. fo 
Iqra and estare are not dispensed with. 


qui Serermediduso?isqiou 


üwt their ; a and ; Raragracara by reason of one gift. 
7. And by reason of their one gift. 


The objector says that the four suss are, therefore, considered to 
consitute one offering and that is the reason why there is no division into 


four. 
ecu AEA waren ORIEN 

erfü: completion ; &TTHSTXeaTq by reason of the number being the 
same. 

8. Completion, by reason of the number being the same. 

The objector says that you have referred to the completion text 
saang «Hae offers four pieces of gold Sors. : 

Jt is in prajso of the number four but does not show suapension, as. 
for instance "gg ua: Aa: aaxverd, sta: WHO. aag gaza ga- 
quía» “The offering which is consecrated to fayd34T and taken in the 
morning libation, establishes Iaa sacrifice in the morning libation.” i 

The text is in praise of Qazq but is not for the purpose of GEORoRGner 
of other gaas (libations). 


EELE E E e i E u LIRIS w 


aat: of the existent ; g on the other hand ; aferm completion 
sentence ; sqz useless. 
9. On the other hand, the completion sentence of the exis- 


tent, is useless. 


Tho author says, the praise iscas: arule, of the non- -existent thing, it is 
aseless to praise the thing that; isalready in existence: so the arfgaaq 


can not be considered to be in prone of aqad and asfqum already 
existing. . 
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; LN 
fASCALCABIASTTACATA N g RA RO N 
fasan: alternative ; gon the other hand; gagananq by reason of 
one gift. 
10. On the other hand, there is alternative by reason of 


one giit. 


The objector says that from the anffaaaq, the inference is 
that both 2 qzqcu and simu are suspended but by virtue of the inference 
arising from the nature of one gift, they are not suspended. On 
account of this dilemma, the completion sentence does not suspend 
the operation of both the ceremonies. 


wd cavawmauad grag giu xus 
al Ragpa: ENIRITA yor Vv wu 


@afxsit on the offering of the whole ; g on the other hand ; asarana ed 
uselessness of the repetition ; gfàa: of the offering ; fe because ; 
&quu of the other; arg i8; wfq also; at on the other hand ; fagga: 
of the feaug ; eta is , Fateq of the other; aaraa by reason of the 
ünreasonableness. 


11. On the other hand, on the offering of the whole, the 
repetition of the other offering is useless, by reason of the other 
fazed offering being unreasonable, 

The objector says, accordidg to you when all the four gas 
are offered at a time there will be no repetition of the offerings ; but from 


my point of view, when the second muc is offered, there is a repetition 
and fazeq offering according. to me is unreasonable. . 


l aai dT amia 
N YIRZIRN io en 


wae ron-performance ; at on the other hand ; dante faga by 


reason of the object of removal of things stuck ; aenta. therefore ; afgaan 
EY ad) i 


Die 


J2. On the other hand, they are not to be perfori by 
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reason of the objeot of removal of the thing stuck ; the comple- 
tion text is, therefore, proper. ; 


The author says, you have misunderstood the whole thing ; 
the object of ageazm is to anoint the ladle and that of afirmo is to remove 
the offering that has stuck to the ladle, so that it may fall in the fire. 
There is no sticking of the solid and pure gold pieces to the ladle ; j 80 
there is no necessity of syam and erfuumwt. In this view the aiga 
is proper "zearftgzewrerTqU(dsguneT Wd" “He offers four pieces of gold 
gsus in order to complete the quality of being four-fold,” 


Adhikaraņa III. sûtras 13-16, dealing with the subject that the goldcn pieces should be 
stuck, 5 
= e HE € - e 
VAM qp AAMEN TNT ü 9 03 $3 o 
naut of food ; g on the other hand; sicaqeqm. being for getisfectiony, n 
wed non-performance ; €aTq is. 


18. On the other hand by reason of eating (of food) being 
for satisfaction, it should not be done. 


In the wafa sacrifice, there is gemga (eating of sacrificial food) by 
quartering the guar cake into four. The question is whether the gag 
should be eaten or not. The reply of the objector is that as TAg can 
not be eaten, so there is no eating of FNS. 


(SS AS 
vant Agg NA N iste N 
eara is ; qr on the other hand ; frataqyiara by reason of seeing the term ^ 
‘sucking’. 


14. On the other hand, by seeing the term ‘sucking’, 


The author’s reply is that they should be eaten in a particular way 
without the application of teeth, as there is. a text, qygwan agafa 
Radang a” ‘They eat by making on onomatopoic sound grg (as 
done in sucking sugar-cane) ; they eat as a child drinks milk. 


; When sagarcane juice is sucked, there is peculiar sound which is here 
' called ggr and when gens is anointed with ghee,.the ghee is sucked 
» just as done by a child and taken in; it is called Rada, in the, verb 


t 


` end fagta in the substantive form. poc EE 
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e e- um 
qs ssepe AEA ATNA, UtensQQu 
gad text ;aron the other hand ; mmaya of eating ghee ; neat 
in the model sacrifice ; ita is; smear, by reason of its indivisibi- 
lity. 
15. On the other hand, the text is in connection with 


eating of ghee, in the model sacrifice by reason of its indivisibi- 


lity. 

The objector says that the text relates to the sucking of ghee 
which has stück to the golden pieces because in the model sacrifice, the 
ghee is indivisible. 


quad a Ruaa gR TIA 
MIJI 


qad text ; aT on the other hand; fivwatq of gold ; graag like a 
gift; anae of ghee ; qmyartte by reason of being subordinate. 

16, On the other hand, the text is in connection with 
‘gold like the gift, the ghee being subsidiary. 

The author says that you are mistaken, the principal thing is gold 
pieces and the ghee is only subordinate. The text, therefore, relates 
tothe gold pieces (more). Take for example, the following sentence, “There's 
a stick on the heap ofthe bricks; beat him with it” Here the stick is principal 

and the heap of the bricks is subordinate ;so the beating is to be done by 

"the stick. Similarly here the eating function in a pecnliar way appliesto the 
gold pieces, There is a parallel case ; gift is made of a thing whioh 
is eatable but igold can-also be an object of gift. So.also here, 


-Adbikarsyady. desling with the subject that in Rema R the text qera ciat 
- means'the simultaneous offer for esting. 


RENIN UT AUNT nen ARTANA 
ARARIZ MS 
i Sel in one offer jure in eating ; WE :simulteniety ; agami 


B of the food set apart for agt ; mul in the model sacrifice; fagacant bY 
reason of being ordained. 
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17. In one offer for eating, there is simultaniety of the 
‘eating of the portions set apart for the ag priest, by reason of its 
"being ordained in the model sacrifice. 


In connection with eating of seme, it is laid down  «uswrnmr- 
Vqgifa" “Ho partakes of gars food once,” 


In the model sacrifice there are four divisions of get offering 
and at the time of the rej etition of the formula ‘sig’, four 
parts are offered for eating. Now the “question is, whether eating 
should, once, be done of one part only or of all simultaneously, be- 
cause the word ‘gpur’ (once) is used. The reply of the author is that 
all portions should be eaten simultaneously, because itis so laid down in 
the model sacriflee. By eating one part only, the other 3 parts are left out; 
if all are eaten up, the time is lost sight of. So it is better to have 
time dropped which is subsidiary, but not the portions which are 
principal. 

Adbikarana v. sütras 18-19, dealing with the subject that in Hows, the whole food ia to 
be offered to Persie 


BAA a OGUTHÍSUEITENSU U RA EN 


edea the whole ; = and ; dwr« their ; afuera by reason of the right ; 
er, is. s > 


18. And the whole, by reason of the right in them. 


In connection with gengas it is said “adaeciaferfa” “He gives the 
whole to agt.” aE 


The question is, whether the gift is for the food of mat only or for 
. other priests as well. In the model sacrifice the practice is to allot 
four portions to ma and four to other priests each. The reply of the 
objector is that the whole share allotted to him belongs to’ HaT, because 
he is entitled to those four shares given to him. z 


yera AT QWIHSISHSHTd ü $9 03 b 06 tl 


.. Jearqaa: the removal of man; qt on the other hand; dura their; areaearg 
by reason of their being not sanctioned. ij ox 
19. On the other hand, the removal of other priests : their 
90 
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Cr eL Ses 


taking of it is not sanctioned. 

The author says that if you say that wt should take the portion allotted 
to him, the other priests will not be deprived of it because such a thing is 
no where laid down. Hence the whole goes to stt without the participation 


of it by others. 
Adhikaraga vi. dealing with the:Bubjeot that the portions of the food should be taken by 


wart ^6 the:proper time. 


CALG ‘20 o 
QEWINHHICEHSEEEH U 1o I RIRN 
yema by reason of the removal of other priests ; tmectqu appoint- 
əd time. 


20. By reason of removal of other priests, there is appointed 


time. 

Now when it is established that the whole is to be given to amt, the 
next question for solution is, whether the portions are to be taken at 
one time or at the time fixed for the priests, The reply of the author 
is that they should be taken by the m@r-at the appointed time in the model 
sacrifice. Four portions are to be taken by the m@riat four different times; 
the met will, therefore, take away all the portions at the fixed time. 


Adhikera:ia vii. dealing with thesubject that there is no division into four in tho mT’ s 

food. 1 
[S e i 
VRTUCA TAMU: TATA UYU VIAN 

qenia by reason of one object ; afam: no division ; ara is, 

21. By reason of one object, there is no division. 

In the model sacrifice, there is a division of the food. cenau, yag- 
figavzaifcqarita:” “This is of wa; it is of gtar; it is of wtag'; ibis of wet”. 

Now the question for determination in mats food is, whether this dévi- 
sion is to be made or not. The reply of our author is, that no allotment 
is to be made, because the whole is to be offered to man “agaga uff" 
"He grants the whole to the mar”. 


So in this view, there is no division in g*wwras. The division is made 
with a view to avoid quarrel amongst the priests ; but as here the whole 
gift is taken away by the s, there is, therefore, no necessity of divi- 


Bion, 
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ee 


Adhikara pa vil sttrás 22-28 déaling with the subject that in a sqifagta, the gift to a arfieng 
i. 


priest is for the purpose of securing his services, " 


su fessaréi eriam TAZATARTALATA iRNR 
S Raman a gift to akas (priests) ; dmat with a view to religióus 
fruit; emq is ; qarfraraeata by the force of the word "gives" 
22. A gift to *Rfta* priests is with a view to religious fruit, 
by force of the word gqqrfa. 


There is a safe sacrifice,in connection of which it is said 
'HTECESDAIEST WATTS WIRT Wael naa TITAS anan NE 
alagaan “sfannefanigaifa “His foo of twelve hundred 
consists of the cow, the horse, the mule, asses, goats, sheep, rice, barley, 
sesamum, and bean". “He grants a fee to the priests". 

The question is whether a giftto the "Rm is for religious merit or 
for procuring his services. The reply of the objector is that it is for 
religious merit; because the term aatfa which indicaetes invisible fruit, 
is used, Tho fact that this honorarium does not depend upon the (extent 
of the work done, shows that it is to secure the invisible result that the 
donation is made to the Khas priest. 


e [:] . : : 
WEA ST BARAT HAT N V RIU 
afimard for securing the services ; at on the other hand; sadia, by 
reason of the connection with the work done ; sqa as in ordinary 
life. ; j 
23. Or for seeuring the services, by reason of its connec- 
tion with the work done as in ordinary life. 


The author says that the gift is with a view to secure the services 
of a swf ; here there is no invisible principle involyed. The pay- 
ment is made and the work is done in return for it. So the payment 
is in the nature of the wages, just a8 a labourer is engaged to carry 
fuel. - 


TANTEI Y WOR 1 Rw 
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ta 
afaugmaatg by reason of the text ‘engaged on fee’ ; a and. 
94. By reason of the text “engaged on fee", 


The author gives a further reason in support of his view that there 
isa text “afurgwt agfa was" “The priests engaged on fee carry on 
the work”. 


This text also shows that the priests are engaged on: fee" and they 
do the work in return. 


aasa «= aaa: aTa, 
NRT RVR | 


a not; a and ; waa by any other means ; atata can be secured; 


deine by reason of hiring ; Hm: for work; sade for the purpose of 
another. ; 


25, And nor can service be secured by any other means; 
because Liring for the work is for the purpose of an- 
other. 


The author says that you can not have any work without payment 
for it. So the payment to seam. is in the nature of wages. 


C3 — 
ORRAAAATTA NO ARN, 
‘qftstaaaata by reason of the text ‘hired’ ; « and. 
26. And by reason of the text ‘hired? 


The author says that (eso te EEG “dt Randa aferarafteter 


saftastarmafa” "The priests engaged on a fee though uninitiated, make 
the initiated perform a sacrifice”. 


It shows that a ‘fam is hired on wages. 
qiam Ula AMAA N RO ARARO N 


Effa in alms ; gą certainly ; afaaaarq by reason of the word 
‘wages’ , à 


27. By reason of the word ‘wages’ in connection with 
alms. 5, ] msi YBI! 51; 
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There is begging of alms enjoined in-connection with satfaeta. EIgSRU- 
etdifaar fiat" “An initiated one begs alms for twelve nights” 


See Chapter vi. Pada 8, Sütras 26-27. at p. 411. The sacrificer goes out &- 
begging for 12 nights to pay the wages of the Ram: This fact also goes 
to support the author’s view. 

EN € * T: 
ACH SM HATET WOVE 
Seg du with a carrier of fuel ; gda by reason of the praise ; 
@ and. : 
28. By reason of the praise of the carrier of fuel. 


There is a text “amga dg favndaua: mud] quud uq 
aad amen WpIÉgs:s «Just 88 a wood carrier, a wood--ufter or one who 


lives by cutting,” cartying and selling wood, is engaged in his ils s0 
are the priests of a sacrifice’. 


TA bategi is. placed on the same. level with a labourer who: car- 
ries wood from the forest. 


Adhikerane ix. sfitras 29-33. doaling with the subject thatin asata ta, the sacrificial food 


is for the final disposal. 


THAT AGA N RVR URE UW 
SISTRIT: remnants of the food ; q and ; DEF GR similarly. 
29. And similarly the remnants of the food; 


There are remnants of. the-food in the saifagta--and aaiqul arerare. 
The question is whether the remnants are for securing the services or 
not. The reply of the objector is that terg are like* the afer in’ the 
form of the wages of the priest. 


edema a1 gerer TETA woo qao 


dU: purificatory rite ; at on the other hand ; zeae of the subs- 
tance ; queam by reason of being for another, 


30. On the other hand, it is a purificatory rite by reason of 
‘the substance being for another. 


The author says that the remnants being for the purpose of a sacrifice, 
can not be for hiring priests. “They serve the purpose of a sacrifice. - 
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TI A TATA N IRI i 
SW in the remnants ;.N and ; aRecatgy by reason of equality, 


81. And by reason of equality in the remnants. 


The author says that as the sacrificial food is given away to the 
deity, both the sacrificer and the priest have no right to give and 
take it, There is no proprietary right left in the sacrificer, nor has the 


priest capacity to accept it. 


wars a giaa, 
URAZU 


earfafa in the master; qand ; gata. by reason of ' seeing ; aq aaa 


by reason of its being common ; gavat of others ; aman the same- 
ness. 


~= 32, And by seeing in the master; by reason of its being com- 
mon, the same with others. 
The author says that the sacrificer partakes of ggr with four other 


priests Terra amag garg etagi” “The invited priests with the sacri- 
ficer as the fifth, eat the sacrificial food". 


It is evident that a sacrificer is not hired and the other four priests 
are also on the same level with him. So the remnants are not for the 
purpose of hiring a priest. 


ee wat meag AR i 131330 
wa similarly; % and; weardastay other proofs. 
33. - And similarly there are other ‘proofs. 


The snthor relies’ on other instances; Im a s enfaraaa sacrifice 
the remnants from the ladle are eaten. CRES: gama: atararerafa” 
“They drink soma with the spoons without handles”. SICH is a sacrificial 
vessel or spoon which has no handle and is forme 


din the shape of a 
sword. 


Eating of the remnants is not for the purpose of securing. the. services 
but for the final disposal of the same. - 


Adhikerana x, dealing with the subject that In a az there is no appointment.of a meae 
: t 2 UM 
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MORANA TAN ENIN A SUTHRERERCHId, 


N"usSeISISPN 


RUA appointment ; skféqsmW of the priests ; amaaa for the 
purpose of securing services ; aia with the sacrificial session; &JTd is; 
RABAT by reason of one’s own act. i 


mA 


94. The appointment of the fag is to secure his services; 
it is not in a sacrificial session being one's own act. 

There are sacrificial sessions as zaag 9 &e. "TR SITE RISRTHT 
süg:" “Let those desirous of prosperity, resort to gresme sacrifice”. 


In the satfadta which is a model sacrifice, there is an appointment 
of a fem. — efeitetardgtar Qarada” “Agni is my glar priest, he 
is my Elat priest, O ! Hota, thou art my gt ¥ priest”. 

Now the question is, whether the appointment is to be made in a 
QA or not. The reply of the author is that the appointment ceremony 
should not be performed, because that is done to ensure the payment 
‘of the fees; but here in a gA the sacrificer himself is the priest ; so there 
18 no necessity of appointment. None appoints himself, Carr: 
WRÉqu:U. “Those who are sacrificers, are themselves priests”. — 


Adhikaran's xi, sütras 35-38. dealing with the subjeot that there ig ne hiring in AR. 


AREIA AVA uto (Y BY 


qf: hiring ; wand ; areata, by reason of its being for it. 
33. And hiring by reason of its being for it. 


In connection with. suifagty, there is a text. (see the commentary on 
Bitra 22 at p. 633 where the fee of the fnm i8 fully detailed), the question 
is, whether the payment of the fee is to be made in a qa. The reply of the 
author is that no such payment is te be made ; because it is done to 
secure the services of a maa ; but in a g3 the amare is the Ras and he 
can not hire himself, 


= isl 
TAA SAAT N 22121 2 0 
afata: prohibition ; q and ; Haq like the act. 
96. And the prohibition is like the act. 
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The objector says that it amounts toa prohibition, KECAT A LEKSE LURU K 
“The sacrificial sessions aro without fees". 


The fact that there is no gferur in a «x does not necessarily prohibit 
the sacrifice itself. 


wur (dux MAARATA N O CR 1 26 N 


CIT is ; at on the other hend ; stafqaea of the gift; anana, by 
reason of being for the religious motive. 
.." 87, On the other hand it may be by reason of the gift being 
out of religious motives. 


The objector says that it prohibits the gift which is made out of religious 
moti ves. 


a AAMTSATATAUACATAATTS: TATA NARE 


W not ; ufa by reason of the word ‘fee’ ; atq therefore ; 
facaraarg: a permanent restatement ; ata is, 

38. Not so, by reason of the word ‘fee’; itis, therefore, a 
permanent restatement, 

You are mistaken ; it is not a prohibition of religious gift, because 


the aas are said to be without fees “aefaufiaarin” “The sacrificial 


sessions are without fees". “agaatdiaa, aratdafeqad” “Here neither 
cow, nor cloth, nor money is given". The fee is paid to secure the 
services. 


‘Manaa TA ALANA WISI SIT YE. Mewaaaiva femi 
aca ud afm: “His fée of twelve hundred consists of cows, 
horses, mules, asses, goats, sheep, rice, barley, sesamum and beans.” 

The gift to a fais a afar or fee. Itis by way of prohibition 
of such a fee, because there is no hiring of the sgftam by reason of no 
appointment, The prohibition does not relate to any gift made out of 
charity. 

Adhikarana xii. sütras 39-40 dealing with tbe aijee hat, in agaaa which is nota part 


of a qq, the gift is to secure the servicer: 
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sga: WIA ENARA Da was 
TATA uod EU 


sqadrita: the ceremony called sqaartta; emat partaking the quality of 
8 aa; rg is ; adaware by reason of its being a part of it; qa there; ard gift; 
wur mere charity ; €um is. 

39. The szgaardtz partakes the quality of a aq by reason 
of its being a part of it. There the gift is out of charity (religi- 
ous motive), 


There is a ceremony called sqaarata or gestadta performed after 
the aa. In connection with it, there is a text “aangaan Aaa faet- 
Aaralan” “Having finished a aa, let them perform a sacrifice 
with sqtfagtw of gegradta having a fee of a thousand”. 

Now the question is, whether in this ggat, the feeis a charit- 
able gift or a consideration to secure the services. 

Then another question arises in this connection, whether gasata or 
wgaatdta is a part of a qa; if the reply is that it is a part of a qz, then the 
gift made is for a charitable object, in view of the principle laid down in 
the preceding afat; The reply of the objector is that itis a part 
of a aa, because it is performed after its completion; 3¢aatatyz is, therefora, 
& part of a aa. See other examples “aRar moat asta, array. 
Ageia” *Let him perform Marky after establishing fire. 
Let him perform ggeqftaa after having performed ainda. 

In this view, the gift being impossible for one’s own self, is for 
a charitable purpose. 


ae m~ e e = TES s - E 
ei Ge eite eA Geit ks da Li ETSE LEE, u $9 | 3 | 99 wy 
anot; gon the other hand ; qaq safacatt by reason of its being 
its model; fanaa by reason of its being separately laid down. 


40. On the other hand, it is not so by reason of its being 
a model and by its being separately laid down, Eo 


The author says that you are mistakén; the sgaaidta sacrifice isa 


Separate sacrifice ; the qa is not its -model. Further it is not 
like a@tarafu or gewtlaaa. The word ‘ sgqaqrta’ is derived from 
56 
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qq-pa ef eqq — qaa ‘after rising, or giving up’ it means a ceremony 
commenced after the completion of a aa. It is, therefore, an independent 


ceremony. The gift therein is, therefore, to secure the services, 


Adhikarana xiii, sütras 41-12. dealing with ths subject that in sgam, the afta 
^ 


ig different from the sacrificers. 


agi d FAASEAAAEAAT: TATA URAL 


ut their ; g on the other hand ; aaalq by reason of the text; fgaqaa 
like a sacrifice in which there. are. two sacrificers ; agga: joint 
participation ; #114 is. 

41, On the other hand, their joint participation by reason 


of the text, like the sacrifice in which two sacrificers take 


part. 


There is a text, “aagana gora aAa fate q. 


aia “Having finished a aa, 
of Teast haying a fee of a thousand. 

1t has been established in the foregoing ef that sqqumiq is note 
part of a aa. The question is, whether all the sacrificers should simulta- 
neously perform itor not. The reply of the objector is that all should 
because in the text, the word ‘arg’ which is in the plural 
ng and his priest join together 


let them perform a sacrifice with sate 


join together, 
form, is used ; just as in a fzux the ki 
Cuasi agamana “Lot the king and his priest desirous of 
salvation perform a sacrifice"); 80 in a ggsmmita all the sacrificers can join 


together, 
(ci em 
TATA TCA AMT] N IRIN 
aa there; erum others ; "Rs: priests; JMT should be &p poin- 
ted. 
42. There, other preists should be appointed. 


Before the author has answered the question propounded in sütr& 
41, he has taken up another question in the present gu. The question is, 
whether the sacrificers who are the priests in a QA or other priests should 
be appointed in an sqaatdta. Tho reply of the author is that the priests 
should be appointed from the sacrificers, because the samt P 
is not apart from the qa. .. | 
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Adhikaraya xiv, dealing with the subject that in agagita the priests should perform the sacri. 


fice one after the other. 


ERNEA AAEREN URN 


q&a: one by one; qon the other hand gj afeafatara by reason of 
mo prohibition ; saa: of the model sacrifice ; q and.; remm by reason ~ 
of the connection with one. 


43. On the other hand, one by one by reason of no proli- 
bition and because in the model sacrifice there is connection with 


one, 


The author says in reply to the question propounded in sütra 42; and 
left unsolved, that all should not perform the sqaatdta but they: 
should perform.it one: after the: other because in the model sacrifice 
only one sacrificer is allowed to perform. it and because there is- no prohi- 
bition to adopt such proceedure in the sqquritu. As to. the- example of 
fgaa, he says that does not hold good. in the case of an geqarata: The plural 
is used, because all the sacrificers. have to. perform. the sgaamta after the 

. completion of the Wa separately. 
Adhikarans xv..sütras 44.45 dealing with the. subject that in arate, the donation is for the- 


invisible effect.. 


BB A JANETA N O IRA ew 

aet in a desire-accomplishing sacrifice ;'« and; qmm" by reason 
of the word 'gift/. 

44, And in the eff? by reason of the word gift.. 

In the aa called qmd there is a Stale ; in connection with it, there 
is a toxt “cg Sad anaaga gizi aaia eara. 
qeviwagazgat nfaaqamasmeiau t “Having sucked the juice of 
-a-fig tree, he offers cakes baked on eight pans to Agni for accomplish- 
ment of desire ; in it, having gifted a mare, a female slave and. 
two cows, they go to the Yamuna. for a bath.” 

Now the question is, whether the gift is for the-purpose of hiring the. 
priests. We have already seen that the gift in a gastama is for the purpose 
of hiring the priests, though itis not a. part, of a X. The objector says. 


> 
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CU MM 


that similarly in a amif& also, the gift is for securing the services of the 
priests. 


JAA AT AACA Ww R lR 2Y N 

aad command ; at on the other hand ; @acarq by reason of being 
aaa. 

45. On the other hand, it is a command by reason of 
the «3. 

The author says that it is the command which is binding, because it 
produces some invisible effect. The gift in @lafe is, therefore, for a charit- 
able purpose; further the grate is a part of a qz and there the gift if made 


under a textis for the production of invisible extraordinary offect ; 
the gift can not be for the hiring of the priests as there are none in a aa. 


Adhikaraya xvi dealing with the subject that a gift to an enemy in the new and full moon 
racrifices is for charity (invisible effect). 


. . 8S8 * ANFIARAN R I R2 N 

gù in an enemy; Ef and ; #atzarq by reason of there being no 
"cominand ; qfaramea: non-application of fee ; atq is. 

46. And there isa non-application of fee in an enemy, by 
reason of there being no command, 


a 


ln connection with qatar, it is laid down “afeqat: aaistay 
earanfuspgata satan sae fata 1 aaraa, dag- 
gN. “If, while performing qatdara, one offers a cake, he shall 
offer a cake baked on twelve pans to R; its fee is one year old cow ; he 


shall give it to an enemy". 


The question is, whether one year old bullock is to be given to secure 
“services or with a view to secure invisible effect. The reply of the author is 
‘that the fee can not be given to an enemy to secure his services, being not 
ordered to do any work in the sacrifice ; the gift to him can not, there: 
fore; be to secure his: services but to secure religious virtue, 

Adhikarana xvii sütras 47-48, 


dealing with the subject that tho living persons are entitled 
to perform thegr(vorarr: : x 
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eres aaa aR urfasasraraecemq 
NIZIN 


ufeqag: bone sacrifice ; afy also; afantatarg by reason of mo prohibi- 
tion ; gavatof the other; eq is; fas ferar, by reason of prohibition ; 
seq of the bone. 


47. The afa by reason of no prohibition, is of the others 
because of the prohibition of the bones. 

There is a text “afgeaifaarat sitaadarar ecuifaa mega 
disequfager aeq dtafieaaae IAT | aa: aranea 


“When any o: the initiated sacrificer dies in the course of a aa, then 
his bones shaJl be placed on a deer’s skin after cremating him. 
His nearest relation shall be initiated in his place and shall perform the 
eacrifice with them. For a year the bones may be made to sacrifice." The 
question is whether the bones should perform the qz or the living persons, 
There a text “ eem egna” “He places the pot containing the 
bones”. i 


This shows that the bones are capable of performing the qq. The 
reply of the author is that the bones of the dead can not perform the 
sacrifice and it is the living person who can do so ; the wfeyart is for the 
living person but not for the dead. The li ving persons should perform 
the sacrifice for a year. 


TAFET: TATA ON RO I R 1 ve | 
AACE as much said; sqrt: application ; erg is. 
48. As much said, is applicable. 


The author says that you allege that there is a text which shows that 
the bones have a capacity to take part in the sacrifice. "No, they are 
given the power of a sacrificer as much as the text could, but no 
further. The bones have not the full power of ihe sacrificer. So the 
bone-sacrifice is by the living persons. 


Adhikarana xviii. dealing with the subject that, the muttering of the prayers &c are not 
Performed by the bones in the ARAT, 
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u(g g aaa siena ug qaem 
"CNET 


uf if; gon the other hand ; sta, under a text; dst their; sq 
txt muttering of the prayer and shaving ; agga for no purpose; 
fe with tho gf& ; aqdcatq by reason of its being for it. 


49, On the other hand, ifit is under a text, the mutter- 
ing of the prayer and shaving are not to be performed being 


for no purpose’; the gfe is much more so, by reason of its being for 


him. s 

The ga is divided into two parts; in the first it is to be deterniined 
whether aq and shaving &c are to be performed in the uferatt or not. 
The reply of the author is that the afam is sanctioned under a special 
text; the sq and shaving &c, are for no purpose, so they need not be per- 
formed. In tke second part of the ga, the other question for solution is, 
‘whether the gtaataftz should be performed. The reply it that is should 
not be performed, because it is for the sake ef the sacrificer. The bones 
have not the capacity to be initiated “qanaat “A sacrificer 
shall be initiated". 


Adhiknrapa xix. dealing with the subject that the measurlng of area branch. and. touche: 
ing of gp are to be performed. 


e C= 
maa q Had TTA N 
mrad for the sacrifice; q on the other hand; faa should be done; 
queam being subordinate, _ 
On the other hand, they should be done for the sacrifice, he 


being subordinate, . 


This sütra.js not given in stat, but it- is mentioned and numbered as 
a separate efirur:by other commentators. 


In the model sacrifice, the branch of an ataraq tree is cut off accord- 
ing to the measure of the sacrificer and gm cup is touched by him 
The question is, whether these ceremonies should be performed in the 
pone-sacrifice or not. The obvious reply is in the negative according to 
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the principle laid down in the preceding afamqu ; but our author says 
that they should be performed, because they are performed for the sake of 
a Sacrifice and the sacrificer is therein subordinate 


Adhikarana xx dealing with the eubjcct that in afaa, the desire-accomplishiug act should 


not be performed, 
ara g a aged SA qag Aag- 
AAA 913190 UI 


@iratfa desire-accomplishing acts ; g on the other hand ; q not; 
fama exist; atarata by reason of no knowledge of desire; gut just 


like; gd« of the other ; ag=aararf not expressed. 

50. On the other hand, desire-accomplishing acts do not 
exist by reason of no knowledge of the desire, just like the desire 
of the other not expressed, 


There is a satfagta sacrifice ; there isa text in connection with it. 
'ufrxnadaua iag ata: adaga “One who wishes rain to fall, let 
him construct the sacrifice-hall low”. 


Now the question is whether the desire-accomplishing act of making 
the pandal low, is to be performed in the afèram. The reply of the 
author is inthe negative, The reason is that there is no desire left in 
the dead bones, like the desire of the living man when not expressed. _ 


Adhikarag & xxi eütras 61-53 dealing with the non-performance of the praises of the bonea 


in the erferaar with tbe Tas 


[3 e 
o 
SATA AEA HAT N 221-2 Cut N 
wur: objects of activity; a and ; anara by reason of the absence; 
@warpad, being fit in the praises. 

51. And they are with the objects of activity ; by reason 
of the absence, (they should not be performed) being fit in the 
gnats (praises.) 

In the aftaam there are stautas transferred from gagian ; the 
qmata is also transferred to it. "en GHA AAUM, JIMAMA- 
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askama agaga aq quum aA Aare EIE 


“This sacrificer hopes for longevity, hopes for good progeny, hopes for 
universal popularity, and hopes it with this offering ; let him eat it, think 


it and let the gods reach bim.” 

Now the question is, whether the rare should be repeated or not, 
The reply of our author is that it should not be repeated, because it expres. 
ses the hopes which find their place in a living man but notin the dead 
bones ; it is appropriate in the Wma. 

[3 
gaisg UW R I RVR N 

w are; dT on the other hand; adaga, by reason of being a 
praise. 

52. On the other hand, it should be repeated being a 
praise. 

The objector says that it should be repeated being aware; there is 
nothing objectionable in it. 


ATT UMTATATA SATA SATA wo 31930 


a not so ; gvatfiratatg by reason of the mention of the desire; qu urate 
by reason of its being absent ; gavítq* in the other. 


53. Not so, by reason of the mention of the desire and that 


is absent in the other. 


The author supports his view by saying that you are mistaken ; the 
desire is expressed in the gxEaTeHa but there is no desire in the bones ; 
so the repetition of the gmat should not be done as it will be 


Judicruons; the desires and hopes pertain to the living being but not to the 
dead bones. i 


Adhikaraya xxii. sdtras 64-55 doaling with the subject that in an aftag tkere is no deaire 
of the giar. 


CAM EVERTI N g ARIY N 


qi are ; at on the other hand ; RAEM: the desire of the Hota. 
54, On the other hand, there is the desire of the Hota. 


Take for example the gtaynz ; there is a, text "egestate eret" 
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ee 


“Then in a year let him make the bones perform a sacrifice’. 

The dts &c, are transferred under a etyH text. Thero are desires of 
the gtat mentioned in the model sacrifice.  *iminüq A ‚rgan fer 
qaaa sagautquafa | d«maad gaga: aifafa ar 
erisezgeatq) dada mda earfafer shsrentaeraisqarquzgeatq 


Weg aviqaedfaf sei q*TTTAapINZ zu | “One who 
wishes that some one may become deprived of cattle, let him invoke gsr 
conversely so that he may become deprived of cattle. One who wishes that 
another may be short lived, let him utter qwz aloud; one who wishes that 
some one may become sinful, let him utter qWz in a low voice with the 
arat ; one who wishes that another may become old, let him utter asz in 
a loud tone with the aat.” 

The question is whether the desire of the stat should be expressed in 
the case of the bones. According to the objector, they should be expresed 


as they come by qlee text in the eferasr. 


«v TAME Td uela ud 


a not so ; aqtgitgta by reason of their being desires, 
56. Not so, by reason of their being desires, 


The reply of our author is that they should not be expressed ; because 
they are hopes which can exist ina living person but not in the dead 


bones. 


These five effusus are based on the principle of siísat baseless 
anxiety. The bones of the deceased have been substituted in the place 
of the sacrificer. Now the question that naturally arises is, whether all the 
functions belonging to the sacrificer apply in the case of his dead bones. 
They are answeted by our author in the negative with the exception of 
one gu in which taent branch measurement and touching of the gm 
cup are given, This adikarana does uot find its place in srqv's edition and 
very probably appears to be spurious, because the principle of Feuer 
does not strictly apply to it (See at P. 644.) 


Adhikaran u xxiii. sttras 56-57. deal’ ing with the subject that adair sacrifice should be per- 


formed after the death of the sucrificer. 
à? 
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aimam ward a fae enum 
MATAMA w qo pq UR |W 
dede of adan j zadat on the death; qamqa completion ; q not; 


faaa exists ; FAW: of action ; {Hadma by reason of being connected 
with life, 


56. On the death, the completion of the adat does not 


exist, because the action is connected with life. 


{ 


There is duas ; in-connection with it there is a text "quami az | 


gaa apamama: entem" “One who is desirous of death, let him 
perform this sacrifice i.e. one who wishes to go to heaven without any 
trouble”. 

The question js, whether the adatt should be completed when the 
sacrificer has reached his end. ‘The reply of the objector is that aa 
the sacriticer dies, the sacrifice commenced comes to an end ; so it need 
not be completed, because the action is connected with the life. 


SAMA: ANTENE WWF UY n 


q is ; aT on the other hand ; gaat: of both ; meat ie gea. by reason 
of the direct command. à 


57. On the other hand, of both by reason of the direct com- 
mand. : 


The reply of the author is, that both the commencement and the end 
are directly laid down ; so the sacrifice must be completed by the agent 


appointed by the deceased. M CICEP E CEIEI Sitz zat qfiatsasiaqierat 


aftasa mau dfcerrauaGdus fafseresenfbumfas «On singing of 


aniq and having dressed an sae branch with the new cloth, he 
'enters the fire saying O ! Bráhmanas, finish my sacrifice", 


So we see the completion is to be achieved by the command given 
to the priests. 


'Adhikarapa xxiv. dealing with the subject that touching of the enp called Sr &o, the 
fit parte of gam should be performed after the end of the sacrificer, 


o A eae U RL ge 
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qon death ; ara east ag the sacrifice like aftqam. 
58. On death, the sacrifice is like aféaaz. 


The measurement of the atasa? branch and touching of the cup are 
for the purpose of the sacrifice as seen in the bone-sacrifice under afas 
19, at p.644. So here too they should be performed for the sake of the 
sacrifice. 


Ahikarana XXV, stütras 59-60 dealing with the subject that iu aa et on the death of th 


sacrificer, the desire for life should be expressed. 


HACTATAATAAT TARGAMA W OV RUE U 
sitafa In the living ; emu no pronouncement ; atg: life; mfg: 
benediction ; qae, by reason of being for its object. 
59. In the living, the benedietion for life should not be 
pronounced, because ihat.is for its object, 


The gtat reads a formula *ersredasmm:" “The sacrificer has a hope”. 


The question is whether, this benediction, for .life should be pronounced 
in adam where the sacrificer is desirous of dying and performs it to 
end his life. The reply of the objector is duet it should not be uttered, 
as it is utterly inconsistent. 


aad at ae "9219169 Uu 


aad formula; qr on the other hand ; afra by reason of sharing 
it; mẹ AARTE i the utterance as eae 

60. The formula should be vias byreason of his sharing 
it before the utterance, as said. i 

The author says that the Ha should | ‘be uttered, because he hopes to 


live before singing the atagani ‘which is the allotted time for the 


death of the sacrificer. During this interval ihe sacrificer naturally 


wishes to live. « 


Adhikarana xxvi. dealing with the performance of RAISA. &c, in gmg: 


THAT TATFAATA TUT N Q9 1 RIRUN 


fisar procedure ; €urq is ; qaia, of the invisible purpose. 
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61. Procedure of the invisible purpose should be performed, 


There is a gIq3IT& ; in this connection, there isa text "graSTREU rstar 
sqq:" “Lot those who are desirous of prosperity, perform a grqsmg.^? 


There is a certain procedure which is transferred from the mode] 
sacrifice as for instance, At appointment of a priest and staficemquq 
gift to the priest of tle aaa gotra. As we know that the grgstE being 
a Wa, is performed by the sacrificers without the assistance of the priest; 
the necessary result will be that there, will be no appointment of the priesta 
and the gifts to them, The reply of our author is that they should be 
performed in order to comply with the aiqw text and for production of the 
invisible effect. 


« Adbikaraga xxvii dealing with the subject that in a qqurafy, fratq is performed. 
TAA A AST PVR VERN 
quet on the omission of the subordinate ; 4 and ; Sew of the prin- 
cipal. l, 
62. Andon the omission of the subordinate, the principal is 
omitted. 


There are qaatafes in serata “Arsalan queam 
faiga | WAT WIRwAT gaa’ “Let him offer cakes on eight pans 


consecrated to the domestic fire, the holy fire, the pure fire.” 


There is a transfer under the «qm text «aRar fa fafqa qq ’ 
"Let him make an offering with the afragta ladle.” 


‘In’ the afragta, the offerings are made to the fire with the sacrificial 
vessel. The sacrificial vessel is not used because there is no occasion 
for the efiaata in the qqatafe. So the result is that when the vessel by 
which offerings are made in the fire is not used in the qaarafe, the offerings 
(faata) will not be made. 


"The reply of the author is that it is not necessary that on the omission 
of the subordinate, the principal must necessarily be omitted. The 
fata will be made though the instrument by which’ it is made, i8 
omitted. 


A dhikarana xxxiii sûtras 63.66 dealing with the subject that in apaqa, there is omission 
of the handfuls, .— Í 
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ASAI VEA MATRA UREN 


gesta by reason of dropping the handful;g on the other hand ;. 
deqrata: dropping of the number; agyweata by reason of its being 
subordinate ; tara is. 


63. On the other hand, it is better to drop the number than 
the handful, because it is subordinate, 


There is a arsd* sacrifice ; in connection with it, it is said “safga 
wusqarataaa’? “Lot, one who. is desirous- of: self-sovereignty, perform 
arta in the autumn.” There it is said “Jam: aaa: Aana 
“The q& is made of wild rice in milk in seventeen cups.” In the model 
Bacrifice the number of the handfuls is given agga” “He offers 
four handfuls,” 1 

Both are transferred iu the modified sacrifice under a sigs text. So 
we see that there are 17 cups of we in the modified sacrifice and 
4 handfuls of the model sacrifice. The question is, whether the number 
may be omitted, or the handfuls be omitted or both of them. According 
to the objector, the number is to be omitted ; it is subordinate and hand- 
fuls are principal ; according to the principle laid down in the foregoing 
wr, the number being subordinate will have to be omitted. 


e € 
a ANANTA N to (S 1 ee UI 
a not so ; faalata by reason of being subordinate. to the 
offering. . 
64, Not so, by reason of being subordinate to the offering. « 


Tne authorsays that the number in the sentence is an adjective 


of the handfuls but it is connected under the ufa principle with- the offer- - 


ing. You know afa prevails over the ara. In this view, the handfuls 
will be suspended. dd. 


wp qp aeu aia STHICHTUÍZSU: dde 
WE TH WRU RL ey NU 


deat the number; g on the other hand ; satgat to the injunction ; 
sfà towards ; aaraa being common ; afgere: its modification ; dara 
by connection ; q and ; Wg: farther of the handfuls. ; 
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65. On the other hand, the number being common with the 
injunction, is dropped and by connection, further the handfuls, 
The 2nd objector comes forward and gays that the number 4 of the 


model sacrifice is substituted by 17 handfuls and by cups; so both. 
the number and the measure should be set aside. 


A Aaaa | esum. 
NO LRL RR M 


a not so ; agate ara, by reason of the connection with the 
injunction ; iadt in the model sacrifice ; EBA, by reason of the 
purificatory rite. 


66. Not so, by reason of the connection with the injune- 
tion and by the connection with purificatory rite in the model 
sacrifice. 

Thé àuthor says that under the gF text the four handfuls are trans- 
ferred ; if both are set aside, the sacrifice will be impossible, So neither of 
them will be set aside under the «qm text; and further 17 cups will 
not be equal in measure to 4 handfuls. So we have four handfuls also ; 
to obviate this difficulty neither of them will, therefore, be set aside, but on 
the contrary in order to preservethe number which happens first in the 


sentence, the handfuls which are subsequent in order shall be, consequ- 
ently, omitted. : 


Adhikararapa xxix dealing with the subject that in thotext CIC &c' the words dg 


komean ‘cow. ' | 

. . Sufw$ qo oweudt fen TUGBA 

Wry iasy — ^ > 
ateri in its origin; g on the other hand; ge": from substance: 


fimt: ; suspension; eq is ; aeda by réason of its being for no 
use. " 


67. On the other hand, when the word is applicable to the 
whole class in its origin, the substance is suspended by reason 
of its being of no use, 
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There is a text «era:gentusureWaatedacddmufmi" “Let him sacrifi- 
ce a cow to heaven and earth, a calf to Hea and a bullock to gg." The 
word used are dg (a female of an animal who has given birthto anew offspr- 
ing, ded offspring and sm« a male of an animal ) They are adjectives and 
therefore applicable to the whole species: They, therefore, mean goat &c ac- 
‘cording to the objector, Do these words mean goat &c,.? The author says 
that they are conventionally used in the sense of a cow calf and bullock 
but under a stz« text they mean goat and others ; but af prevails over 
atma. Hence these terms mean cow &c, The goat &c. being of no use though 
transferred under a ates text, are not meant by these terms. 


; Adhikaraya xxx dealing with the subject that in the text “yłaaraNa” the sacrifice of 


ou^ 8 meant. 


amA is ; 5 =, 

SE I SeA: TAT gN 

Atufer® in the accidental ;q on the other hand; meata, by reason 

-of being of use ; yg: of the model sacrifice ; eatq is; agra: by reason 
of its being proper. s 


68. On the other hand, in the accidental being of use, be- 


cause the model sacrifice is complied with. 


There is a text “qrasdgqant@nayfaaia:” “Let one who is desirous of 
prosperity sacrifice a white animal to Vayu.” á 


Now in the text the words gaa, is used which is an edet ana 
belongs to a class. The question is, whether the term means a goat 
or not. The reply of the author is, that when the term means a quality which 
does not clash with the: model sacrifice, then. the animal -of the model 
sacrifice is meant, Here the term ‘gaa’ (white) is a quality and 
belongs to the whole class; but in the model sacrifice the goat is the 
animai used for the sacrifice. So the goat is meant by sqq, being appro- 
priate aud not contrary to the model sacrifice. Here the conventional 
sense of the word is omitted when the word is a quality. 


Adhikarana xxxi dealing with the subject that in the qperezg and faar the peg and rice are 
not «fax wood and wild rice respectivoly. 


AuR agaaga i: ESTIS BHAA 
N YIRIREN 


A x 
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fasa on conflict ; agaatq, by reason of its text; sTHaqUetq: the 
omission of the quality of the model sacrifice ; wala, is jaa by it; @ and ; 
Wudünmq by reason of the connection with the act, 


69. On conflict, by reason of its text the quality of 
the model sacritice is omitted, because it is conneclod with the 


‘act, 


In connection with maa it is said wearetadtaafa. “A peg becomes 
a sacrificial post”. In the model sacrifice the gq is made of wígx wood. 
“Phe question is whether the peg is made of qfax wood or not.” 


In faat it is laid down “gfaganrtramedgarcday sagna” “ flos 
offering to saqfa consists of the mixture of curd, ghee, water, parched 
rice and common rice’ 


1n the model sacrifice the mfè (wild rice) is used. The question is, whether 
the rice should be ground as wild rice. The reply of our author is that in 
this conflict, the procedure of the model sacrifice will be omitted, because 
itis connected with the action. It will be thus illustrated fully. In 
the model sacrifice the qq is made of wfat wood and certain ceremonies 
are performed which are explained from time to time in the preceding chap- 
ter as occasion arose; but here in qe the peg is treated as qq for all in- 
tents and purposes. It is ready-made, so there is no necessity of 
making it from the wax wood. In the case of rice, in the model 
sacrifice the rice is ground and converted into flour to make gutsret 
cakes for the deity; but here nothing of the kind is to be done, because the 
rice mixed with other things is offered to sarqfa. 


Adbikarana XXXjj, sQtras 70-71 dealing with the subject that in thecase of a peg, cutting 
&c should not be performed, 


O e 
qi mfadu CATT ow qo (03 (99 y 
Rat of others ; sfata: prohibition ; na, is. 
70. Tinos Tk isa Peon of others 
agat. The reply of the author is that the Seg to alic the Sima 
is tied is treated as a sacrificial post, under a special text; there is, 


therefore, no necessity of other ceremonies viz. cutting, hewing Age sotting 
up as itis ready-made. 
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DATASET N ZION N 
sfatata by reason of prohibition ; @ and. 
71. And by reason of prohibition. 


The author givessanother reason in support of his view. If you apply 
the cutting process to the peg,the entire nature will be changed ; it 
will be, no longer, a peg. So the very nature of the peg presupposes 
that there'is no necessity of the process of cutting as it is ready-made, 


Adhikarana XXXiii dealing with the subject thatthe ceremonies of sprinkling round of water 


&c, should be performed on a peg. 


AUNT AERA TATA WRU RIOR N 


matan in the absence of the purpose ; dette performance of purifi- 
catory rite ; tata is. 


72. If there be no visible effect to be produced in it, the rite 
should be performed. ) i 


There are certain ceremonies performed in the model sacrifice òn a saori- 
ficial post. They are, for instance, levelling of the ground with the Sara 
rod, sprinkling of water, forcibly driving it in theground and anointing it, 
The question is, whether they should be performed or not in view of the 
principle laid down in the preceding adhikarana. The reply of the 

‘author is that these ceremonies are not performed for the purpose of 
the peg but for the purpose of the sacrificial post. These ceremonies 

.performed onthe peg make it more firm to hold the animal ; so there is 
nothing wrong in performing them; because the object of anointing it, is to 
produce an invisible effect in the gq; so they should be performed on the 
peg also. 


Adhbikarana xxxiv, dealing with the subject that in aWgtfqqasr, pounding of the parched 


rice shonld be perfurmed. 


mua q faqs anuta ata 
NOV RI RU 


58 
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clit 2t Te e TUyOT i—i 


ara with the object; qand; faqat@ on transposition ; agea; 
by reason of that being for it ; aqq oxistence 4 Yq also ; arq is. 


"73. And on the transposition of the object, the existence 


is not destroyed by reason of that being for it. 


In connection with aerfiqay there is a text ; “eMarafign- 
Arnaga gA a: fagsins farn 


dw “To Soma with the manes, cakes baked on six earthen 
pans ; to the manes sitting on the kuga grass (afgag,) parched rice; to the 
‘departed souls whom the fire has consumed (afiasattt), mixture called 
Ha in the milk of a cow whose calf is dead.” The question for determina- 
tion is, should the pounding.be performed in the case of the parched rice ? 
Jf it is done, the ara will be charged into a ww (gruel). In this state, the 
author says that the ordermay be changed; that will not change the nature 
of the rice; itshould be pounded first and ‘then parched. It will remain «ra. 


According to mggng, tho illustration is taken from the latter part 
of the text quoted above viz. efagsirsfiasarteisfirareardg rdi" “To the de- 
parted souls whom the fire has consumed (afasaret) mixture called aiu 
in the milk of a cow whose calf is dead.” effirqtear is a cow whose calf is 


dead ; a-is a mixture prepared by throwing gruel in a liquid. It is 
thus described. 


amh: erf om: Maanfiefega: | aregqunafaaiggars afa- 
aà \\ “Hais neither very hot nor very thick and is a mixture of gruel 
with gheo and cold water." 


In the model sacrifice, there is grinding first and then baking of the 
gutsrar cake afterwards; the order is here changed ; first the rice is 


parched to make it aq and then ground to prepare the mixture called 
du. 


END OF PADA II. 
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PÁDA III. 


Adhikaraya I, Sütras 1 to 12 dealing witb the subject that in animal sacrifice &c. the eye 
at &o, which is the gfigq erar of the model sacrifice should be performed, 


AFA NEFARI NAA gmiemfastcafar 


res 
WIsramii:eistju 

fagdtIn the modified sacrifice; grgatat by reason of the word ;- 
marasa of the principal ; qurata of the subordinate acts ; aftategfa: multi- 


plication ; afwarara by reason of proximity, 
I. In t!.e modified sacrifice, by reason of the word of the 


principal, the subordinate acts will- multiply because it is 


near it. 

In the Soma yága, there is an emftatztg animal cag firciag rita agar 
Sra" “An initiated one shall offer an sm animal; In connection 
with it, it is said “prea sararatafe, piii pis “He offers eleven 
sumas ; he offers eleven gatas.” 

Then further “agate: entenata” “Let one who is desirous of heaven 


perform four- month-sacrifice." 


In this connection it is said “aasan, aafataigaisad” “Ho offers nine: 
satas and nine: agata.” 

Farther “arasigiama WW (Ap. S xix. 163) “Let one who is 
desirous of prosperity, offer a white animal consecrated to qig”? 

In this connection, it is said "fgvemren:Hqdaui^ Roo 90492919: 
fga existed in the beginning”, Ghee is sprinkled. In the waqa 
(sacrificial bath) itit said “agga menanam” “Having, tasted ghee, 
he sprinklos ghee on men in water? : 

The question is, whether the gfaarisaatis transferred from the model 
sacrifice or not. If not transferred, are “these above mentioned acts 

_separate acts ? If transferred, are they gufifis? -The reply of the ob- 
jector is that they are not transferred. The reason is that the terms 


faa, maaf show different acts, the gfawieqar of the model sacrifice is. 
not transferred because it is close to 02 pringipst 
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apama eM: RELA UR AU 


sg faa, like the model sacrifice ; aa its; w and; emgqita: no obs- 


truction. 
2. And like the model sacrifice, there will be no obstruction 
of it, 


The objector says in support of his view thatin the model sacrifice 
there will be a regular and continuous procedure and all these terms 
indicate different acts. 


ASAAYATTA us: lala 
agaaga by reason of the power of the command ; and. 


8. And by reason of the power of the command. 


The objectors says that these verbs have a force of a command ; 
so they show different acts separately performed with their auxilia- 
ries. 


mad aga AJIA Taree rea 
meaa fe gaateatatiastarcraica: Werk 12a 


sata the principal; g on the other hand ; sid connected with the 
parts; qug in the object; waa invisible effect ; "Tq, is; ata its; 
firepaesumq by reason of its transfer to the modified sacrifice ; Hd: every 
one ; gaama having a precedent ; fafa: model; afaa by reason of its 
being not special ; nafaa: applies. 
4. The principal consists of its subsidiary acts; in this state, 
it produces an invisible efftet: by reason of its‘ transfer to the 
' modified sacrifice, every one of it has a model, because it applies 


without any distinction. 


Riss - [ ie * ox sdi e E (^ fe . è : 
zi othe author says that you are mistaken in your view; the principal 


act with all its details produces an invisible effect which is [reda as 
explained in the foregoing chapter (see chapter vii Pada iv, Sütra 10. 
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at p. 451). It is transferred to the modified sacrifice; all the details which 
find their place in the-:nodel sacrifice, are therefore, transferred under a 
digg text without any reservation. 


a Algiatatas TATA usoigaum 


a not; « and; atafafa: supplimentary command pertaining to the 
parts; emit in a sacrifice which has no part ; tai is. 


5. And there can not be any aufafe in a sacrifice which has 
no parts, 


The author says that they are subordinate and are qufafus; just asi 
drawing is possible on a canvas, so the gufafa is possible in a sacri- 
fice which has subsidiary acts. 


ay Beattie ACEI ST 
ARR: CUTIES PATINA BIS AT, 
usolal&u 


uiu: of the act; and; gayat, by reason of one word ; afwrard - 
in proximity ; faa: of the principal command ; aem name; dara: 
with the connection ; ata with the subordinate act; agfaare: its modifica. 
tion ; tara is ; eget of the word ; fafamfacata by reason of the applica.” 
tion to the fafa ; que of the suburdinate act ; aqya by reason of 
,being ordained. ip. 

6. And the act (consisting of the principal and subordin- 
ate) by reason of one word ; being close to the principal faf, 
the gufafa is connected with'it under a name; by this subordina- 
tion, there is.'a modification because the word -applies to the 
fafü and the subordinate acts are ordained, 


The 'anthor says that when an act is mentioned, it means both 
ihe principal act and its details of which it consists. In this way the. 
subordinate acts are included in the principal act ; so they are unfafas. 
Tho sam, is a subordinate. act; the number and the Has that are 
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pronounced there, vary in each sacrifice. So the command relates to the 
sata &^, and the subordinate acts are thereby laid down. In this view 
these different details are only qufafas, 


Ly 
AGTAASA ATEA UWL RL OU 
amena by reason of being for no purpose ; and ; WWW: of 
the word. 


7. And by rcason of the word being for no purpose. 


The author says that the word is connected with the meaning ; 
if it were not so, the whole would be of no purpose. So the details are 
subordidate parts. 


qeura maru uqoiaicu 
qw equal ;@ and; swat capable of conveying ; gw in a subordin- 
ate act, 
8. And they are equally capable of conveying the sub- 
ordinate (act), 


The objector said in sütra 3 that verbs show the sacrificial act; 
J j 


-the autkor says that the words: have the power to convey the principal 


act with its details ; it can equally convey the subordinate acts: 
One who can eat stones, can easily eat tlie cakes prepared from ggr. 
(kidney bean). The author, therefore, concludes that the waa kc. 
are subordinate acts, 


wdadmuamef Aq usiaien 


Qaz all, vd certainly ; tarag principle ; gfaaa if you say. 
9. If you say “all are principal”. 


The objector says that on account of the use of tbe verbs, they are 
-all equally principal acts. 


AUBTAAT AMAT TAT: XU: NNA RON 
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a eee À. 


aangàa with that state ; @arta by reason of connection , QW fr qr: 
the fafa in their proper sense tg: are. 


10. By reason of the connection wiih that state, the fafas 
will be in the proper sense of the ‘erm, 


The author says in reply that from the verb the principal with 
the subordinate acts will be inferred. What is naturally a subordin- 


ate act will remain so and can not become a principal act by the force 


of the verb. By reason of this relationship of the principal with the 


subordinate acts, the verbs will convey the exact sense and will not 
disturb the mutual relationship. What is principal, will remain prin- 


cipal and what is subordinate will remain subordinate, 


fated aag usd meal dzd: und 


WAAR NANAH N AZIR. 


fafaed the nature of injunction; « and; EIE not different ; 
qa certainly ; stmatat of the model sacrifices ; gà: with the modified 
sacrifices; pauma by reason of the connection of the act ; ARATE, 
therefore ; ud all ; maria for the object of the principal. 


11. And there is no dfference of the injunction of the 
model sacrifice by reason of the connection of the act with 
the modified sacrifice ; therefore all is for the principal. 

The author says that there is no difference with the nature of 


the fafy. What is fafit in the model sacrifice, isan ayaigq in the 


modified sacrifice, As for instance in the model sacrifice 


Ugfiq ext md astu ed sfafg;d" (SB. II. 2.3.24). “He sacrifices to the 
Ragga afia for the permanence of the sacrifice." It isa fafi but is an agang 
in the modified sacrifice E E fa? “He sacrifices to 
faeza afta and makes tho sacrifice permanent." 
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In the model sacrifice cerita SAAT” “They are the eyes 


of the sacrifice, they-the offering of ghee.” 


In the modified ‘sacrifice, casamia Ra ait ratae" “He: offers 
clarified butter, they are the eyes and no other.” 


All these are for the principal act ; hence they are subordinate 


acts. 
RAAT ATCA: GERIET: TATA NORRU 


@uzata by reason of equality ; 4 and ;qgemt: of their origin ; denn: 
with the rites ; «fum: procedure, right ; aq is. 


12, And by reason of the equality of their origin with the 


rites, the procedure is (regulated). 


The author says that all can not be principal acts ; in the model sacri- 
fice, the sum is. performed in the beginning, then the principal 
act commences and in the end the agaia is performed. So in the 
modified sacrifice the same order is preserved. 


“gan fafaga w ST JRA CJ HUIq: USATI] TED 
«The Lord of the universe created sacrifice ; he created clarified butter 
, first, animals in the middle, and the mixture of ghee in the end.?' 


So we see the sat and g7 are for the principal act and are, 
therefore, not principal. 


Adhikarans ii, sütres 13-17. dealing with the snbject that in an animal sacrifice in honour of 


ag, the latter partof the mantra feurm &c. u ed in eprinkling ghee, is subordinate. 
= i aa | 90 
feat: ger AAAA WO 032 $3 


fewamt:, fart > Gam of the first part ; #afsgra by the sign of 


(33. fami of -the:first. part, by the sign of the ds. 
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There is a sacrifice in honour of ay arqsdsdasuremnEr:" “Let ono 
desirous of prosperity, sacrifice white animal consecrated to arg.” 

There it is said, "f&cuqera: emadari yarasta: qfaum seta i agı 
utc geatargdat seiiam RATARA: me de enm. ficii 


(golden child) existed in the beginning ; as soon born, he became lord “of | 
the creation : he supported this earth and the heaven: whom should we 
mako our offering.”?? i 


' Clarified butter should be sprinkled with this #4. The question is, which. 
portion is to be used as ‘the eam? The reply of the objector is that 
the first part is to be used as the gufafa; because in the model sacri- 
fice the god is samqfa and here (gem is also synonymous with 
safa. This is an indicative mark in support of the objector’s 


FBI WLR LU 


Tagi by reason of no obstruction of the model sacrifice; €q 
and. 


lá. And by reason of no obsiruction of the model sacri- 
fice. 


The objector says in support of his view that in this way the model 
sacrifice is complied with, if you use the latter : part of the mantra ; 
“gafa” &c, the mantra used in the model sacrifice will be suspended. 


SALA FT Reset, N LZIN 
ITEA of the latter part ; qr on the other hand ; aafdeaa by reason 
ofthe da being for the purpose. 
15. On the other hand, the latter part by reason of the da 
being for the purpose. 


The author says that the first part of the Ha is of no purpose ;it is 
not gufafy. The "CR verse commencing with feqami is pronounced 
while sprinkling ghee. Now it is to be seen which portion of it 
is for the purpose, The latter portion is S ECHEEA EE I EI E: D ; it is 
gegara ; this is appropriate. Further the god is gg ; and @ is 


99 
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aynonymous with gx ; so in this view also, the latter portion is *pprop 
riate and proper. 


reafan f SR: VIA MTAAIaT- 


AA WOU ST MEU 

ferfa by reason of the transfer of injunction ; egit in that 
which is laid down; frm: modification ; arq is; guiara, of the sub- 
ordinate acts ; 2q4yaedrq by reason of being laid down. 

16. Byreason of the transfer-of the injunction, there isa 
‘modification in that which is laid down ; because the subordinate 
aots have been laid down. 

The author says that in the model sacrifice, there is the mantra 
for wat — " gata Neaga aT TER! 
Be go qala. *Swáhà to the master's sacrifice which is an extensive 


sacrifice touching the heaven, devoid of slaughter, not crooked, and -per- 
formed in honour of Indra, 1t has great splendour.” 


Here we have fgarumi &c, to be used as #A in sprinkling ghee. 
Now take the illustration, “this is curd, ghee, vegetable 
and rice ; feed 2aqxt with these’. “Feed ayga with oil like 
Zaga.” Here we see the substance ‘oil’ sets aside ghee and ‘other 


things remain intact ; so also in the present case the latter part of the E, 


in fiiam will be of use and sets aside the saiva? used in the model 
sacrifice, @ being synonymous with £z 
Ce s d € 
qassizeserexpemd N 03350 
va fer in the first part ;@ and; HAA Cag MAT by seeing the absence 

of qa. 

17. And by seeing the absence of mantra in tho first 
part. 


"The author says that the first part of wmm in the model sacrifice 
is done silently without uttering the za and second part is the one 
in which there is the final word eet end that is the one which is “seb 
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aside by the fireqmeim. From this argument, it appears that the latter: 
part is qufafar. 


Adhikarana iii, sütras 18-22. dealing with the subject that io agate in goma: ceremony, 


She placing and tying are the subordinate aote of the model sucrifioe. 


* . e 
WB q Du ed qua [Gump NARREN 
den im the purificatory rite ; g on the other hand ; fraray 
separate action ; qe its; (iurreta, by reason of its being comman- 
ded. j 
18. On the other hand, im the purificatery rites, there is. 
a separate action by reason of its being commanded, 


There are soma ceremonies in connection with STQHÍCTHIT ; there. is 
a text in connection with it 3eaeatfaaatareata qot ag fàg sa" «They place 
whey on the heap of mud dug out from the: altar and.tie an animal to the 
fence stick.” : 

The question is, whether placing of whey andi tying of the animal 
are separate acts or are subordinate acts. That question resolves itself 
into whether these acts are for producing some invisible effect or for some 
visible effect. Ifthe former, they are separate independent acts or if 
the latter, they are subordinate acts. The reply of the- objector is 
that they are separate acts. The reason is that the placing of 
whey on the heap of the mud dug from the pit prepared for the altar is 
impossible by reason of. its being high and being pointed at the top n 
the eff being thin and lying straight is not fit for tying an animal. 
So these acts are performed. out of charitable object. 


HESHHWMTSW N rad 0e 
PHAGE, by reason of the model sacrifice being not obstructed ; 
" and, 
19. And by reason of the model sacrifice being: not obs- 
tructed, i 


Ths objector says that im this way the model sacrifice wil be com- 
plied with ; the offering: is placed: on the altar and the animal is tied 


to the gy. So. they are separate acts. 
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Gag wu aeaa TET TERS: Ta 
IB | E 


fri: of the command ; g on the other hand; aawmatą being there ; 
eB on doubt; aza whose ; y3q: word ; aga: its meaning ; Tq, is. 


20. On the other hand, the command being. there by 


transfer, on doubt the word.,conveys the meaning in which 


— 


it is used. 


t^ The author expresses his own view and says the ‘placing of whey | 
and tying of the animal, are not separate acts ; they are subordinate | 
acts. These acts aie transferred to the modified sacrifice under a | 
aiga text and we see their objects; they should be performed for the 
objects for which: they are performed, because the words convey the | 
sense. Hence théy are gu faftus. i | 
| 


LEERAREAS W O 3 UN 


desmuraediq by reason of the power of the ceremony ; qom by | 
reason of the connection with the quality ; € and. 


21. By reason by the power of the ceremony and by reason. 
of the connection with the quality. 


The author says in reply that you allege that the placing of whey and | 
tying of the anima] are not possible by reason of the pointed nature of the | 
heap of the mud at the end and the thinness'of the stick; but the’ 


end of the heap can be made wide and the stick can be enlarged. So 
they are not separate acts. j ; À 


fama PATÍCEERTUTRENAH LATA N oO T CE 


fasfatata by reason of the prohibition; fisaisaqm in the .context of 
the procedure ; 1q is. j 


22. And by reason of the pasen i in the context of the 
procedure. 


The author further says that you allege that as in the roe the plac- | | 
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ing of whey, is out of charitable purpose, so here also; but there is 
prohibition by . reason of the impossibility „in producing visible effect 
in connection with Gaan ; there the placing of whey is for an invisible 
object but here it is fora visible object. The conclusion is that these acts 
are qafafus. 


Adhikaraya iv. sütras 23-29. dealing with the subject that in wq both the offerings 


of the model and the modified sacrifices should be performed. 
1 e e Lams + a~ e cy 
TATA: ana 
weed aat Ae > AE 
Mg U3 033 UG 


agf: with six; gtaafa he initiates ; gfe participle used to complete 
a sentence, alata their ;1dafaarm: the modification ofa qa; afina, 
by reason of the connection with the text. 


23. In the text ‘the initiates with six", the mantras are 
' modified by reason of the connection with the text. 


There is aftaaaa, “audfagrafid faga” “One knowing this, establishes 
fire". 


There are dtargfas both in the deer and in the modified 
sacrifices. The emgfes i in the model sacrifice are "erp feret TATETET 
anamh sgi are, fad famaai sas ater, aaa gaahi sag 
Ul, gaada Gal, SUUS rr faxtzaer Cei guia 
aam Adua ggerferped IJA emp Qo do viue. "Swáhá 
(welcome) to Agni who stimulates us ‘for an undertaking; swáhá (wel- 
come) to Agni who stimulates our mind and intellect ; ‘welcome to Agni 
who stimulates our brain which is'& means of knowledge; welcome to 
Agni who stimulates our retentive tongue; welcome to Manu, the progenitor; 
welcome'to Agni who is favourable to all ; welcome to thee who art divine 
supporter of the universe and whose patronage is wished for by man, 
and who art a master of wealth and from whom wealth is sought for per- 
forming a sacrifice,” la 


The argfas in the modified sacrifice are PIE spectes Raat 
RTI, DIAIR, ucadiquissqqeqiat, ANTE- 


$ 
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Soatgang ua saikin elsegng carat, Agaa 
Age at qute QAR ca cuorfererza quita qua eqigr» do do iar. 
“welcome to Agni who stimulates us for an undertaking , welcome to Agni 
who is my mind and intellect; welcome to Agni who is my vow and 
penance ; welcome to Agni who is my tongue and supporter; let the devino 
copious, corn-producing water, heaven and earth, the vast sky 

and the lord of the uuiverse increase with our offering and welcome 

to them ; welcome to him who is the divine supporter of the universe and 

whose patronage is wished for by man and who is a master of wealth and: 
from whom wealth is sought for performing a sacrifice,” 


Having mentioned the emgías, it is said "qufudiwaf? Fo do ula. 
He initiates with six. 


The question 18, whether the emgfas. of the model sacrifice are sus- 
pended or both should be joined together. The reply of the objector 
is that the stgfas of the modified sacrifice will be performed, thereby sus- 
pending the res of the model sacrifice, the reason is that there is 
an express word ‘six’ used in the text ; it means the emgfas of the modified 
sacrifice thus suspending the argfas of the model sacrifice. 


STERTSTST WATATT WOU SVN 


RETTAR by reason of the repetition ; TATAE of the principal. 


24, Onthe other hand, by reason of the repetition of the 
principal. 


The ‘author says that when there is no possiblity of joining the practice 
of.the model sacrifice with the modified sacrifice, there is no qs or 
aggregate, but where such a thing is possible, the doctrine of agen 
or tacking applies; in this view, the principal will be repeated. "There ia a 
text qma". ‘+He.offers twelve.” Adding the practice of the model 
sacrifice-with that, of the modified Berrian is called gaa (aggregate or 
tacking). 


The tacking of the practice of the model sacrifice with the modified 
sacrifice is here possible. 


AIGTA HATA CUTd d MEE 


[51 
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arger by repetition ; Haat the act of uttering the #q , cata ie 
25. By repetition, the act of uttering the da is done. 


The objector says that there isan express text of enjoining the rep- 
etition of the as for the modified sacrifice ; if the repetition is to be 
made, the same Ras of the modified sacrifice will be repeated twice-over. 


Wat Ware: XTQeund 
BASKATT: N Q 03 ARN 


erf ar on the other hand ; Raag by reason of each qz; TANIR, 
of the model sacrifice ; atetfa: no suspension ; ema is ; aegra: improper ;, 
q-and ; &d on once pronouncing ; Atala repetition. 

26. On the other hand, by reason of each #3, there is no. 
suspension of the as of the model sacrifice ; on once pronoun- 
cing the mantra of the modified sacrifice, the repetition of the 
same is improper. 

The author says that you accept that there are 12 argfas and you 
‘admit the repetition of the a738 of the modified sacrifice. . ln this 
view also, there is no “suspension of the Weas of the model 
sacrifice ; because there are seas of the model ‘sacrifice ready 
at hand and the repetition of the same mrXs of the modified sacrifice 
over again is improper. So there will be agaa (tacking). You can very 
easily make up the aggregate by adding up the ‘atgfas of both the model 
and modified sacrifices instead of repeating the eitgias of the modified 
Sacrifice twice over which is improper. 


Qali gen AIAN Aaa HATA MOANN 


gairi priority and posteriority ; « and ; wq in a repetition ; 
"L 3qqud does not arise; afaa by reason of their being cor- 
relative. 


27. And the priority and posteriority do. not arise in the 
case of repetition by reason of their being correlative. s 
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The author gives a further reason in supportt of agua. He says 
cga, gorago C Hiers the former six, he offers the latter 
81x.” á 


The word qd and sw are correlative terms; if there were the 
repetition of the Aras of the modified sacrifice only, these terms would not 
have been used ; but their use, only in the case of qH* where the six 
utgfas of the model sacrifice are added up with the six atgfas of the 
modified sacrifice, has significance. 


. € Cm 
aera a quud qoaa REN 
qasmeq their separation ; d and; asia Qr indicates. 
28. And their separation shows. 


There is a text “sag zw aastana: “He makes both 
offerings pertaining to fire and sacrifice." 


The author argues from this f¥m that there could not bea division 
of two sets of the agfas i.e. the athast (of the modified sacrifice) and 
ameaftat. (of the model sacrifice), if there had not been an addi- 
tion of two sorts of argfas. This fact also supports the doctrine of 
agaa. 


a mAN: TATA WRU RUE 


anot; and ; afagtaa. by reason of there being nothing special; 
saqar: the denomination ; uq is. 
` 99. And there can be no denomination, by reason of there 
being nothing spécial, 


The author says that there is a text NATET qdaumeieaifiagiaed 
aghann”? “The first is the offering of the sacrifice, then subsequently 
that of the fire, that is the latter ceremony pertaining to fire.” 

The first meafat and then atfiaat are the divisions of the emgfas ; 


this denomination also supports the doctrine of aqua. Had there been no 
difference in these argfas, there would have been nosuch denomination. 


Adhikarapa y, sdtras 30.33 desling with the sulj ct th.t in the re-establishment -of fire, 
the fee of establishment of fire s omit.e1. 
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f erga AARE MNAE giANTAA 
TAR CAAT à g 3 1 20 1 
aszt of the establishment of fire ; Sffaz on being the 


cause ; JUEN on the modification of thé subordinate act ; ahaa 


payment of fee; afa in addition ; easy, is ; eR by reason 
of the connection with the sentence. 


30. On the establishment of fire being the cause and 
on the modification of the subordinate act, the payment of 
fee will be in addition by reason of the connection with the 
sentence. 

There is gaqrata (re-establishment of fire on some cause); “ ARTAN: 
visita gagga | Asaan a sta aga 


arquta” “Those who are desirous of fortune, fame and wealth shall 
re-establish fire; one who after establishing fire, lives old with fortune 
and son, shall re-establish fire.” 


In. this connection itis said, “gastga ara farargaeeagtsqu ary” “The 


cloth sewn again and a bullock dedicated again are the fees." 

In connection with aeara (establishment of fire) the fee mentioned 
is, “amagna anag Aaaa vija aaga aiga 
«One should be given, six should be given, twelve should be given; twenty 
four should be given, hundred should be BNO thousand should be given, 
an unlimited should be given.” 


Now the question is, whether in gatita the fee of the eeqrata is suš- 
pended or is it paid in addition tothe fee of gauruta.? The reply of the 
objector is that in view of the principle laid down in the preceding 
adhikarana, there is @gaa; the fee will be in addition to the fee of 
the gatara. because the sHeururq is: the cause of it and there isa text 
“aaqa aa aasaga aaga” “Ho gives both memes the fees per- 
taining to establishment and re-establishment of fire," There is, there- 
fore, agsaa of the fee of the model sacrifice and that of the modified 
sacrifice. 


Agamana SUTEHTHH U IILI 
. 60 
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fargeara, by reason of the text ; a and pg mat of the others ; aurea 
in the order. 


31. And by reason‘of the text, there will be -an aggregate 
‘of the other in order. 


AERAR fg wears N qo 03 133 Uu 


faste: suspension ; g on'the other hand ; emm in mo context ; fk 
because ; ẹrratfà desire-accomplishing. 

39. On. the other hand, there is suspension ; there t is 
not in the context, because they are desire-accomplishing. 

The author says that there is no Ww; but the principle of wr 
‘applies and the fee vf the model ‘sacrifice will be suspended; it -has 
no "bearing on the context of the modified sacrifice which is for & 
certain cause. What he means to:say is that gagara ‘is performed 
for a certain cause and awatara is its model ; the fee of the model sacrifice 
is out of the context.of the modified sacrifice, so there is no ayaa but 
ara. As to the text of the payment of the fee “snai¢famigafa g&o” (“He 
pays both kinds of fees.”) it means that the feo of the awatara is to be paid 
in asarga and that -of gatrata is to be paid in gazrata. So the fee of 
the model sacrifice is suspended. 


-. Sie ps 
spe a ATAMARA N O I 81 a8 a 
timatinferred ; st and ; fig: on suspension ; saqa both ; fi because 
at is mentioned. 
.33, And the suspension is inferred because both are men- 
tioned. 
The author says that the fee of the model sacrifice is suspended 
because there is a text; “agadidatagfau sadsad sear. 
waft) agadsa A aasad saraaa» «When the fee of the 


modified sacrifice is paid both fees are thereby paid ; both fees aré cer- 
tainly paid since both fees have been paid” 


This fg also shows that the fee of the əwarna should be maida 


aeara and that of gaam in gaama. So the foo of awama will 
be suspended in Jawa TA. 


"P 
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Adhikarans vi.dealing with the su! j ct that in ayaa the aeqrgta fee is suspended by; 
cloth and calf. 


ATA ACY MAATA N voa 3 BU 

ara: cloth ; qeu: calf ; q and ; qata by reason of being common.. 

34. And cloth.and calf, by reason of being common. 

There is: an MAM Sacrifice-; in this- connection it is laid. down 
“Ca Aa AATARTTTIAAAAAATA TTT JUNNA: AA: RATA RIA: 
“Raza: quee: amga: qarga: “For the first offering with a 
view to have the sacrificer victorious, of the new ones to Indra and Agni 
andiof old ones to Agni, grass to Soma, boiled.rice to fagd@ats.and a cake: 
baked on one pan:to Heaven and Earth.” 

About the fee it is said“ armefarata:. saaga “cloth is the- fee;. 
the first born calf is the fee.” 


In the model sacrifice, the fee is weatet®? which is. defined as 
. follows. 


aegra ser arem aaa afearada aane fata aana 

frag ut: l *Thelearned men say thatthe fees that are given at the 
` fanernalceremony in the-beginning-and at the end, secondly that which 
are given on the new moon day are called arate.” 

The question is, whether the- fee consisting of’ cloth and calf should 
be paid in addition to the arate fee (which is paid at the end of any 
monthly ceremony or death anniversary). The reply of our author 
is that the fee paid in the form of cloth or calf suspends the payment 
of the aqad. fee-; the reason is that each has its fee prescribed. It is. 
common ; there is nothing special to show that. there should be 
aga. 

Adhikaraga vii dealing with the subject that in ama, the procedure of saraa fee ap- 
plies to cloth and calf. 


aaia: — urere nene qud, 
EOGESET, 


aafqé:. by reason of serving the purpose ; agaat partaking its quality; 
eq is; faftreneafudatata by reason of the connection with the name of 
the cause: UT CET 
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35. By reason of serving the purpose, they partake of 
its quality, because they are connected with the name of the 
cause. 

In connection with smmeTU, the question is whether the gift of cloth and 
calf partakes of the nature of wzqrem@ fee or not. The reply of our 
author is, that it takes the place of avarar fee, so the proceduro of wearers 
applies to it. The word afar is applicable to it which is made to secure 
the services. : 

Adhikersna viii, dealing with the subject that in MAAT, in the osse of galf there ie 
po cooking. 


Slt WHPISHRURUES N ZIRU 
an in the gift ; qp; cooking ; wy wera: mark of the object, 
86, In tho gift, the cooking which is the mark of the gift, 


This is the case of suspension. The question is, whether cooking is 
to be performed in the case of the c alf, the object of gift. The reply of our 
author is that it will be suspended; the reason ig that the gift i is to secure 
the seryices but not to feed the priest. Sothe cooking is not transferred 
from the model sacrifice. Further the calf, bnt not its flesh, is mentioned 
as an object of gift. i 


Adhikarapaix dealing with the subject that in wypgpquy, in.tho case of oloth, there is ng 
cooking. 
Gea WISI N $9 03 0390 
mEq of cooking ; 4 and ; xwarfteara by reason of tho food, 


97. And of the cooking by reason of the food, 


Now the question is whether the cooking should be performed on the 
cloth the object of gift. The reply of our author is that it should not 
be performed, because nouse ig served by cooking the cloth, which is not s 
food. - F - 


Adhikarsm a x dealing with the subject tkat in the wan in the ease of olgth and calf 
ahere ia no sprinkling of ghee. 


AAAS O12 tae 


wer similarly ; wfirarceq of the sprinkling of ghee. 
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38. And similarly of the sprinkling of ghee, 


This is the third case of suspension. The question is whether sifrereut 
is to be performed on the cloth and calf ; it is done on the cooked n 
with a view to give relish. Here in the case of the calf and cloth no 
relish is necessary to secure the services of the priesb; so it need met 
be performed, 


Adhikaraga xi. gütras 39-44 dealing with the aubject that in a gqtfaptay, the fee of 1200 is 
? 
of the.cows oaly. 


gaaat  uexur i maraa 
NIZIEN 


aeafafzafedt in proximity with the injunction relating to the sub- 
Stance ; gemt number ; qai their; guenia by reason of the subordinate 
nature ; €ITq is. 


39. In proximity with the injunetion relating to. the sub- 


nature. 

There is a saifagta sacrifice, ‘satfadiaa enema?" “Let one who is 
desirous of heayen, perform sa\fasta.”’ : 

It is said in that connection JaPa SPAT 3T Te UT AMANATA 
sheava uqpufaeu nm aerguuud gag “His fee of twelve 
hundred consists of cows, horses, mules, asses, goats, sheep, rice, barley, 
sesamum and beans.” : 

Now the question is, what does ‘1200’ qualify ? Does it qualify each 
substance or does it qualify the whole set of substances mentioned above 
or dues it qualify any particular substance.? 

The reply according to the Ist qaqa is, that ‘1200’ qualifies each 
substance mentioned in the text. The reason is that, being in contact 
with the substance the number is a quality and therefore qualifies each 
substance separately. ) 


THATS AREA ARTA Qo à 09^ w 


unen by reason of equality ; quraraq of the subordinate acts; [ew 
of one ; gfadanma by reason of the connection with the text. ; 
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40, On the other hand, by reason of the equality of the: 


subordinate acts, it applies to one because of the mention in the 


text. 


The second objector says that if the number appliesto each separately,. 


itis vague. It applies to one only, because in tbe text the singular 
number is used and all the subordinate: acts are equally connected 
with the number. So the number applies to: only one substance enume- 
rated in the text, 


xu at Alaa Aga ARAA: 


NIZINU 


ci qg whose ;at on the other hand ; ufeardin proximity ; atqis; qaaa: 
syntactically ; fi because ; efirqem: connection. 

41. On the other hand, it will apply to that which is near 
- -because it is syntactically connected. 


The third objector says that it is &ccepted that the number applies 
, to one substance only but I donot accept that it applies according to 
one’s own choice. It applies to one which is very close to it in the 
sentence. The word ‘m9? is close to it ;so the number applies to it. 


aged geak aA quu 
fen: RATA UW 0 03 LRN 


wedge: being unconnected ; gon the other hand; qeaaq like equal; 
gaufa: with the others ; ARTĂ are laid down; asata therefore ; aai- 
Rien: application to all; em is. 


49. On the. other hand, being unconnected, like equal it is 
connected with others ; therefore it applies to all collectively. 


: The fourth objector steps in and says that if you qualify the iw with 
' the adjective 1200, it is unconnected ; but the whole set of substances 
- is mentioned equally, so the number applies to all of them collectively. 
The number 1200, therefore, applies to all the substances taken together 
jn one collection. F zi ‘ 
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ARAM MATASAMATASL: EART- 
greed 2213 1 92 Uu 


aAa by reason of want of connection ; fafirarat in scriptural 


injunction; wewmraifumm: application to one class; æa is; AANT 
to avoid contradiction with the scriptural text ; mat: of the sacrifice. 

43. By reason of want of connection in the scriptural in- 
junction, it applies to one class only and to avoid contradic- 
tion with the scriptural text, it applies to the sacrifice. 

The Sütra contains the view of onr.author ; he says that in the text 
‘the word "qe is used inthe singular number; so the number can not apply 
to all the substances collectively ; it can therefore apply to one class 
only. In order to ayoid the contradiction that would arise, the word 


‘mea? applies to the sacrifice. The passage therefore means that the 
fee of the sacrifice is 1200. 


el os mem 

Mea wESq w$oi13i99u 
sgr: signification of the word ; and; af@ also; 5 Stem like ‘the 
word in common language. j 
44. And the signification of the word is like the word in 


common language. 

The author gives 2 reason in support of his view. He says that 
in common parlance also the number denotes one kind of substance. 
Give him hundred ; it means a hundred of one class ; otherwise there 
will be a confusion. So according to our author the term 1200 governs 
one class of substance. 

Adhikaraya xii aütras 45.49 dealing with the subject that by the text «aagana fru? 


it means the number of cows. 


e ~ 
aaa AATA N $0 0 3 b yN 
@ that ; qarg of the animals ; safra: by virtue of the Significant 
power ; faama by reason of the division. 
45. That applies to animals by reason of the division by 
virtue of the significant power. 
The anthor having established in the preceding INS that the 
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number applies to one of the substances of a class mentioned in the 
text, raises another question whether it applies to thé animals or to the 
grains. He says that the number can apply to. the animal because to 
the grain the word denoting number can nota): ly, but onthe contrary, the 
term denoiiug quantity or measure applies, The terms denoting the measure 
of capacity are ass, AU, $93, wn. Further the service can not be secured: 
by the 1200 ary seeds, Itis the nuuber of the animals that can secure 
one’s services. 


~ ~ : € 
MAIAS ANNA N CERE Ut 
afaa: no rule; afagargq by reason of there being nothing special. 


46. (On ihe other hand,) there is norule by reason of there 
being nothing special. 


The objector says that your view is accepted ; but there is nothing 
special to restrict the number: it may apply. to any animal mentioned 
in the text, 


WIBTCHTZT WaT ETAN 190 63 0299 U 


"mf by reason of :great usefulness; qr on the other hand; mat 
of the cows , Sq is. 
47. On ihe other hand, of the cows by reason of great 
usefulness. 
The author says that of the animals the cow is most useful; so she 
should be given as fee. The horse.is:also useful.but its gift is prohibited: 


«aama dud: sfageifa” “He does not give animals having 
mane and he does not take animals having two rows of teeth,” 


WEVA u 9 073 09C Uu 
menata by the practice. 
48. By the practice. 


The. author gives another. reason in support of his view. He says 
that the term ‘cow? is first in the text and according to the usage, no: 
other anima] that comes after her in the text can have priority ; so. she 
as priority in the class of animals mentioned in the text. 


RATATE ut oigigen 
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fagasiam, by seeing ithe indicative mark; « and 
49. And by seeing tho indieative mark, 


The author gives another reason based on the fax argument. 


“ageghaul, cee eatatar wagered suspe etsi (a naf 
anaana: “SigA miaa fadecedía afafa 
: 3 

fa, cara aed ARIA at gadam (V.S. viii. 8. 43; $.B. iv. 5.8. 10) 
“One thousand is the fee. There are thousand, psalms; as long as there are 
upper and lower rows of cow8,of one thousand fixed in the class of cows, 80 
long is the other world from this world" *O! Light, Aditi, Saraswati, great 
and renowned are thy names, O ! unkillable (cow), who is fit to be worship- 
ped, to be given, to be offered, to be desired and pleasant, well of -me to 
the gods speak." ; 


So the number 1200, applies to cows only. ln some editions the 
adhikaranas XI. and XIÍ. have been grouped together and treated 
88 one, UPS: 


Adhikarana xiii sátras 60-52. dealing with the subject that the fee should be Igiven after 


division. 


aa ala a arr AFATA neeiaiyon 
aA there; qmi gift ; faaata by division ; sari of the gift; azena 
by reason of separation, 
50.. There the gift is by division, by reason of the gift being 
separate. 


It has ‘been established that the fee in the sitia is 1200 cows; 
the next question is, whether the cows should be given to the priest 
collectively or should they be divided amongst them? The reply of 
our author is that they should be divided amongst the priests by the 
sacrificer, because the gift is separate to them. 


~ 
WRGEHTSW MAFAIA N R 13 Lus 

qfimata by reason of hiring ; 4 and ; wlsaq just as in common life. 

51. And by reason of hiring, just as in common life. 


The author gives another reason in support of his view. He Says 
that the gift is with a view to secure the services of the priests. When 


61 
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——— — 
‘a master hires a number of labourers, he pays then separately ; 80 here 
‘also the sacrificer must pay the priests separately. 


i ane E e € = E s 
Tai A gÅ N NRN 

feat divison ; wand; afẹ also ; estate shows. 

‘52. And the division is shown. 

"The author says that'there are texts which show division "qwirqrfarsa 
Qafa ag” (V-S. wiii. 45; $.B. iv. 3. 4.15) “Hey faafaa gami zarhan 
sAN, Raga fga Nof, aU sued, nique i 
Agaurfa, efaata matamaan, swengqudtqura rera: ea fers 
ArT: UAW maq ddr afa» “Ominscient:creator will distribute am- 
‘ongst you; having excited the greed with the skin of a black antelope, he 
gives a feo; he gives to amati first; he satisfies the Pitris only whose mouth 
is fire, he makes a gift to mat for progress;he .makes.a gift to Hota ; he 
gives:to Agt ;the gives to the arag’ priests sitting in a gfauta cart; he pays 
a feo to the sgig priests ; he gives to the priests sitting in the middle of 
the assembly and moving forward, according to his power.” 


jAdhikara po xiv datras 53-05 dealing with the subject that the division of the feo dependa on 
the gaaat ins SARRA. 


d ~ 
‘aa wale reca N g2 13I Y3 U 

ad equal; turpis; aufacata by reason of its being not sanotioned 
by the Veda, 

58. Equal by reason of its being not sanctioned by the 
Veda. 

The next question for determination is, how should the division ‘be 
effected.? The objector replies that the division must be equal, because 
the contrary is mot heard of in the Vedas, When a substance is 
given to a body collectively; the division will be, of course, equal amongst 


them, 


=. CR ; 
SIG WT BHAGAT w9 13319 
afa at on the othér hand ; enga by reason of the inequality of 
the work done. 


CC-0. In Public Domain. Funding by IKS-MoE 


Digitized by eGangotri and Sarayu Trust. 


JAIMINf SÜTRA. X 8.55. 68t 


54. .On the other hand, by reason of the inequality of the 
work done: 

The second objector says:no ; there: can: not be an equal division. There. 
will be an unequal division by reason of the inequality of the work 
done by the priests Just as labourers. are paid’ according to the am: 
ount of the work done, so the priests are.also paid here: 


AACA: um: MRA faune fafavrdt Re 
QA BAUTITAT gA TANI NARIN 


agem: inequal ; tq: are ; fusi in hiring ; favareat inequality ; 
faRrzrat: under an injunction of a text ; qRæar from hiring ; wu in 
&ction.; 397aa arises ; qwata by seeing ; fagtaeq of the special text; am 
similarly ; stzq43t in future reward. 

55. There is inequality in hiring: ; the inequality arises. 
under an injunction. of the text but not by the inequality of 
the work done : because there is.seen a special text in connec: 
tion. with future reward.. 


The author says that there is an inequality of distribution of the 
gifts not by reason of the inequality of the-work. done but by reason of 
the scriptural text which clearly permits it, [n connection: with the initiation: 
in gmqurz it is said, "rq yacht QaRa aaa, asqa adt 
Grit (aerea. afar rear aigala 1 serre faarery:, cat 
emque nasd: aaa aaa aaa 1 saftey 
Watq:, 3Urteireqa atq, aaa: aa sedaratqfacriarfast aa: 
f Aat grata, guae agmg: ziaegdatg:iaaemeürtqafa aant 
Q at waza tiga: | “aag after initiating the master of the house;. 
initiates sat, then gtar, then sgarat, then qfasemarinitiating him initiates the: 
second group; sratureddt from sar group, mutat from sqm group, Jaras: 
from tat group; then. 281 initiating him. initiates the third group, mata. 
from spur group, afes from sgmat.group, 9regídT*.from glat group; then: 
WaT initiating him, initiates the fourth group, Tat from malzroup, Spare 
from ggurat group, maga from €tat group: then another sqm initiates. 
him, either a religious student.or one sent by the preceptor.” (See at pps 
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179 & 180). According to the above texts, the one share goes to aag, HT 
sgmmr, Er. 
Half !sharers are sfanenat, manra db, mar, Aarau; 4 sharerg arg 
3er, emitur. afteel, ISAS, j sharers are Tal, JARTA, NIARIT, ST. 
t Eo. l 1 1246-0443 25 
In th ew the o isp I nm eL ec 
his yi here ar bg +5 +7 = 12 =p 
1. Out of 1200 cows, the share of aay group will be, by the rule 
of three, 


25 
IUE l:: 1200 


1200x129 48x25x12 


"o S 25 =48 x 12=576 cows, 


IT.. : Out of 1200 cows, the share of sfareatat group will be, by the rule 
of three, 


25.1 48 x25 x6 x2 
12° 9: ye 200=— 5x25 =48 x 6=288 cows. 


TII. Out of 1200 cows, the share of ster group will be, by the rule of 
‘three, 


25 1 48x25 x 4x3 
T2 ig :1200= — 3x38 - =48 x 4=192 cows. 


1 


IV. Tho share of the gatat group out of 1200 cows will be, by the 
rule of three, 


25 l 48x26 x4x8 
T: ax : 1200= 25x4 =48 x3= 144 cows, 


The whole total comes to 1200 cows, 


This is dic distribution sanctioned by the text. 


Adhikarana xv sitras 56-58 dealing with the subject that in the one-day-sacrifice called aby 
Saendg" the fee of the whole sacrifice is suspended. 


meu Were vai seat ferestigaence- 
RETIE: EMA APÄNTEZA WOVE 1 YEN 


aza his ; fy: cow ; e gfa a participle indicating quotation ; nat of cows ; 
mpi in the Eds Sacrifice ; fam azaan, by reason of separate com: 
mand ; isteti c A by reason of being common ; afgare: its modification j 
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gma is; Tt just as; gfe oblation ; musre3« by the word indicating the 
qualitga 


56. The text “his cow" sets aside as a rule the ‘cow’ in the 
model sacrifice by reason of the separate command, just as the 
Xf& by the word indicating the quality. 


There is a ¥ sacrifice lasting for a day “alng sazafagia adaa 
fasaqereitatat ga fau “This ¥ sacrifice in honour of fasqaas, the 
whole repeated thrice; its psalm is faaadt and the feo is cow." 


In the foregoing aftaxots we have been putting interpretation on 
the text relating to the fee in the model sacrifice; now the question is 
as to the fee in the modified sacrifice ; the question is, whether the feo 
mentioned in the present text suspends the fee of the cow in the text 
mentioned in the commentary on sütra 39 or all the substances mentioned 
therein. (see at p.675). The objector says that the fee in the text in the model 
sacrifice qualifies the cow, the horse &c. separately but in the modified sacri- 
fice, the cow is the only fee. So the fee in the shape ofthe cow mentioned 
in the model sacrifice, is only suspended, while all other substances will 
remain intact as fees in the modified sacrifice. He gives an illustration 
EIGER “Let him make an offering to Sun-god,” The word fratq susp- 
ends the applica tion of particular procedure of ataoi aam. 


ada aT quidni imie amai 
arisa ap ated Aaa anaig EA 
AN IZUN 


qaza of all ; at on the other hand ; mgdatma, by reason Oo GO cse 
nection with the sacrifice ; wed oneness ; gfu of the object of the 
fee ; gurata of the subordinate parts; Bla BAT, by reason of oneness 
of an action ; aÑ in the object ; fad! in the modified sacrifice ; EEG 
dependent on a text ; Mtq is; aeata therefore; aaararg by reason of the 
connection ; fe because ; CHEN Um the action. 

57. On the other hand, of. all by reason of tha connection 
with the sacrifice ; the oneness of the object of the fee by reason 


‘of the oneness of the` action ;-of the’ subordinate acts in the 
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modified saerifice, the objeot of the model sacrifice, is gover: 


ned by the text ; therefore by reason of the connection with 


the action. 


The author says in reply to the objector; that you are mistaken in con- 
necting the word ‘fee’ with every substance in the text of the model 
sacrifice. The fee comes at the end, meaning thereby that all substances 
from cows down to IW are the fee of the sutfasta. Here in the % sacri- 
fice & cow is the only fee. So the whole of the mode! sacrifice will be: 
guspended by the fee in the modified sacrifice. The action is one and 
its fee is one ; the fee in the modified sacrifice is specially mentioned. 

Sothe fee of the modified sacrifice will be paid there and as the fee: 
of the model secrifice is one, the whole of it will be; therefore, set aside. 


= ~ ~ 
*igsrueEHeeze AJA: TAT NARUN 
ataatara of the command ; Watswtatq being without support; (iter by 
the form of the text ; fraa: rule ; €ata i8. 
58. By reason of the command being without support, the: 
rule is by the force of the text. 


The author says that you have given the illustration of aida but 
there qgan is not sufficiently pointed out by any word indicating gfare 
sqat; so the fag indicated by the word faaiq governs the procedure: but 
in the present case we have the text showing a cow to be the fee of the- 

"sacrifice thereby setting aside the fee as mentioned in the text in con- 
nection with saifaeta: 
Adhikarage xvi. atitras 69-61. dealing with the subject that ina TARE. by the three years old 


heifer, all the means of purchuse are suspended, 


BH Wed AJIAN IYEN 
qatdafa ‘one and five’; ¥gaq_like a cow, 
69, “One and five’ like a cow, 


There is a text ‘Uta aangetgrsinighaal carafe dant” 
“One whose soma is stolen, shall give one cow asa fee; on ‘being burnt 
5 cows.” 


Now the question ia, whether the numerals, one and fiye mentioned.in this: 
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text suspend the entire fee of the sacrifice as in the case of the cow accor- 
ding to the principle laid down in the preceding section. The reply 
of the objector is in the affirmative in accordance with the principle 
laid down in the preceding afasta. The other commentators have 
treated this sitra as a separate afru but we have followed our learned 
commentator grag 


Without finishing the reply, the author gives another independent 
Bütra. 


TaaeaA N IZI dou N 
faa: three years old heifer ; Tand. H 
60, And 3 year-old-heifer, 
In connection with qr there is a text “atsfeaca: MAFATU: eraut 


“The purchase of.soma by the competitors, is by means of a three-years 
old hiefer." 


There are other means of purchase transferred under a dga text “gaqt 
AA, RAN, saama, aaga “He purchases 


it with a goat ; he purchases it with a bullock; he purchases it with the 
hoof of a horse ; he purchases it with a cloth,” 


The question is whether the 3 years-old-heifer suspends the bullock 
or the whole means of purchase mentioned in the model sacrifice. The 
reply is that all the means of purchase are set aside, because they are 
connected with the purchase. 


wurcw faRa OZIRU 
wur similarly ; q and ; fegastag, fsx is seen. 
61. Similarly the fax is seen, 
The author relies on the fey argument "enema are wm: 
wamaqa Tita seat” “In the latter aa, a female cow which is 


‘8 means of the purchase of a@tq and about whom ermpetition is certainly 
excluded." 


From the term tqq (emulation, competition) it is clearly inferred that 
the female cow suspends all the means of purchase; so here also. . 


Adbikaram a xvii that in the tex: "qETHIHNQUT: &c. by sqætnt the number of cows is 
suspended. : aT 
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VS q ARIAN Tat fagiaxaq 
HOLA LRRN | 


qè in one ; gon the other hand ; gfayacata_by the reason of its being 
dependent on the text ; gemat with the number ; nat of cows; fax fasten by 
the special fay. 


62. On the other hand, in one by reason of the text with 
the number of the cows, by the special fay. 


In the present g7, the reply of the author to the question in the stra 
59, is embodied. The author says that one cow is in the place of 1200 
cows, by reason of tho text mentioned in sütra 59. We see that it is the 
number of the cows which is important and which alone is set aside. 
So all other objects of payment are left intact and itis the number of 
the cow only which is altered. j 


Adhikara na xviii, sûtras 60.64. dealing with the subject that in sara by “garge” the 
portion of aag is suspended 


me aAA dou Zg 


qati candle (sticks) ; aat similarly ; gfaaa, if you say. 
63. And similarly ‘candlestick’, if you say. 


In connection with amity, itis said “facamay gaiga agarfay 
“He gives gold candle sticks to an sag priest" 


The word ‘sat!’ means a candle stick according to one; and according 
to others it means a mirror. The question is, whether the gift of golden 
stand for lamp dispenses, with the entire payment of the fee of the sacrifice 
or does it suspend the payment of the portion of the aag s fee? The diffic- 
ulty arises in this way ; if the word zatfa is connected with the ‘aarar’, then 
it dispenses with the payment of the entire fee and if it is connected with 
avags then it suspends the payment of the share alloted to the atag 
According to the objector, it is connectrd with, STIS so the payment of 
the entire fee is dispensed with. ; 

SS = e e 5 
SIME EEEHD S HESS Sar EE ise LU E RS HE EA 
way UPL REN 
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fqq on the other hand ; sxazqtdzqra by reason of being for the 
purpose of a part ; Rr fear. by reason of being divided in the 
model sacrifice ; Tcl$atfpgm: the modification in the extent of the sub- 
ordinate act ; €Tq, is. 


64. On the other hand, being for the purpose of a part 
and being separate in the model sacrifice, there is a modifica- 
tion in the extent of the subordinate acf. 

The author says that you are mistaken ; herethe text limits the pay- 
ment of the golden stand to one part i, e. to avag only ; further we also 
see that theshares of all the priests are divided: (see sütra 55 and 
its commentary at pp.661,662) in this view there is setting aside of the share 
of the evqg' only but not of the whole gift. The aag geis a gold stand 


for lamp or mirrorin lieu of the share allotted to him in the model sacrifice: 


So his share will be suspended (dispensed with) in the language of the 
Matar. 


Adhìikaraņa xix sûtras 65-67. dealing with the subject thatin gqgeq saorifice, the fee of the 


entire saoriflceis suspended by horse. 
Wap A AAA Fit qamqa qar 
RUAA WoT AL RN 


EECER like cow ; agfa the fee of the horse ; «mat that to Bráhmana 
priest; qearqa4: the deprivation of other priests; WWr just as; fewaqer 
in the case of gold. 

65. And like ‘cow’ the fee of the horse; that to Brahmana 
priests: the deprivation of other priests just as m the case of 
the gold. 

There is 3q8$ sacrifice; in this connection, it is said 'rqgeT sr[Amtdat- 


fagara mada” “‘sqee7 is nof defined ; let him make the praiseworthy, 
perform a sacrifice with it^ 


The fee mentioned is 'stya:sarqtetaetetdtq aram en n ] “The 
fee consists of a dark horse of golden forehead.” “It is not defined , it 
should be given to the matt priest.” 


The question ig whether the gift of the us to WW suspends :he 
62 
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payment of his own share as laid in the preceding efmvu or does it 
suspend the entire payment of the fee as laid down in Adhikarana Xy, 
relating to Yq in 3f sacrifice? (See at p. 684) The reply of the authoris that 
the entire payment will be suspended as in the case of ¥ sacrifice, because 
the fee of horse is mentioned and that is to be paid to Brahma ; the other 
priests will be deprived just as golden ges are given to war alone, 
In order to secure the services of other priests, they may be paid other: 
Wise. 


BEES Sara ARAN NO area 


ZS in one; on tke other hand ; sg gama by ‘reason of the mention — 


of the agent ; ww like a garland ; aeq its ; fgfagta by special faz. 
- 60. On the other hand, it suspends only one portion by 
reason of the mention of the agent ; like a. garland, by special 


Reg. 


The objector says that'it suspends the payment of the share of the 
WW priest, because he is expressly mentioned. He says that the illustra- 


tion of garland is appropriate but not that of gold gens “aagamagata”’ 
“He gives a garland to the 3gatq priest.” 


AMY A ag AER Waa Sere: LATA NORO 
afaron the other hand; agfamniq by reason of its being under 
that topic ; ferrraa like the gold ; Faure: the modification ; WI is. 
.. 67. On the other hand, by reason of its being under that 
topic, the modification is like the gold, 


The author says in reply to the doubt expressed by the objector in the 
preceding sütra, The gift of horse occurs in connection with the 
fee ; so it sets aside the payment of the entire fee of the model sacrifice 


and the illustration of the payment of golden sus to amt alone holds 
good. 


Adhikarana xx.sütras 68—72. dealing with the eubject thatin the Mata with 
payment of the entire sacrifica is suspended, 


AA A MAGA N (a ves n 


au similarly ; q and ; MWERA: the Somachamas (soma cup). 


dia, the 
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68. And similarly the soma chamas (Soma cup) 


There isa AI sacrifice; in this connection, the fee mentivned is, 


“itz: zac Maaa qaare fata amataaggaea:” "The feo is soma- 
cup made: of pii wood. ; it ought to- be mo to the dear suit of the same- 
clan.” 3 

The question is, whether it suspends tlie: payment of the share allotted 
to HIT or does. it suspend the payment of the fee- of the entire sacrifice ? 


The reply of the objector is; just as: the offer of the garland suspends 
the payment of fee to igmg, sÓ does the- offer of ata ladle made of Igrat 


wood suspends the payment of the fee of the entire sacrifice: 
ce » - “St e— * D A E `a 
adaa at rañ aaa TAi RAR 
udfasm: the modification of all ; at on the other hand ; meag for- the 
purpose of à Sacrifice: ;. afata: by reason of E agar: of s 
animals. r d 
69. On the other hand, the modification of all, because 
for the purpose of sacrifice the animals are prohibited. 


The author says that it not only suspénds- the payment of gam 5: 
share but the gift of the entire: sacrifice also, because there is a prohibition 


of the gift of the. animals. “PATA sq toda bE CHS Le mga gate 


siu: amaraq faq “Soma is truth,the animals are false; one who 
gives animals is false : the fee is soma cup made of sgat wood.” 


The gift of animals is prohibited and instead of them, the gift of soma 
ladle, made of sgert wood is ordained. So the entire gift is,set aside ; in 
this view, the animals will be:given to other priests: 


siearisiatsrminfa Jangen 


MERN in the gift tomat; afafa nob particular ; iida if you say: 


70.. ‘It is not particular with the sift to mar, if you say, 


The ebyeotar says there is no. prohibition concerning the gift to war ; 


the text means that the gift of amaaa should be made to stg to whom the 
animals are given as a gift ; so the text can be construed. as sanctioning 


the gift. 


CC-0. In Public Domain. Funding by IKS-MoE 


Digitized by eGangotri and Sarayu Trust. 


606 PÜRY A MÍMÁMSÁA, 


Sew BAVA ERNA w EL 
PATA: w SATA TATA W213 etn 


meade of the gift ; wade being for the sacrifice; sfafreen: of 
the prohibited ; Sa action ; atq is ; 4 nob; @ and ; mu: subordinate ; 
HAAA, purpose ; @ that ; aferurat of the fee 5 RATT, is, 3 


7l. The gift being for the sacrifice, there is no action 
of the prohibited ; nor is the purpose with the subordinate aots ; 
that object is with the fee. 


The author says in reply that the gift of attan@ suspends the payment 
of the fee of the entire sacrifice; the gift of the soma ladle is meqef (for the 
purpose of the sacrifice) and the gift of animals is prohibited and is 
not allowed ; the gift to mæt is not the fee of the entire sacrifice, it 
isa partofit;in the presence of the principal, the subordinate acts 
wil not be thrust in. The object of the gift of qang is to sot aside 
the gift of the entire sacrifice and the object of the gift of the entire 
sacrifice is to secure the services of the priests. So the conclusion is that 
by the gift of MAWAR, payment of the fee of tho entire sacrifice is 


suspended. 


e . e 
WIS I AMMA AGS: TAT N Q3 0990 
af% if ; g on the other hand ; wrg:to mut; aga without it ; fient 
its modification ; Gara is. 
72. On the other hand, ifto the mmm, without it thereis a 
modification. 


In this effi. these two sütras are connected together. The object- 
or says that if you give the soma Wa@ to mat alone, the rest of the gift 
minus the gift to Hat remains in the modified form, 


Ba A FRAT HATTA NWI 


eax all ; at on the other hand; geaqaraty by reason of deprivation 
of the other priests; arat theirs ; mga, by reason of the sacrifice. 
being principal. : 3 


78. On the other hand, the entire by reason of the depriva; 
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tion of the other priests and by reason of the sacrifice being 
prineipal. 

The author says that the gift given to mat is the fee of the entire 
sacrifice and other priests do not, therefore, get any sharein it When a fee 
is given, it is meant for the entire sacrifice, but not for any particular indi- 


vidual. The other priests get nothing. The fee of the entire sacrifice as 
given in the text (see the commentary on sütra 39 at p, 675) is suspended. 


The sütras 72-73. are classed under a different afara dealing with 
the subject that by «WWW, there is-a suspension of the entire fee and 


other priests. 
Commentary on sutra 72. 


The objector says that by the gift of Maama, the fee of met is 
paid up and the remainder of the fee may be given to others: 
Commentary on 73: 
The author says that the entire fee of the sacrifice is paid by the 
gift of ditam to mr. 
Adhikara na xxi attras 74-75, dealing with the subject that in qaqaq, there isa rule to 


di»tinguish the chariot allotted. 


ayeeseaea tg (anm FAB TAT ne 
agg € in the charist yoked with ayaa ; § on the other hand; serit: 
of wag’ priests ; eftwurfrare: suspension of the fee ; €WId, 18. 
74. On the other hand, in the chariot yoked with waa, there 
is the suspension of the fee of wag’. 
In connection with arava sacrifice there is a text; Vong amada 


“Heo makes a gift of a chariot, yoked while 7 mantras were uttered, to an 


L 


wwqg' priest." 


There are chariots, carts, slaves, í - 
are all seventeen in number, There are 17 chariots; one int 
the chariot which is adorned with #a of the ayaq is offered to seag 


at the time of gift, Now the question is, when this gift to aag in the form 


of a chariot is given, whether the avag gets other shares or not. ^ The 
reply of the objector is that when the chariot is offered to avaq, he 


does not get any other share in the chariots slaves, carts, coins &o.- 


coins &c. given to the priests. They 
or the sacrificer 
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eru at vafe aen reuatu: quu UD are 
NgZ 


afr ar on the other hand ; faaara by reason of the: text; watat 
of all ; ata his ; Wa: share ; paces Homacrated! 


75. On the other hand, by reason of the text, of all gifts, 


his share is demarcated. 

The author says that you are mistaken in applying the principle- of 
ata here ; the thing is that in compliance with the text, the gift is: 
promised but in order to specify the shares of the priests, the chariots are 
marked out thus. The chariot adorned with the mantras of ag is offered 
to EC that adorned with rik mantras to gtat and the one that is. 
adorned with thé Soma sius is given to sgarar. This is the rule for- 
the guidance of the sacrificer in distributing the chariots, but that does: 
not suspend the payment of other fees. 


END OF PADA III. 


PADAIY. 


“In this qz, the author déals with agar. 


Adhikaran a 1 sütras 1—2 dealing with the subject tbat in wf, arftegher 
ia there iâ a combination with metate ko. 


meife ga aa Sur 
NRAN 


safafegrdarma, by reason of there being no connection with the 
mark of the model sacrifice ; demz the purificatory rite ; faigat in the 
xüódified sacrifice ; afte in addition . ; ama, is. 


1. By reason of there being no connection with the mark 
of the model sacrifice, the purificatory rite in the modified 
sacrifice will bei in addition. 
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1,. There is afauza “a aa fagrafd fas?" “Ove who knows it establishes 
fire.” ‘here are aaafes in connection with it. 


‘nt eaa psu: quere mamifuduq | ete d WAIT, 
Bhan erar, aAa, Raana, wad exter, Prasiqvi eque 
fagus €dI4U^ “Let him offer cakes baked on eight earthen pans to 
Agni and Krittikas.” He offers oblations afterwards; hail to Agni; hail 
to Krittikas ; hail to azat; hail to destiny ; hail to aaqfā ; hail to fiia; 
hail to the clever goddess." 


1. There are afte homas in the model sacrifice. The question for 
solution in this afas is, whether the aatafes supersede the aregas 
or they are to be performed in addition. 


2. In connection with gaam, it is said “‘enfearsatatatteaqaat faat- 
al spicas sacfa “The priests with red turbans, red dress and sacred 
thread on the left shoulder move about ” 

In the model sacrifice, it is laid down “faatdtagarut satiat aia faa: 
qrg garmig waza agaaanRadigaa” “nivita is of men; prachinavita 
is of the manes ; upavîta is of the gods. He whe puts on upavita, accepts 
the symbol of gods.” (see at pp. 124 and 126.) 

The question is whether the zq4tq 1s superseded or not. 


8. In connection with the guaueg it is said “aeatqagudal”’ “He shall 
‘eat. honey or. ghee.’? 

Then in the model sacrifice, it is laid down “qaradalauea UNMS- 
eqeatfirgidqqeg» “The fast of'a-Brahmane is by milk, that of a kgat- 
triya is by grüel and that of a Waigisya a by curd-dish? (see‘at p. 307); 
The question is, whether it is a case of supersession or of.combination, The 
reply in the ordinary way, will be that the procedure of the modified sacri- 
fice will annul the procedure of the medel sacrifice. The reply of the 
author is that it is not a case of supersession, but a case of combina- 
tion ; the reason is that the minor details of the modified sacrifices such 
as homas have no connection with the mark of the modelsacrifice. Both 
of them. produce invisibte effect and the procedure of the modified 
sacrifice does not take the place of the procedure of the model sacrifice. 
So the result is that the aaafes will be performed in the afaaqaq in 
additicn to the afte homa, The sums principle of combination applies to 
other illustrations: $ 
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«aser at Tiger: ada rmefquferaiequ 


(oig is 


Agasp in connection with the mark of wr; afar: 
its modification ; sata is inferred ; safadfrarare by reason of the 


proximity of the model sacrifice. 
2. In connection with the mark of the gar, its modifica- 
tion is inferred by reason of the proximity of the model sacri- 


fice. 


There is an objection *smwmaf&ufa" “The grass is of reeds,” 
As af supersedes the $T, so also here. The reply is embodied in the 
sûtra. Here the sw is connected with the mark of the model Sacrifice 
i.e. it serves the purpose of 7. The object which grass serves, 
is served by sw and soit sets aside the gi. The illustration does not, 
therefore, apply in the present case. 


This afama is also called “as dealing with suspension of afẹ 
made of kuba by the afẹ made of reeds,” 
Commentary on Sitra 1. 
It is said “Arang we fata suath “Having enchanted 
the black rice, let him offer boiled rice consecrated to Soma and Rudra.” 


In connection with it, it is said “gradaftdtafa” “The grass is made of 
reeds,” 


‘The question is whether it sets aside the af made of gy. The 
objector saysthat the principle of WWW applies and the sm will be 
in addition to spar. 


Commentary on sütra 2, 


The reply of the author is in the negative ; the reason is that sm 
is connected with the $a of the model sacrifice and serves its purpose; 
80 it sets aside the gi, It is, therefore, a case of are 


Adhikarzg a 1I. satras 1-3 dealing with tne subject that im TIAA by the noise of the chariot 


and the noise of thedrum, the grass and tha mantra are both suspended, 


Commentary on sütra 1. 
There is ama It is said :smfq WIsSAaeTRISTET Sa" “One who ia 
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desirous of self-Bovereignty shall perform QAÑA in autumn.” 


In that connection, it is said MEE CESI Sagas f gz- 
Riretaorardaen aguna” “He sings the praises of aréx with tho 
noise of a chariot; he Sings the praises of atq with the noise of the 
drums.” 

In the model sacrifice, it is laid down “salad tafufagatzat aaga- 
ete ($ B. iv. 2. 5. 8) “Cease? ; He incites to praises with darbha 


grass." 


Jap is inciting to praises. The question for determination is, 
whether the noise of the, chariot and that of the drum Superesde the 
FA or the grass or both. The reply of the objector is that the noise super- 
sedes the da and the substances viz, chariot and drum, supersede the 
grass, being of the same class, 


Commentary on sütra II. 


The reply of the authoris that the sound of the chariot and drum 
suspends the #3 and the grass. In this view vuWlq and gga are 
aeqeqaara, 

Adhikara pa ILI. sdtras 3-5. dealing with the subject that in Zeeifaaa with the anag 
cup &o, the cupa of the model sacrifice belonging to ET and atg are combined; 


e . e 
[^] 
Waa g mga apaa NZANZU 
aqa every where ; g on the other hand ; QE the ordaining of 
the cups ; Sfi for increase ; «MW is ; safa just as in the model 
sacrifice, 
3. On the other hand, every where the ordaining of the 
cups is for increase, just as in the model sacrifice. 
In connection with gzerfaaa, it is laid down arerednzd@ita”; “He takes 
the argeqea cup”. 


In'connection with fagaä it is said “asye quif? “Ho takes the ag cup.’ 
In connection with agaay, itis said “atantasaeat afearainatteifa” “He 
takes two glorious cups for gold and silver. 


There are cups dedicated to the deities g'g and arg in the model 
sacrifice; now the question for solution is, whether the cups of the 
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modified sacrifice are added to the cups of the model sacrifice or they su 
persede the cups of the model sacrifice, The reply of our author is that the 
cups of the model and modified sacrifices will be combined; because all the 
cups tegether secure the object of the sacrifice: it is not the Separate 
cups that secure the object. He gives an illustration of the model 
sacrifice, where first the cups of gt and arg are mentioned, then the 
oups ot Aarasu are ordained. 


Nie TABATA I 919189 


afas: with the combination; @ and ; Be IC OL oe by reason of the 
unity of the sentence 

4, And with the combination, by reason of the unity of the 
sentence. 


The author relies on another argument in support of his view. In 
conne :tion with arada it is said. “qgaywanaidaa ga MANAT aye: YT- 
nzia” ‘These seventeen cups are taken; they are consecrated to samafat 
consisting of soma cups and wine cups:” but there are no wine cups in 
the model sacrifice. So the cups of both the modified and model sacrifices 
are combined together. 


faga ueigiu 
fagastara by seeing the force of the text ; q and. 
5. And by seeing the force of the text. 
The author relies on the fsp argument in support of his view. 
“faqat at aragna Aaaa: silaahadtea macgzes afar sfge arfar- 


aa aia “Wido is the sacrifice which is called amaA; it surpasses 
afad, it exceeds IF, it exceeds dizi] but does not reach afuera.”? 


Here the word ‘faveq’ meaning ‘wide’ ‘expanded’ . loads one to the 
inference that the doctrine of ayaa is meant. 


Adbikaraya iv desling with the subject that ina qpspQzp sacrifice with the animals dedicated 
to sarqfa, the animals of the sacrifice are combined together. 


MARA MENTA WOU 2 QR 
amq in MAA ; M and ; ateata by reason of laying down. 
6. And in WWW, by reason of laying down, 
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There is ars; “arada anA” “Let one desirous of self-sovere- 
ignty, perform aria.” 
There are animals dedicated to saafa “agaaa qarsa” “He 


sacrifices seventeen animals consecrated to margfa.’ There are also 
animals in the model sacrifice. 


The question is whether by the animals dedicated to saafi, the 
animals of the model sacrifice are set aside or are combined together. The 
reply of our author is that there'is a combination;.the reason is that there 
. is a text to that effect. 


“aangaf aifiagtatatsvat a qQggtafana gia l wee 
Qi afamatar axi | wasragsrürsfsUHt 
Rar aed | augen, Aue erceretfacsi qreerq oet Aart 
dat d WsGRASRITA, qgar” «The experts in spiritual science say 
that not afanta, not I4, not Pst, not afia (can). Why are all of the 
sacrifice gs pub in a barrier ? Say, by the animals. When one 
brings an animal consecrated to Agni, by it put a barrier goung the 
afasta; by the animals consecrated to g'g and afa, I put a barrier to 
aqzq. by an animal consecrated to q^, to digit, by animal consecrated to 
aradt to sfatta, by an animal consecrated to HSI to ggcedta. These are 
the sacrificial #33 to which I put a barrier by means of animals.” 


Adhikaraga v. dealing with the subject that- in ataguife with the anaaga the agana- 


offerings are combined. 


euam fagastata u e121 ew 


ma? in smaazta; fegaytata by seeing the fax: 

7. And in amagi by seeing the fer. 

There is a atagaife, “Aag aefa gaa: «Let one desirous of 
a- village perform utzreuitfz in honour of all the deities.” 


* 
In that connection it is said, cananea: dat giafaa agg. 
deity is atma ; he makes three offerings.” 


aa” «Whose: 


The question is, whether 


There are 3 aqztss in the model sacrifice. 
The reply of 


by magm the agaa offerings are superseded or not. The r 
our author is in the negative; he says that it is a case of combination. He 
relies upon the inference deriyed. from the text *afguet a Sat saut 
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wICHTAWUIq TIAA Great sateen afeceaatasraray 
RIgala WT aag A aaa gaaman ag “The external 


soul consists of Tats and agartas ; the deity is the soul: wherefore are the 
satis and agaras made in the beginning and subsequently, Let him 
establish the external soul of those born with him ; and he who offers obla- 
tions in the middle, maintains the internal soul of those who are born with 


him," This shows that agamis are not superseded. 
Adhikaraga vi. sütras 8:9 dealing with the subject that in Wenn with hagant, the 
Wege is combined, 


- ye fe e . à 
SAAT MALIA S Ee FT AAAS, uU 19 19 1765 
| Sag in the musicians ; sqq like the reed ; em is; sa fafta 
by reason of the mention of the sign of the model sacrifice. 
8. In the musicians, like the reed by reason of the mention 
of the sign of the model sacrifice. 
In matum there is aga. one day sacrifice. In that connection, it is 
said “qeusanta fer, Fisgtenfireqnta far, sisatonfefraamea fa, mazg 
@ifaeama fas “The wives Sing ; they sing with musical instrument 


made of faster wood, they sing with lyre made of reed ; they sing witb 
irumpet-flower." 


In the model sacrifice it is said cafas gqnmiRy “Tho priests sing.” 


The question is whether by the music of tho wives, the music of the 
Priests is set aside or not: 


The reply of the objector is that here the music is the vocal music $ 
B0 the wives sing in place of the priests, like the reed Superssding the 
ku$a; the music of the wives, therefore, Supersedes that of the priests. 


SATA TATE N IRIEN 


| atadai by reason of meaninglessness; q on the other hand; efus! come 
bination ; eat is. 


9. On the other hand, by reason of meaninglessness, 


there will be a combination, 


The author says that the music here intended is the instrumental music; 
80 there will bo a combination, otherwise there Will be meaninglessness 
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In order to escape meaninglessness of the etam text, the music of the wives 
will be combined with that of the priests, 


Adhikarana vii. sütras 10-12, deuling with the subject that in aaqa the anointment 


of butter and the anointment of incense are combined together. 


ASN FATWA wu 2012 1 go N 


eM in a purificatory rito, st and ; wadattta by reason of the mention 
of anothor time, 


10. And in a purificatory rite, by reason of the mention of 
another time, 

There is a ceremony called simae lasting for 49 days. In that 
connection, it is mentioned ‘“haqataga: aad quad "falsa agar. 
Ama equ dilate gaa» “He anoints in the morning 


at with qg® resin, in the mid-day aaa with the resin of a palm tree, 
and in the evening gaa with perfume," 


In the model sacrifice there is an anointment by butter. The question 
for determination is, whether the anointment by incense is in addition 
to the anointment by butter or in lien of it The reply of our author 
is that it is in addition to the anointment by butter. The reason is that in 
the model sacrifice, the anointment by butter-is at the time of ter and in 
the wstatvdsta the anointment is atthe time of brewing the soma juice. 
So the principle of aga applies. 


us e 

SEIECICAC RAN 22121 ee 0 
sarmaq, like gars ; gda if you say. 
ll. Ifyou say “like nqa.” 


The objector says that "fae gag maar fa” “They offer a sitting-animal,” 
in the model sacrifice, the time of Sam oblation is after the placing o 
the offering and is different; there the principle of agaa does not, therefore, 
apply: so here too it will not apply. 


ATATHACATA N 90 0 9 | RN 


4 not so ; etateqeqrq by reason of the object being different, 
12. Not so, by reason of the object being different. 
dhe author says that in the case of anointments, the object is different; 
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the object of anointment by butter in the begiuniug is for comfortable 
movement and after the sacrifice has commenced, the anointment: 
by incense is to make the budy rough. So the objects being different 
there will be combination and the doctrine of aga4, therefore, applies. 


Aduikarana viii sütras 13-15. dealing with the eubject that in WHüIHq the lower 


garment is combined with the upyer garment, 


MIGA APPIA APR: NA 
VIIBIN 


emse3iqd in covering ; q on the other hand ; tareaiq by reason of one 
object ; eq is ; ITFA pertaining to the model sacrifice; Rian: setting. 
aside, obstruction ; €XN(q is. 


13. On the other hand, in covering by reason of one objeot ; 
the garment of the model sacrifice isset aside. 


In connection with qu, it is said “art anata: aad qiqdquits4 The 
sacrificer puts on acloth besmeared with ghee and his wife puts on a dress: 
of grass.” 

In the model sacrifice, it is said “etzaara: dft “He puts on new dress," 
aa 1s a cloth oiled with ghee ; atqa says that it is a blanket oiled with 
ghee. It is prepared from the bark of gA tree, hence it is called arg. 
It is most probably like a chadder to cover the upper part of the body. 
aza is cloth newly prepared for the occasion, not cut and not worn 


before. It is thus described by araeqea ‘ gagldad Rad agi aeunfig 
LEG ESTE MÜNT SUI SH" “fagaaiatad "Azddd Sue “That 
which is slightly washed, new, white and with ten (cubits) and which was 


not worn previously, is known as stgq which is pure in all ceremonies.” 
“That which is not washed by a washerman is called aga.” 


It corresponds to our modern dhoti to cover the lower and private parts. 
Now the question is, whether dTd isin addition to agąq garment or not. 


The objector says that the object being to cover the body, it can be 
coyered WAGE a chaddar, _there is therefore no necessity of a dhott, 
Bo the principle of aga does not apply. 


SER ETÄ W212 gN 
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ufaa an addition ; at on the other hand ; werdcare by reason of the 
opject being different 

14. On the o:her hand, an addition by reason of the object 
being different. 

The author says that the principle of agama applies, the object of 
both kinds of dress being different. The upper garment is to cover the 


upper part of the body and the lower garment is to cover the lower 
part of the body. So both kinds of dress are indispensable. 


= * Q a~ 
VATAT A gÅ N LA WU 


agad combination ; q and ; qsiafi is shown. 

Ió. And combination is shown. 

The author relies on the texts which he says show agaa. “atatfeaicr 
gistriaztiaq ahesqiaqqaiatailaag aafa, aasaga .» “He 
puts off cloth, bark and shoes ; he unties the clothes with a horn of a black 
deer; an then avag priest puts them on.” é 

The ‘aratf@ is in plural form showing thereby that more clothes are meant. 
It is in support of aya; there can not be clothes in plural, if there 
were no combination, 


Adhikarana ix, sttras 16-17 dealing with the subject that in WINq sacrifice, qag song &o. 
ære combined with sate song &c. 


qaaa ARAE: NAIT uoo 9a RRN 
arag In songs ; aana: by reason dia text for different object; 


efiam combination; satta appears. 
16, In songs by reason of the text for a different object, it 


appears that there is a combination. 
In connection with agta it is said “MEAT SAKATA: dad AAMAS 


a qa ata: maaana: “He sings wete before the 


assembly and sings after-song behind the assembly, after visiting the 
quadrangle with a sw song.” 
The songs from the model sacrifice are transferred by the miga text. 


The question is, whether they are suspended or combined together. The 


reply of our author is that there isa combination of both kinds of 
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songs by reason of their object being different, as appears from the text 
itself. / 


SU GUA QAFA sr: UT N 
[OPERE ED 


wif in an object , q on the other hand ; asan being not laid down i 
Qan being a subsidiary act, SIRAT vi theimodel sacrifices rem: suspen- 
Sion, €ATqd 18, 

17. On the otherhand, the object being not laid down and 
being a subsidiary aet it suspends the song of the model 
Sacrifice, 

The author “says that when the object is not different and they 
being subordinate, the principle of agaa does not apply and they will 
be governed by the principle of arg. “a@tteqaafa "ese Tar (ar? "afar 
wus£uAuqdq:5 “Thore is seq song; there is ią songs; there are the two 
songs called the parents of qfüg."* 


These are the cases of dTq and the songs of the model rif ; 
be suspended. el sacrifice will 


The sátra 17 is called & separate Adhikerana and is called as 
dealing with the subject thatin a particular modified sacrifice, b 
tea c, the songs of.the model sacrifice are Suspended. It reduce + 
Separate commentary. The author says that the psalms in the mode] DT 
play a subordinate part. They are in thenature of Wem of the sz xd 


though not so expressly said. Because their obj i 
: object b E 
supersede the psalms of the model sacrifice, J eing one, the ateg &c. 


Adhikarspa x. sûtras 18—19 dealing with the subjaot that undor a rulo by alee c, one & 
s ONO do. 


are suspended. 
= e : 
VATTATAN TAA U R12 gen 
«dq of all ; wfagtate by reason of there being nothing special 
18. Of all, by reason of there being nothing specia] 


There are texts “aca arate ga afa af qA aa vad la 

4 i c , "T a L] SIS : Jags 
ATR, a gat AAT, miwrfrasfar», "There is dis: there is biaq, there 
TA ) à 
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are parents of afte, there are pure and impure, 


i a there are af and agr, there 
are mia songs, : 


There are also songs of the model sacrifice. 


As seen in the preceding 
afar. in the case of these songs, 


the principle of qrq applies. The 
next question for determination is, whether one Song sets aside one song 


of the model sacrifice, two of the modified Sacrifice set aside the two 
songs of the model sacrifice and so on or one sets aside all the songs of 
the model sacrifice. The reply of the objector is that there is nothing 
in the text to indicate the Speciality; all songs will be, therefore, set 
aside by the songs of the modified sacrifice, 


QE T AARET AETA NANEN 


weet of one ; at on the other hand ; afaaareazta by the force of the 


text; Tad: of the model sacrifice ; « and ; When by reason of being 
not modified. 


19, On the other hand, of one by the force of the text and 
by reason of the model sacrifice. 


The author says that one song sets aside only one song by reason of 
the force of the text, and the rest of the songs of the model sacrifice | 
will remain intact. In this way the sp text will be complied with. 
One song will suspend onesong , two songs will suspend two songs and 
many songs will suspend many according tothe number. 


Adhikara pa xi dealing with the subject that in the sacrifices in which the songs are in in- 


orense or in decrease, the songs uf the model sacrifice will be suspended accordingly. 


saaa cafum gA goatee: ca 
TATRA AAAS uso 19a qo n i 
edtafrarat on the increase of the songs ;q on the other hand; afas 


combination; tug is; faget on decrease; qeafaere: annulment; tar, 
is ; &qv*3 of the other ; ara facet, by reason of being not heard of. 


20. On the increase of the songs,’ there is combination and 
on the decrease there is annulment, because the other is not heard 
of, f 

From the principle laid down in the preceding afastU, it necessarily 
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follows that there are sacrifices in which the songs are less in number 
than those in the model sacrifice and some times more than those in model 
sacrifice. If the number of the songs in the model sacrifice preponderates 
over those in the modified sacrifice, the excess number wil be combined 
with the number of the modified sacrifice. This is called rary. If the 
number of the model sacrifice is less than that of the modifled sacrifice, 
the principle of agaa will not apply and the principle laid down in 
the preceding section will govern the case, It is called sgrq (elimination.) 

Adhikarana Xii, sdtras 21.22 dealing with the subject that in qqqrrq Slone, the atrqrq and 


rai of the songs of the acrifices in which songs increase and decrease apply. 


+ e c : 
GAMA uri AAATATA TAS NAA uet 
qaaa in Gaara ; carat are ; aaa in that ; aramgigmastar by reason 
of seeing WI and Igra. 
21. Both are in qama, by reason of seeing atq and wg, 
In the last afu we have explained aratq and sgiq;in the present 
afam. the author says that in qaata we see both of them “stfiretageay- 
-qama wast | WAT aad, sudigdíd." “Three are the 
bellies of a sacrifice, viz: amat, Feat and sr*gW; here is atq, hence 
is ggra," 
E c ; 
AAAACATATATA URAL EUR 
aaatfa texts ;q on the other hand ; agiata, by reason of being 
extraordinary. 


22. On the other hand, text by reason of its being extra- 
ordinary. 


The author says that there is no justification for this extraordinary 
thing; it is under the text quoted above that both atatq and 3gIq apply. 


Adhikarena xiii sûtraa 23-21. dealing with the subject that in the sacrifices, ke. the words 
indicating command denote the deity. 


TATANEGRA ARA ATA: TATAA ASAT NOIZ 


faftrgrsgea of the word ‘command? ‘injunction’ ; Ra in the nature of 
H3 p Ula: existence; eqtq is ; da hence ; agar command. 


23, Inthe nature of theda, there is an existence of the 
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word indicating command; hence there is injunction, 
In connection with qsfaubmra it is said, ""axiqqistementenT srarista 
agnist amaaa quor ateqiatzgaraala.” “Let one who is 


desirous of heaven perform new and full moon sacrifices.” “When one 
performs fire oblations consisting of cakes baked on eight pans, he be- 
comes infallible.” 

-There are many synonyms of afa as for instance afta:, gu np: 
gaT: Bags, darc. vifs: Ke. 

Now the question is, whether we can use any word to denote the deity 
safia’. The reply of our author is that it is afa alone that is connected 
with the word indicating the command, because the offering made to 
it, is connected with the fafa and hence arises the binding effect 


thereof. 

Further when the object is performance of the act, then any word 
indicating the sense may be used ; when tke word is itself the object, 
in that case you can not substitute the synonym at your sweet will. 
qua has given an illustration in this connection. In order to add to the 
prestige of eqq in the royal assembly he is addressed as a preceptor, 
teacher &c. But the father, mother and maternal uncle are not pleased by 
being addressed with names but by their titles. So bere also ; the 
word. ‘afta’ has a special charm in it. aaa: pasa: The sacrifice 


of which the deity is afta should be performed. 
Hart TT AGABATATAAAT AAT NAM 


garui of the subsidiary acts ; diga ua by the unity of command ; 
asmia therefore ; Qda every where ; aaa laid down. 


94. And the subsidiary acts being governed by one command, 


therefore it is every where so laid down. 


The author says that the injunctive word should be connected with the 

object conveyed; because in the Has there is one injunetive word, it is 
D ü 

repeated every where as for instance ATZ, afafa and eret “aag: fa- 


amfa, sa, Aaaa aA nasa gar: Aa mafa” age 


Raxo. “He sacrificed for the dear abode of afa; he sacrificed for the 
dear abode of ata ; he sacriüced for the dear abode of £X the saviour.” 
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TET ce ne UNE — 
This is the example of wae. “andafa agrs, AmA fafa az- 


SHT” The reading in the white aqaq (II. 15) is different. ^I obtained the 
victory of eft ; I obtained the victory of ata.” 


These are examples of a fsxfar. 
The following are the examples of eater. “ered ere” “Hail to 


Agni; hail to Soma,” 


The result is that by virtue of the injunctive word, there is an extra- 
ordinary principle in the nature of the az. 


Adhikarana xiv dealing with the subject that in the transferred ceremony aleo, the injunctive 
word denotes the deity. 


TUTTI AHS MATA $9191 qu 


qu similarly ; TMA in the subsequent ; aat ceremony ; dq. sgia 
by reason of its having a model sacrifice. 


25. Similarly in the subsequent ceremony by reason of its 
having a model sacrifice, 


Thereisa text ‘qq ae fratzagadaarm: “Lot one desirous of Bráhm- 
anic glory, offer boiled rice consecrated to sun-god.” 


There are many synonyms of sun god. gd, mse, enfer, afar, 
frarsc: &e., 

The question is, whether any of them can 
The reply of our author is that the injunctive w 


is meant. 


the word. | So the same principle applie 


s in the case of the model 
Bacrifice. 


Adhikaran a xy, eQtras 36-29 dealing with 
its attributes, 


WISI urget wurürenfnar TATA NZANZU 


MFM of the model sacrifice 
quality 5 aga with its quality ; 


the invocation of fire in the establishment of fire, with 


j TUAR by reason of the text about the 
ur address j are, is, 


26, Of the model sacrifice by reason of the text about the 
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quality, the address is with its quality. 
There is establishment of fire *qadfagrifiurast" “One who knows this, 
establishes fire.” 
There are qamta offerings "sUaqqcarmqzreqrefaq ALNAN NAR- 


Va" (Ap. Srauta Sa, v. 21. 5.) “Let him offer cakes baked on 
eiglt pans to the holy fire, to the sacred and purifying fite? 


The question is, whether afta is to be addressed with its attributes, or 
without its attributes. The reply of our author is that it is to be addres- 
sed with its attributes. 


~ 
WAS SÅNGARE NRAN 
ufaare: not altered ; at on the other hand ; adnaga, by reason of 
not giving up the significant word ; €T is ; Feqaq like the substance. 
27. On the other hand, unaltered by reason of not giving up 
the significant word, like the substance, 
The objector says that the word should be used without any attribute 
just as in the model sacrifice, because the important word is wf which 
can not be omitted. He gives an illustration “NRTA 


aat; qasaaaAa yaaa” “It is the female goat which has divinity; 
one desirous of prosperity sacrifices a goat consecrated to the wind-god.” 


Though the word ‘agr’ is an attribute of wat (goat), yet in a sacrifice 
Əm is used for goat without the adjective. 


aamen c Tigard wurpdeq wie 
AAAI SETUTSTREHEI SE CHTH NZANZEN 


aut similarly ; an anatara by reason of its being not connected 
with the origin; qt on the other hand; alfeda by that which has been 
laid down ; afari address ; eara, is ; wit of the meaning ; sr frerarfücarm 
by reason of being connected with the text ; aaa on not pronouncing ; 
@ and ; JUMAA the text as to attribute; wae meaningless ; WI is. 

28. On the other hand by reason of its being not connected 
with the origin, the address is by what has been laid down ; the 
meaning being connected with the text, on not pronouncing 


(the attribute) the text as to the attribute will be meaningless. 
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———— 

The author says that the deity should be addressed with his attribute; 
because the deity is not connected with the commencement of the sacrifice; 
hor is the sacrifice accomplished by the form of the deity. If that were 
so, the uttering of‘afta’? will be sufficient to convey the idea of qq, 
But the deity is connected with the word as said in the foregoing afust; 
the deity is connected with the offering, and if he is not addressed with his 
epithet, the text containing his attib ute will be meaningless, 


e f$ oe e ex 
SSSHeamERRUIHeRTaTE TAER: UMATA NAIZ 
iq in tho substances ; anaumfuedta by the reason of the word be- 
ing connected with the origin; xÑ in meaning ; famn: modification ; 
aravata by reason of the powers. 
99. In the substances, in the meaning of the the word being 


connected with the origin, there is modification by reason of the 


power. 


The author says in reply to the illustration of the goat given by the 
objector, that the case of the substance is entirely different ; 
it conveys the full sense ; when the goat of a particular quality has 
been killed in the sacrifice, the fat of that particular goat is meant, So it 
can be mentioned without its attributes. Itis a case of agzaq. 

Adhikaraga xvi. adtras 30—31. dealing with the subject thatin the ghee offerings of awarta, 
afia is to be addressed without the attributes. 


= “ef 
gara ua Aaa ARTTA N R212 3 N 
-guara ‘whose Ha is gu’; qaataaq like Taare ; fastafizara by reason of 
the mention of the particular. i 


30 ‘guraty like yaar, by reason of the mention of the parti- 


cular, 


There is Aranda ceremony ;in connection with this we have seen 
the address to Agni in the preceding afasta. There are ghee offerings 


in which it is said "gemma WEST: RA TIR AAT: “Tho inspiring 
fire ceremony and purifying soma ceremony should be performed." In 
some copies gsarary is read which means ‘brilliant’ or ‘increasing.’ 


' Now the question is: whether ARa is to be addressed with its attribute 


CC-0. In Public Domain. Funding by IKS-MoE 


Digitized by eGangotri and Sarayu Trust. 


JAIMIN{ SOTRA. X 4 82 709 


or without its attribute. The reply of the objector is that it is addressed 
with its epithet g«earX (inspiring, stimulating) justas it is laid down in 
the preceding afasta that it is tozbe addressed with its epithet. 


e e eÑ = 
AFAANTACU C MS [su EE Ee TATA NANZU 
dafastafuzura by reason of pointing out a special #4; «not; gaal- 
famn: the modification of the deity ; Yd, is. 
81. There is no modification of the deity, by reason of pointing 


out a special sa. 

The author says that the deity is to be addressed without the adjec- 
tive guedr, because that points out only special #4 which is to be 
uttered in honour of the deity. His Ha is gw, so the deity is so called here ; 
it is not his epithet. “afaaaaataa afrad waa” “Arouse immortal Agni, 
besmeared with ghee with the praise," 

So it is connected with the #2; it does not really qualify afta. The 
deity (aft) is to be addressed with the da (qu). So the word queat, shows 
what Ra is to be uttered at that time. 


Adhikarana xvii sütras 32-33. dealing with the subject that in qarqqyq and AREE 
there is an address with the injunctive words namely geq and qqeqfa only. 


e 0 € ~ = =~ 
aana demeien2zauiua: 
TATA N ROU EECE 
fafariata by reason of the difference between the injunction and 
the mantra; sHat in the model sacrifice 5 aanafaeata by the reason 
of its being a model sacrifice; fagat in ‘a modified sacrifice ; wf also p 
Aq: difference ; tara is. 
32. By reason of the difference between the injunction 
and the mantra in the model sacrifice there will be a difference 
in the modified sacrifice because that is its model. 


» There is afmadta. Inthat connection, it is said sigais Teta” 
“Cow is an agata animalzand goat is amA.” See for explanation at 


P, 160. 
There are many synonyms of afi as for instance sut, sfam, wet, wt, 


ufafa, get. Tho question is, whether in the aa the cow should be ad- 
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dressed with any of the synonyms or with the injunctive word. Similarly 
"qqareaa mafa “He sacrifices herb with curd mixed with ghee.” 

There are many synonyms of aaeqfa, as for instance, Ja:, WEI, ZA: AT. 
The question is, whether in the #a@ the aaeqfa should be addressed with 
any of the synonyms or with the injunctive word, There is a difference 
in the model sacrifice in the fafa ond sa As for instance in the (afa 
uaap AA qparewd" ; “One who is iuitiated sacrifices an arat- 
qtata animal,” 

In the da “SIA TITAT ausge fe” “Invoke with the fat of the marrow 

of a goat.” See p. 413. 


Now the reply of the objector is that as there is a difference in the 
model sacrifice in the fafa and fang, so the same difference will arise in 
the modified sacrifice, So you can use any synonymous word for Wl and 


‘aaia. 
sv ar ARATAT AAT N 3N 
anita just as directed; at on the other hand; fasfuqst: of the difference ; 
a not ; dat an injunction. 
33. On the other hand, just as directed; but the difference 
is not an injunction. 


The author says that there should be an address just as directed; 
the at should be addressed as sat because it is so directed “saat qqranmq 
atga fe” “Invoke with the fat of the marrow of a cow.” 

This difference between the injunctive and mantric address has no 
force of a atqat and it isnot necessary that it should be repeated every 
where. In the case of aaeqfa, there is no such direction and it should be 
addressed with that word alone. 


Adbikaraga xviii. sútras 34-35. dealing with the subject that in a sacrificial bath, opatqeu 


~ the dual deities should be addressed with the fauga, word, 


Rasia agga NANA 


fweziaaeaet in the deity of fega being different ; q7, 
by reason of that word ; faaaa is suspended. 


34, In the diety of faega_being different, by reason of that 
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There is a sacrificial bath called saoga, “ahisi” “They 
go to the sacrificial bath with a cake baked on earthen pan and consecra- 
ted to quu." 


In that connection, itis said Cerrtaealtfere dira *He sacrifices 
freee, to Agni and Varuna.” 


The question is, whether in the fana the deities should be addressed 
with fara or not, The question resolves itself into whether the word 
Ragga, is als ataa) or atte ;i e. whether it is used in its conven- 
tional sense or in its etymological sense. The reply of the objector is 
that afta is addressed as Ragga in its conventional sense ; 80 the word 
can not apply to the dual deities əamasq and they should, therefore, ba 
addressed wiihout Rae, that being the epithet of afa alone. 


WAT aaa BATA NORY 


gàr: compound word j qT on the other |hand ; srqxt by reason of 
the signification of the word ; "farmer of the address ; aaea by 
reason of its depending on action. 


35. It is a compound word, by reason of the significance of 


the word, because the address depends on the action, 

The author says that the word freaqis derived etymologically from 
Component parts meaning “completing the sacrifice excellently.” [n 
that view the dual deities eratqeu may also be addressed with this epithet, : 
as it can equally apply to them. 


Adhikara na xix. sdtras 36-37, dealing with the subject that in the emdtetyty animal 
sacrifice, in every proceeding, the deity atha. is to be addressed wi;hoüt the epithet. 


VME WIS HAT mage wa i 
R121 RN 


aguer of one who is with the attribute ; gaat? on the deprivation 
of the attribute ; frag in the mantra; qrqj* restricted to that only; 
eng is. 

36. Of one who is with the attribute, on the deprivation 
of the attribute in the mantra, the application is restricted to 


that only. 
65 
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There is an emit animal in the soma sacrifice. In that connection, 
itis said, “apia saaittdtd ayy Ag” 
“Having served with the fat of an anita animal, he subsequently offers 
cakes made of animal flesh.” 


In fareaq there is an omission of the epithet of afta “afaa” He 
offers an oblation to afia.” 


The question is, whether tho epithet of feaegq is deprived in the 
acrifice only and remains intact in thezja as in the model sacrifice or the 
pithet is deprived every where. The reply of the objector is ‘that 
aha is to be addressed without the epithet in the sacrifice as the text 
Ctarfürqaia ? shows, but not every where. Tho result is that suspension 
takes place only in the sacrifice but not in all mantras. 


VAC AFETA N KO IRIZON 


adaa of all ; at on the other hand ; üzralq by reason of the unity 


of the action. 
37. Of all, by reason of the unity of the action, 


The reply of the author is that this deprivation or suspension of the 
quality of fregit takes place every where, even in the das. So the deity 
efi is to be addressed without the epithet in every fang. 


Adhikarapa xx. dealing with the éubject that in agas, the fresa sacrifice is a purifica. 
toy rite, 


SEC ACUEE ELE eaaa pana- 
ATTA useigracn 


Raega, fend ; ais: pertains to STAT ; IAAF in agaa; Bra a ; 
natsttaa for a purpose ; eurata of the parts ; enjdamrmq by reason of being 
connected with purpose. 

38. The Rausa in sga pertains to STATA, being for a 
purpose because the parts are connected with the purpose. 

There are full and new moon sacrifices ; there are three agaa offer- 
ings ; the last is called faved. The question for determination is, whether 


this last offering called faeaa is angna or only a subordinate act. 
atata is the intervening part between the ghee offering and tho fare 
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The reply of our author is that the Ragga is connected with erary and 
is, therefore, a subordinate act. The subordinate acts have their objecta 


in view, 
Adhikeray a xxi sûtras 39-41 dealing with the subject that in the new and full moon sacrifices 


WIS: and qUgama are subordinate acts. 


Arata A UAAHA TSA Saag Ngee gett 


wearegfa, ‘rate’ ; a and; yaaa like stafa; uu of the action ; 
ara is ; atqatata by reason of separate injunction. 


39. And sr like grafa is the principal aet, by reason of 
a separate injunction, 

There are ayiguntaants ; there it is said “faczeqrsataeare, Mata: ÅTTI- 
qara? He utters arsat at the end while sitting ; he utters gttgataa at the 
end while sitting.” 

The question is, whether the arsar and gvtqataas are the principal 
acts or the subordinate acts, The reply of the objector is that the utter- 
ing of the arat and gttgataa is the principal act just as the uttering 
of the praises of the deity is a principal act; the reason is that itis a 
Separate injunction. 


Geel at ARIA a Gm ti 
NIIN 


deen: purificatory rite ; ar on the other hand ; atfaaeq of the 
injunction ; Wg% of words; aaatdeaty by reason oi the purpose of the 
word, 


40. On the other hand, it is a subordinate act because there 
is the purpose of the word of the injunction. 


The author says that it is a subordinate act; there is no reason for 
supposing an invisible effect of the @tgat, when we see the visible effect 
of it. It has been explained in the chapter ii. at p. 44 that the principal act 
‘ig one that has extraordinary or invisible result; while the result of the sub- 
ordinate act is visible. The injunction in the present case is for the 
-production of a visible effect; so the uttering of the aat and gga 
is a subordinate act. 
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WIR is ; quriean by reason of its being for a subordinate act. 


4l. It may be, by reason of its being for a subordinate aot. 
The author gives his reason in support of his view "fero STET 


. Ht: gàgan na” “He utters atsar subsequently while notin 
' motion ; he utters giat while sittting.” 


The objects being ena and ataa, the repeating of arsqr and gga 
is a subordinate act. 


Adhikarana XXII dealing with the subjeot that there is no Sup in thé qatar verses, 


aaa q ANGAR ENA N ro 0 9 | Be I 


Hatatat in aatar ; g on the other hand ; Taare by reason of the text j 
fas: modification ; amta, is, 


42 On the other hand, in Wate, there is no modification by 
reason of the text, 


There is an animal sacrifice in honour of ag “armasqa aera af- 
lai” "Let one who is desirious of prosperity offer & white animal to arg.” 


In the model sacrifice, in the miata animal, 
‘aera sect actin meat sA” 


“O ! Agni, thou art certainly first wished f 
act as a hota priest of this ceremony.” 


there'is aataraeg, 
o Qo Ho & Ho g Hog 


or object, O ! charming one, 


í 


The manotå aza is transferred here under the djgztext. The ques- 
tion is whether the principle of Sg applies to the adama, here arg being 


the deity. In the model Sacrifice, AMAT are the deities ; so the aiamaa 
being addressed to efi is appropri 


ate under a text “amarga: qg: aÈ 
zda ai Szar’ "Though the animal is consecrated to another deity, yet 
Hatar should be read like fire-oblation,? 


But in the modified sacrifice tho deity is 
ought to apply as a matter of necessity; 
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Adhikaraya xxiii stra 43— 46, dealing with the subject that HIT az is to be sung in ita 


own aif. 
vurüseqauequaitisseng at VERA u 


"w39 19 | 93 u 

geri in the object of ge ; SIT HG other than wat; adfa 
gacata by reason of that being the àtfa in the model sacrifice ; «I is; 
wat ofthe =m verses ; nfaumeatq being divided, 

43. In the object of gg, other than tax (should be sung,) 
by reason of that being the rft in the model sacrifice and 
by reason of the 9% verses being divided, 

There isa ĝa “Arda” “Leta vaigya perform a sacri- 
fice with a song of the vaiéya class.” 


In this connection, itis said “quvattataafa” “Here is iada” qeqerac 
is said to bea modification of both. The question for determination 
is, whether &wqeiqv is to be sung in the arta of wav or gea or in its own 
rfr. 

The reply of the objector is that for the purpose of gg, other than 
qwar i. o. wuqedqv is ordained; its af is qtaq because its model sacri- 
fice is sdfg} where the song is chanted in the aft of waz, because 
thereby the rik verses are divided. 


ES 
SAMA ST AETAT ü 19.0 2 1 99 N 
tum in its own rft ; qt on the other hand ; aateaeary by reason of 
its having the name of all. 


44. On the other hand, in its own arf by reason of its having 
the name of all. 


The author says that it should be sung in its own Wrfit, because poari at 
is used in a particular sense of its own. It isa particular kind of tune ; 
so it will be sung in its own arfx. 


e ec 
quaii «d usoi19iguu 
gaq like a sacrificial post ; gftaqif you say. 
45. If you say “like a sacrificial post” 
The objector says that as any wooden pillar upon which the ceremony 
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—Ó—————BRÉÓ 


is performed is qq, so here the tune in which the song may be sung, 
may similarly be called «vavsíat. 


a PAGATA 919195 N 


anot so ; Agda by reason of its connection with the action. 
46. Not so, by reason'of its connection with the action. 


The reply of the author is that any wooden pillar may be used for 
the purpose of a aq. and ceremonies may be performed on it; but in the 
case of Pq, there is a particular tune which is to be sung in its 


own atfa. 
Adhiknrana xxiv.sütras 47 —48. dealing with the subject that guqqefag ls to be gung in it 
own gf ond gsm. 


senza sivtumgfa ECCE 


areata, by reason of the action ; 3xIqat: in the two saw ; aata gfà just 
like the model sacrifice. 

47. By reason of the action, in the at just as itis in the 
model sacrifice. 

"When oqat is to be sung in its own tft what is about the aae ? 
“Whether it is to be sung in the qae suet or gga Fatt or in the ware of 
its own rft? The reply of the objector is «sazamfafa’ “They sing in 
two 33T Songs." 

That means the sz of Tat or gaq as the case may bo, because in that ' 
case the model sacrifice will be complied with under a siga text. In 
this view, the 3 «RT of its own Wf will be left out. 


anaa AT TACIT N 22.12 1 9S Uu 


-gamad in the common deity ; at on theother hand ; quw@ of a col- 
nation of three verses ; afama, by reason of indivisibility. 


48. On the other hand, in the song which has a common 
deity, by reason of indivisibility. of-¢=a. 

As we have said in tke preceding chapter, at p. 432 the sama songs con- 
sist of 8 RF verses which are called qw. The first verse is called atfa and 
the last two verses are called, ys. Now in reply to the view of the 
objector, our wuthor says that if the tfr is sung in one tune and the 
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pu 


gwrs are sung in another tune, there will not be one deity. So the gee 
will be sung in «mqera like its own ürfir. 


Adhikarana xxv. dealing with the subject that in afiasga, the afa and greg areto be applied 


unmodified. 
2$ EN 5 AS e S 
Tent game cadet: PAGARI; 


EMTA N RIZEN 

ngt of the cups; aara on the deity being different; egasremit: 
of the praise verses ; sata by reason of their being principal action ; 
fast: unmodified ; ma is. 

49. On the deities of the cups being different, the sqft and 
xa praises by reason of their being principal, are to be applied 
unmodified. 

There is a one-day ceremony called afatga_ ; in that connection, it is 
said ‘wnaatmqenmdfa”’ “There are cups consecrated to afa.” x 

The question for determination is, whether the *ila and 3q are to be 
applied after modification according to the deities. The reply of our 
author is in the negative. The principle of wg does not apply ; the, 
reason is that these praises are principal acts and so they will be trans- 
ferred from the model sacrifice without any modification. 

Adhikarana xxvi. sütras 50-59 dealing with the subject that in agata ceremony, the 


word raq’ should be used unmodified at the time of invocation, 
MATALI SEALS IAA ANAN TTA- 
SATATAMAATA N R 2 1 YO N 


swaqata by reason of drinking both ; gwqm in a mixture of ghee 
with curd ; ea: of the curd; ma is ; sqg40 use, pointing out; feud 
in the mantras; qasa% of the substance to be drunk ; aquaria by 


reason of pointing out. 
50. By reason of drinking both, there is an addition of 


curd in the mixture called gaatsa because in the model sacrifice 
the substance to be drunk is pointed out. 
There aro gaie ceremonies “armai: «niea? “Let one who is 


desirous of heaven perform agatka sacrifices. 
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There are eras offerings "quamdam “He offers aT AT obla- 
tions with the mixture of ghee and curd.” 


gqaisq isa mixture of ghee with curd. There is an invocation Wa 
in the model sacrifice “Garg arsaqıq arag”. “Bring the gods, the drinkerg 
of ghee.” 


Now this #2 will be transferred herein the modified sacrifice under a 
Aas text. The question is, whether the deities are to be invoked 
with the modification or without the modification. In other words whether 
the principle of KE applies or not. If the principle of RE applies, are they 
to be addressed as SANA qr or efuqrg or guarsaqrt. 


The reply ofthe objector is that they should be addressed as smsuqrq 
qa “ayaa gale, gated fusus chia, da fraser, far- 
ganda sante faa” “He partakes ofa mixturs called qWqIs ; it is 
a component of ghee and curd; a pair is for procreation ; it is a twin to 
produce progeny.” 


The reason which he gives, is that in the model sacrifice only ghee ig 
used, so the gods are addressed asemsaqrd; but in the arqutea, the mixture 
called gagra is used: so the gods should be addressed by adding curd to 
the epithet. They will be, therefore, addressed as atsana afar both, 


A AT WUT AAA WRT 21 ye N 


q not ; at on the other hand ; agrdeara by reason of its being for an- 
other ; aggfaaa like agafà. 


51. On the other hand not so, by reason of its being for 
another like aqqfà. 


The reply to the objection by our anthóris that the curd is not to 


be mentioned separately ; because the substance to be o 


ffered for drinking 
is for others, 


It isa mere hint intended for drinkers; if the mention of 
one Substance is sufficient, there is no need of mentioning the other. 
Just as agqfà in gergi ; it is not for the purpose of the praise of the 
sacrificer: it is with a view to praise both the sacrifice and the priests. 
“agaaa agi “The owner of the sacrificio and those who 
make this master of the sacrifice prosper;” The addition of the word 
Ras is redundant. So here too ; MAIT is sufficient ; thore is, therefore 
no need of mentioning the afuqry along with it. 


J 
2 
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CAG RAA MALTA N O (P ua N 

gara is ; qf on the other hand ; aatea@ of invocation 3 agenta by 
renson of being for its object; 

52. On the other hand, it should be done, because itis with 
the object of invocation. 

The objector says that the ‘curd’ should also be added; the illustration 
of aaqfa does not apply because there the praise is not for one's own 
self but for the praise of gst, while here in the present case the invocation 
is in remembrance ; both the drinker and the substance drunk, should be 
remembered. 


A al HEPREAA N O Po (ua ad 


*nob;«ron the other hand ; geseg by reason of the word 
indicating purificatory rite. 

63. On the other hand not so, by reason of the word indica- 
ting purificatory rite. 

The reply of our author is that you are mistaken here ; no addition 
should be made. War is ghee mixed with curd ; curd is mixed 
with it with a view to give it colour; it is, therefore, not a’ different 


substance. 
CATHIFSATRTATATA WAV 2 1 YN 
æa is; aton the other hand ; gearfiratara by reason of. naming 
of the substance. 
54, On the other hand, there should be an addition by reason 


of naming of the substance, 


The objector says that there should be an addition or Hz, because 
we see that there is a different substance whichis a mixture of ghee 


and curd. “soyaga, sian afiztaghs, dud ga sora” 
nga Adaq asta Üngd." “Ho partakes of a mixture called gaqisa; it 


is a component of ghee and curd; a pair is for procreation ; itis a twin to” 


produce progeny.’ 
€ D 
TAMTMTAA SSAA, NMA AAN- 


SANAAT, N eerey yy Uu 
5 l 66. 
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ugue 

qw: of the curd ;g on the other hand ; quyacara, being subordinate. 

~ Li 

sma drinker of ghoo; fama: pronunciation ; &g: are ; guà sub. 

ordination ; %Ẹ: of the text ; atsasaracat| by reason of ghee being 
principal. 


55. On the other hand, the curd being subordinate, ‘the 
“SATT is to be pronounced ; it is subordinate because in the 
text the ‘sq is principal. 

"The author says that in the text “ZIRAAT aula” “Ho offers 
AJAA oblations with the mixture of curd and ghee.” 


The ghee is principal and the curd which is mixed with it, is with 
a view to give it a colour. It is, therefore, subordinate, So there is 
no necessity of adding it andthe principle of xg does not, therefore, 


apply. 
giar LARMUIAAISA AAEN Uu 
WUE 


afa curd.; aron the other hand ; tura is; malay principal y esa 
in ghee; santadamta, by reason of the connection of the first and the 
last. 


56, Onthe other hand, the curd is principal; beoause in 
ghee, the first and the last are connected, 


Now the second objector comes forward and says that you are mistaken; 
ghee is not principal but curd is principal: so the deities should be 
addressed as ‘efuqrd’, because ghee is connected with the first, viz, Sqeqvu 
(quartering of the gwtstat cake and placing the portions on the altar) 
and the last, viz. afaanu (sprinkling of ghee ) “aaan (auus 
aaea RA, MA wur qua Rana ” 
a aA asia aaga aR seta qua effi" 
“If one performs a sacrificial session, he shall place tho portions of the 
sacrificial cakes on tbe altar twice and sprinkle them with gheo once; 
the faa creepers are certainly medicinal herbs: he makes the animals per- 
manent in the medicinal herbs. If he sacrifices during the rains, he shall 


place the portions of the sacrificial cakes on the altar once and sprinkle them 
with ghee once ; he makes the animals shine forth during the rains.” 
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By reason of the. connection with saga and afianm, ghee is 
for dept and therefore subordinate and curd is principal. So the 
ourd alone is to be-mentioned i. e. afaqrg. 


SHÍWHTSUATHIHEHTSSIUITU SWAP WYPHT Hm 
SSS: TATA UO (QNS UN 


sfyat on the other hand; satemna by reason of ghee being 
principal ; ura. in the object of subordinate acts; suq23? in the denomi-. 
natiou ; Wm by the metaphorical sense; qenregteq:. the word denoting: 
purilicatory rites ; &UTq is. 
4 P E 
57.. On the other hand, by reason of gliee being princi-- 
pal, inthe denomination in the object of the subordinate act,. 
the: word. denoting purificatory rite is in the secondary sense. 


The author says tiat ghee is-principal in all sacrificial acts; by reason 
of the use of ghee in the subordinate acts, the use of the word. is in the 


Becondary sense. 


MG EIA ERARA CATSISA AM UNE: 


afy also; at on the other hand ; arenan, by reason of the- 
modification. in the name ; aa. by that; «uq is.; JIsAUA pointing 


out. b ! 
58. On tlie other Hand; by reason of the: modification in the: 
name, the pointing out should be by that, 

The third objector steps in and says that the substance: is-a compound! 


called guarsq which isa mixture of ghee and curd; so the deities should.be- 
addressed as “gagrag” 


A. AT TATA AAT RAAT, greyed 


x. at. nob. so ; eum is ; yumacaq by reason of laying down. the: 


quality. : 
59.. Not so by reason of laying down the quality: 

The-author says-that gaga is not entirely a different: substance; Tq: 
means: coloured, or:yariogated and AIA means ghee. It is not like HU. 
though:a.fermented! liquor used in a efe sense; here ZIqsF is ghee 
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coloured and purified by curd. So the za of invocation should bg 
read unmodified and the principle of s does not apply. 


END OF PADA IY. 


PADA V. 


Adhikerana T. sütraa 1-6, dealing with the subject that on the tranaference of a portion, the 
firat ones ore transferred. 


MT ezi GIG E IEU EEUE TITRE ETAS IGAR A ear uoi 


errggsdaur of those that come in order ; gazna on the transference 
of a portion ; amimag. like the incomers ; aiaa; omission of the last i 
sarg is. 

1, On transference of a portion of those that come in order, 
the last one is omitted like the incomers 


There are texts “erergadtaataaate” (M.S.1. 10.1.) "reri fanaa” 


Ara rare" “The cakes baked on one pan and consecrated to heaven 
and earth.” “The cakes baked on two pans and consecrated to Aáwins." 
“The cakes baked on three pans and consecrated to Visnü.? 


In the model sacrifice, the text ig “antangassa” “Ho shall offer 
cakes baked on eight pans to Agni.” a ; à 


are to be dropped. 
order, the last one will be omitted ; 


y where people have gathered, 
er aud if there be no seat the 
place. 


m~ 
faga aey I WO TEE Ru 
Foyaetarg by reason of the indicatiyo mark; q and. 
2. And by reason of the indicative mark, i 
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The author gives a reason in support of his view by quoting texts 


“gaat Taq WAR egi” “quae cay WRIA IRT- 
afaagfa” “The sixth day is omitted when they resort to five day-sacrifice 
The sixth cake is omitted when they offer five cakes,” 


Here we see the last one is omitted. 


TASCA Al WAT Uke ty 1a ti 
famat: option ; at on the other hand i TAA by reason of equality. 
3. On the other hand, there is option by reason of equality. 


The objector says that the last and the first are both on an equal footing; 
so there is an option. You can omit the first if you like, 


FEHTEWSIHISEdeHTd 221491 LN 
sRHIq from order ; qsa; origin, coming in, production ; à in the end. 
ETT is. 
4, On coming in order, the last. 


The objector says that the illustration you have given does not apply. 
In your illustration, the hall is crowded, so the last comers will not get the 
seats; but here there is no crowd to be displaced. So any of the sates. 
may be omitted. No order is to be observed. 


ARANE SEAN E zu usoiuiua 

Regu mark ; wfafirew general; gemat: of the number; fg because; 
agaaa that word. 

5. The fax is general, because that word relates to the 


number, 

The objector refutes the argument based on the fy. He says that 
the text lays down that the sixth will be omitted, Any;number that comple- 
tes the reckoning is the 6th, irrespective of the order. There is nothing 
particular in the faz. oo xx ouk 


anai at wart: SUISTUHRTCH aaa- 
ecufafe EAN YN R U 


ənfga; from the beginning ; at on the other hand ; saft: application; 
EAT 18:5 STO wer of the commencement ;* qq. that ; angara, by reason of 
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being the first ; aaargq by reason of tho text ; srcafafu:. omission of tho. 
last ; am, is. : 


6. On the other hand, the application is from the beginning ; 
of the commencement being the first by reason of the text, the. 


last is to be omitted. 


The author says that you are mistaken ; every where- the-commence-- 
ment is from the first in order and the result will be the omission of 
the last ones. It does not require any text to elucidate the matter. The- 
first ones will be transferred to the modified. sacrifice and the-last ones: 
will be suspended. 


Adhikaranaii, sûtras 7-9. dealing with the subjec t thatin the sacrifices of one aa; tho snog - 


with the first fq. isto be sung. 
VHS gura meaag wea Ww 
qQiuion 
qafa in the sacrifice of one fx; aang in the first of each qsr;. 


wredfg in areifeavanta ; gat of the metres ; safayacara beings 
dependent on the text. 


7, In the sacrifice in one fm and redfzeauamer the first 
of each ga, by reason of the mantra being dependent on. 


the text. 

There is a sacrifice of one fas, in which there is mixture of one and 

three ceremonies grouped together. There is a text “aia TRAR TA 
serfafewraurd, frewetg a Re Ae, frgusenmegfu- 
qT: | Rel Rega, Aaga: qur “There is a sacrifice: 
called qafas ; of it in the one there is afesqaata, in all the three tho ghee 
of hota priest: in the one of Harauu priest, in all the three: of sgmurez dt; 
in the one of Azta, in all the three aredfeqqaata.” 
. Inthe model sacrifice, there are three gas of aredfeaqamia (1) seared: 
sud" Rig. V. ix. 61. 10. is in the mus metre. (2) “sata: ata: Rig. V. 
ix. 63.22; 107, 4; 6. is in the gat metre (3) ‘gga? Rig. V. ix, 87. 1. 
is in the fa*gq metre. In this connection it is said “faz at arama red (qu 
qqara:” “It has three sorts of metres and the offering consists of arafea- 
qaara.” 
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———— y 
The question is, whether under the text “gafra ffe? “By 
b) 


one fae in aredfea in all three.” three verses from the verse of each qu 
‘should be transferred or the three verses of the first q* should be transfer- 


red. The reply of the objector is that the first of each qw should be 
transferred, because the metres are dependent on the text in the model 


‘sacrifice, Psat STAT: aaa: waar: GAAT «I has three sortg 
-of metres, the offering in it consists of ated fgagaara and it has five psalms,” 


anit aT SERIES UCTS KECE LETE E zos Lis G 
RYEN 


enfgq: from the first ; qr on the other hand ; Wearacata by reason of 
that rule ; gqvet of the other; agaaa by reason of being based on 
the inference. 


8. On the other hand, from the first by reason of that 
tule and by reason of the other based on an inference, 

The author says that the music should -be performed in the first aa; 
itis in accordance with the view as laid down in the preceding AIPTU 
(see at p. 724) Itis consistent with the order; while on the other hand, 


singing it in the gq of each qw is based on the model sacrifice and is, 
therefore, inferential, The first being direct, is preferable. 


WRIST TSIEN d 
YINI | 


aar fadst introducing the «a in order ; q and ; sahaa, like the model 
sacrifice ; deataratrateata, by reason of the modification of the number 
only. 

9. And introducing the Ha. according to the model sacrifice 
is by reason of the modification of the number only, 


The author says further in support of his view that there will be, 
undoubtedly, a ate. In the view contended for by the other side, there is the 
change in the number. Youtake one versefrom here and the other from 
there; but if you stick to the order, you will take the first gq which ia 
more equitable and reasonable. 


Adhikarana iii, sütras 10-11. dealing with the subject that El ie to be sung in one "Um. 
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A i 
TARAS YET TA N YR 

fas: fre ; qur in qa (song) ; gif in | song ; tura, ie, 

10. The fH which is in 4 song, is to be sung in qrsr. 


_ There is an gẹ faa sacrifice, teneat afe , ager ved | umet 
Aaaa, fragaaussita: cee wegnneer Pagani: qa- 


ata: “Of it in the one, there is afscqaara, in allthe three, the clarified 
butter of hotà priest ; in the one, of Aae priest, in all the three of 
maus dt ; in the one, of asstat, in all the three of “ara Ragana” 

There are songs in V. The question is whether they are to be sung 
ina qw orin one «t$. The reply of the objector is that they should be 
sung in a qw as laid down in the previous s(füsut. 


L E e c i 
VHA AT ESTHEHTZISTUHENId ü Oo QU p SR N 
= ÀJ 
qavat in one verse ; at on the other hand ; wwe of the song ; €WH is; 
wrafaudcata by reason of the characteristic of the repetition. 
11. On the other hand, in one verse by reason of the char- 
acteristic of the song to be repeated. 


The.reply of the author is that in T thə song is to be sung in a RE 
verse, because itis said “radagegaa, gagi atana” hs 
sings repeated praises in W ; he worships with gg songs repeatedly." 
But this kind of repetition is not possible without taking the sU verse 
from each qs. N 

Adhikaraga iv, sdtras 12-13 dealing with the subject that in tko fica sacrifice ko, the 
fada of TATA applies, 

= S SSN ce 
Sey AARAA AAIR: vut UZAYIN 


ang in the commands ; g on the other hand j aaa by reason of 
being extraordinary ; fite by the inference from the text; 


: aaa: rule 
as to the procedure ; tata, is. 


12, On the other hand, in the command, there being extra- 


ordinary principle, the rule as to procedure is by the inference 
from the text, 


There are two-night-sacrifices &c. called eeu. The question is, 
whether the entire procedure of STATE applies or of g3WI3 after elimina- 
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ting the first and last days The grqyng is the model of all agta sacrifices’ 


as seen before. The first day is called rama and the last day is called 
sqadta. The remaining 10 days are called qa. The six days out of 
them aré called 4g and the other four are called gata. 
Now the author says that the command as to perform the fzxrx is 
binding ; the srauta and gzaata are connected with the model sacrifice ; 
so the procedure of gaa will apply. There the fs is the guide. qq 
ssiagfadtiazfadtirqdtisrdtianegRU! “What is first, the same 
is the second ; what is second, the same is the third, anat disappearing.” 
That which is the first day of fzzrzis the second day of zrzarg called maat 
‘tle second day of fğaa is the third day called aga ; as there nre two 
days only the 4th day called surdi ipso facto disappears. This fsx supports 


the view of the author. 
H e = q a r 
© Ez 
WHEY MAATA N O 03 d o3 
srifir: transference ; q on the other haud ; Uae sara by reason 
of the connection of the word ‘night’. 
18. On the other hand, the transference by reason of thi 
connection of the word ‘night? : 
The author supports his view by adducing another reason. He says 


that faxra and qsnra are similar, because in both of them the word ‘efx’ 
occurs. So the procedure (Fata) of zara applies to fea. 


Adhikarana v, dealing with the tranaference of the SHIRE AS atrandom in aria 
with «ggfanrgetfar? à 


[3 e ES ; 
2: 1 : EMUN 
aiy g sgag aver: emaa DEI Imam 
22141 WN 
agag that which have been ordained ;g on the other hand ; dearg 


in numbers ; fase: option ; eara is; aatara of all; Hasara by reason of 
being for & purpose. à 


14. There is option in the numbers which have been ordained, 
because all are for a purpose. 


There are mantras for gg 1. e. establishing fire in the sat and 
. there are das for qqa ie. putting fire in erasa where different kinds 
67 
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———————— 


of-seeds are sown. In the :model sacrifice it is said "eg Raraita”? &nd 
uagara”? “He establishes fire in sur with seven" ; “he est- 
sblishes fire in efiam with fourteen.” The afamar (establishment. 
of fire) is the modified sacrifice where the #Was «are transferred 
under a aiga text. ‘The question is, whether the mantras of both kinds 
are transferred according to the order in view of the principle laid down 
in the lst Adhikarana. The reply of our author is that they areto be 
transferred according to their appropriateness but not according to the 
‘order. The reason is that these mantras will be for a purpose, other. 
wise they will be meaningless. 


Adhikarana vi. edteas 15-25. dealing with the subject that in a escrifice where songs 


preponderat», the songs are to be transferred from the modified sacrifice. 
CAAA AAAI WEHTTUUHITSRT 
TARA gaga ATPATATATAN A? pu UW 


tiufrgat in the case where the songs preponderate ; smgTaT of the 
model sacrifice ; sutHW by repetition ; durum the completion of the 
number ; Hfearta by reason of no change; geata} in the number; Ju- 
aisgeata_ ; being subordinate ; a74% ; of others ; @ and ; wafaeata 
being non-Vedic. 


15. In the-case where the songs preponderate, the number 
is to be completed by repeating the songs of the model sacrifice 


by reason of no change and the number being subordinate and 
importing of others being non-Vedic. 


There are sacrifices which are called faggeta (See chap x, pada iv. 
Adhikarana xi sütra 20 at p. 703.). 


-ARa aaa aA, cerfecda oft 
mtd” “Let one who is desirous of progeny, be made to perform afaa 
having twenty one songs ; one whe is desirous of splendour shall perform 
afaqa having three times nine songs ; one who is desirous of honour shall 
resort to one having thirty three songs.” 


We have already explained the principles of erarg and sqm. at p. 704. 
Now here the question is, whether the songs are to be imported from the 
modified sacrifice when the songs in the model sacrifice fall short of 
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pooo 


the required number. The objector’s reply is in the negative; he says 
that in order to complete the required number, you are to repeat the 
game songs. The reason is that the number is subordinate and importa- 
tion of the songs from another place is nowhere laid: down. There are 
as many faults in accepting the unordained dictum, as there are in 
rejecting the ordained one. 


c 
ANAA TATA AAT N Qo (ub 
waa by importation at on the other hand ; asaget of repetition ; 
era area being non-Vedic. 
16. On the other hand by importation, because the repetition: 
is un-Vedic. 


The author says that by the importation of the songs from the modified 
sacrifice, the number in the model sacrifice should be completed, because 
the repetition of the songs over and again is nowhere allowed. When 
importation and repetition are both non-Vedic, the importation is more 
reasonable and proper tham the repetition of the same songs. 


ee 
agaa VARIATA NH Qo Lu 1 qe n 
gaaat: of the number ; @ and; Tamafaagna by reason of being applica- 
ble to several objects. 
17. And of the number being applicable to several objects. 


The author gives a reason in support of his view and says that the 
number applies to separate objects. As for instance ‘eight pots’, 


One pot can not be repeated eight times. 


qae U Rotel cet 
mggng by reason of the word ‘reverse’. 


18. By reason of the word ‘reverse’. 
The author says that the word qr is used which is inconsistent with 
the idea of repetition “aaafectaartteqa fa” “They praise with aikuaa 
. reversely," 
EN2ILCOSID N YF UAL EN- 
ae reason of the non-modification of that which is ‘uttered; 
aand, ; , 
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— 
19. By reason of the non-modifieation of that which i 
‘uttered. M 


, The author says that the repetition of the thing once uttered ig con- 
,demned, “fhar taageafara almaga: fida" “He who makes one repeated, 
commits the sin of making the sacrifice female." 


AMAA AA VAN 21H 1 so ve 


agfa by reason of being not ordained ; @ not ; ga if yon say, 


20. If you say “it should not be done by its being not -oj- 
-dained,’». 


The objector says that importation is not sanctioned by any text of 
‘the Veda. 


VEU Aaa RATNA N R Y 3 


EE is; Haatfzaiai those that are commended objects; frarugrag 
the text as to the quantity. à; ^ 


21. It shonld be done, because the laying down of quantity 
is the object of the text, 


The author says in reply that there is tho text ‘qafe stefan ar IMER 


aaa? “Lot one desirous of progeny be made to perform afra having 
twenty one songs.” : : 


Now the number 21 is to be completed. This can be completed only 
‘by importing the songs from elsewhere, Importation is, therefore, the only 


proper and reasonable method, ‘* ~~ : 


TIT ASAT ATAA N RO Qu RRO 


qid the text as to the offering; « and 


; Wala in repetition ; 
a noi; 349A applies. I 
22. And the smam text is not applicable to repetition, 
ipe The author gives another reason in Support of. his vig "We have 
already explained‘ atarq and SET" in sütra 20 of Páda iv. „ab p. 704. 
"sftfarfasterarest cert mast saat HILT | wate caw, scarf" 
‘hree are the bellies of a sacrifice viz. ; mas, zea and ggg ; here is 
atag, hence is Sg. d ; E ae ^ 
These terms WII and 3grq will not occur, if there were 5 repetition, 
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MANERA N RF TYR 


atat of songs; @ and ; seqfiraraeata. by reason of the force of the 
origin. 


G 


23. And by reason of the foroe of the origin of the songs. 


The author assigns another reason in support of his view ; if you 
complete the number in the mode] sacrifice by repeating the same songs, 
the other songs whose number is in abundance will be ,meaningless and, 
without any definite purpose. 


EAS em, 
qasai AAU so quod spud 
gag in y ;efW also ; giaa if you say. 1 PR, TEES 


|: 24. it you say that in yalso. 


The objector says that in y there is a pp Why should it not 
be here,? 4 


HTSTREHESTT Ngo Ls 
a not 80; E ec e reason of the characteristics of (iti; repetition. 
25. Not so, by reason of the characterestics of the repeti- 
tion, i Boer A 
The author says that in y there is an Geo text laying down repeti- 


“tion terrse raa, Garratt “qafa” “He sings repeatedly in q; he 
worships with gg songs repeatedly," i 


But on the other hand there is no text here, So the illustration of y 
, does not hold good, See sütra 11 of this pada (at p. 726.) 


Adhikaraga vii, dealing with the aea that in EET, snotter ata; n 2 re 
1 ported, y . 3 ; 
A 
ARAMA ARINA: AEAN AOU Y VRE 
afesqaara in afestqara ; g on the other hand ; summ: the a 
of WR verse ; asama, by reason of the unity of the psalm. F ; 
i 26. On the other hand, in afesvaara, the aR is to be bonght 
- in, by reason of the unity of the psalm. à 


What is to be done in afgsqamra in a sacrifice where there is'a large 
number of songs ?: Will there be a repetition or importation of the sàma?, 


¢ 
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In view of the principle laid down in the preceding afar, Do 
will be importation of ata ; but our author's reply is that there will be 
importation of a RẸ, because there is unity of psalms, Tat: Waar 
reparar eae | zereemg aera RREAN” “cg 
faaam” “He makes the hi sound for each qw in the two subsequent, 
qaa ; why does he make hi once in afgcqaata ? There is only one ata. 


Adhikarapa viii «tras 27-33 dealing with tho subject that in undis, the number is tobe 


completed by importing the remainder. 
STA g TETRA Wadia 


cata uso i9 i VU 
^ 
wp by repetition ;q on the other hand ; Wm the completion 


of the number ; qmi in ums; uvaranafacary, by reason of the 
repetition in the model sacrifice, 


27. On the other hand, in arricts the number is to be com- 
pleted by repetition, ‘because there is repetition in the model 
sacrifice, 


There are new and full moon sacrifices “QRA sr(erapemeprferg mures; 
9. "cx SY 3 
afia rrprarg nan T IRAE ; GEIE EU EIC CEICKEIG ES ; aise 
Haag Agaa ; RIRA A TRET” || “Let one who is 
desirous of honour utter twenty-one ; let one who is desirous of the Bráii- 
manik splendour utter twenty-four ; let one who is desirous of grain utter: 
-twenty-two ; let one who is desirous of cattle utter twenty-six. 


Now the question is, whether in armtat the number is to be completed 
"by importation or by repetition or by repetition of those that are men- 
tioned and by importation of the remaining, The reply of the objector 
ie that the number is to be completed by the repetition, because in the 
model sacrifice there is repetition. There is a text “fa:nunracate faecal” 
“dagaa: “He uttered three first and three last subsequently." 
There are fifteen gaats.” . 


There are fifteon &raÌat verses; the text shows that they are to be reper 
ated till the number fifteen is completed. When such is the case in the 
mode] sacrifice, the modified sacrifice will follow suit. 


RAAR IQ U A Y RE 
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fagara by reason ofthere being nothing special ;" not; gaa if 
you suy. ‘ : 
98, * By reason of there being nothing special " if you 
say. 
The objection to the qdqst view is, that there is no Special text to 
$how that there should be repetition. It is general. The model sacrifice 


has 15 atadat verses and there are twenty one in the modified Saanaa, 
Where is the text which gives you direction ?. 


e 
CAAA HEAAEACAATSSALATILNTT Ul 
RIYIN 
Iq is; agadcata ky reason of the characteristic of the model sacri- 


fice ; wafaaa like model sacrifice ; aaa should be repeated; WTHWATqCUITT 
by reason of completing the number limited. 


29. Itshould beso, by reason of the characteristic of the 
"model sacrifice ; it should be repeated just as in the model sacri- 
fice, by reason of completing the number limited. 

The objector meets the objection and says that ths modified sacrifice 


follows the model sacrifice; there is a repetition in the model sacrifice, 
so there will be also in the modified sacrifice in order to complete the 


number 21, 


MAGS WT PATIATMCATA N R (139 N 


atagw upto what has been ordained ; aton the other hand; pagkat- 
atara by reason of having fixed the quantity. 


30. Onthe other hand, there is repetition up to what has 
been ordained by reason of having fixed the quantity. 

The author expresses his own view in the present gm. You can 
repeat thema? verses as much as it is ordained, You can complete 
the number by repeating the first and the last; but you will have to 
import the remaining verses. ‘faaara, faerat “He uttered three first 
and three last subsequently." +j 

You van repeat the the first and the last as allowed by the text; 
asto the rest, you will have to import the songs to complete the number. 
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fPhére are 1Í verses. If you repeat the first and the last three times, the 
number will be 15 but in order to complete 21, you require 6 more which 
will be brought in from out-side. : 


MAFA SAAT N YIN 


afastat of excess ; 4 and ; qsiara, by seeing. 
31. And by seeing excess. 


The author says that importation can be inferred from the following 


texts. “aorta ftem p aaea Ra e agai free. 
aReare”’, “Let him not cover it with amdt; if he covers it with awaì, 
it will turn the metre : he covers it with firezq." ? 


MEC Uu 
BHAA AT uou rau 
wHg in the sacrifice ; wfq also ; gfaaa if you say. 
32. If you say “that it should also be in the sacrifice” 


The objector says that ing also there should not be repetition but 
importation according to the view contended for, by you. 


ui a MRAN qo (ud gi 
' qnoi; Aa by reason of-there being directed. 
33. Not so, by reason of there being directed. 


The author says that there is a repetition in W, by reason of the text 
target ag "ep, .gauqst geà faz”. “He sings repeatedly in 3; be worships 
with qg songs repeatedly." 


But here in the present case, there is no such text. So there will be 


repetition up to the number fifteen and the remaining six shall be brought 
iin from outside'to complete:the number 21, 


Adhikarana ix. sûtras 34-41 dealing with the subject that the aise pertains to the model 
" gecrifice. 


o c 
Wek Apacs aA wevafaareamp goa 
Aefa: of the Neg; Igaza the state of the modified sacrifice; aa ‘there; 
geerfaurata, by reason of laying down the entire procednre. 


34, The atexit partakes of the nature: of the modified saorifion 
because there the entire procedure is laid down, 
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T There is a atest ; Having taken satfagta as a model, there is a text. 

ariaa gets serrure coer grgeup nah «Ho oho 
knows this, takes atest cup: ; he himself Hourishes, his enemies are 
overcome.” : 

Now the question is, whether dizit pertains to the model sacrifice or 
the modified sacrifice. The reply of the objector is that the diiit pertains 
to the modified sacrifice, because its eutire procedure is laid tios in i 
modified sacrifice. It is, therefore, to be classed among the details of um 
modified sacrifice. 


TEA MSAA N t (9132 0 


mgd in the model sacrifice ; « and ; atagia by seeing its absenco. 
35. And by seeing its absence in the model sacrifice, 


The objector supports his view by giving his reasons. He says that 
it is nowhere found amongst the details of the model sacrifice. See 
chapter II. Páda iv. sütra 26 at p. 83. “zenna fanaat” “Two 


eatatas exceed one fira." 


HARTARA OH $919 638 N 


aagaaara by reason of non-sacrificial text ;@ and. 
36. And by reason of non-sacrificial text. 


The objector gives another reason in support of his. view. What he 
says is, that Wtexit is not the name of any sacrifice, nor is itin a satfagty 


which is the model sacrifice. “sagt aT EEU GENIE G Stszateta:” 
“mam at cease: “Tuo satfaete is not a sacrifice, if it is devoid of 
Araq.” “It is not a sacrifice where there is no psalm." 


This is, by way of an snfarq extolling qtesit. 


sgdt at fsrycdTd N $0 1 u (a9 N 


s@at in the model sacrifice ; at on the other hand ; farecata, by. reason of 
its being so ordained. 
37. On the other hand, in the model sacrifice, by reason of 


ifs being so ordained. 
The author says that the gtaet belongs to the model sacrifice, because 
it is laid down in connection with satfaeta which is the model sacrifice, 
68 
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€ ERE 


WHAGNATSA WRAL YT REN 


spfagsiam by seeing the model sacrifice ; s and. 
38. And by seeing the model sacrifice. 
The author supports his view by giving a reason, He says that the deg 


is in the model sacrifice, “faa: degatat fara afafesda” “Three of the songs 
' exceed fags.” 


If Res are accepted, then only three songs are possible. 


LEN a ; 

EAT A AATAT WOU UREN 
amata laying down ; aftdendy for the object of afeedear. 
39. Laying downis with an object of afteear. 

The author gives another reason in support of his view. You say 
that because the entire procedure is pointed out, the Ssg belongs to the 
modified saorifice; but you overlook the fact, that it does not prohibit its, 
belonging to the model sacrifice. The text is general Corsa Et RTSTEET m- 
gua wur" “Of a prince in an ufiqety, and of a Brahman in an fatra,” 

It is in the nature of qftdear. 


SAAT AA N AY go n 
amg is said ; antaga its absence. 
40. Its absence is said. 
“The author replies to the objection raised in sütra 35; you say that 


it does not find its place in the model sacrifice. *"dasgarat pp 
“Two of the songs exceed one faust." i 


By reason of the absence of it amongst the details of the, model io 


the stex becomes optional but that does not necessarily prohibit what 
has already been laid down. 


WMA WR Y 1 VV th 
uua by reason of the praise ; WaMeIA non-sacrificial. 


41. By reason of the praise, it is non-sacrificial, 


The author meets the objection raised in sütra 36. 
in the figurative sense. 
sacrifice. 


t Itis called ems 
The result is that the Wizgit belongs to the model 


Some commentators have used the word *wtgsi to mean a cup. In 
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that sense also, the whole argument of the objector ahd th8 áuthor will 
pomain the same. 

Adbikara pa x, atras 43-43-45-48.. dealing with the subject that det is to be taken. 
from STET. 


SAARIA U No Ng ERM 
aeq its ; THAME from ARAU ; MEUR taking.. t 
49. It is taken from sm. 


In the foregoing efumquritis determined that Steg belongs to the 
model sacrifice, The question to be determined in the present efus 
is, whether it is to be taken from anaq or from wHeq cup. The author's 
reply is that it is to be taken from mat cup. 


The reason is that there is a text engramreefanite fart. “He takes Wei 
from wmm." 


gave TAT N d LY L232 U 
agata from IFA ; d and ; adage by a text, 
49. And from sA under a text. 


Thé objector says that the dies should be taken from. gua, Because 
there is a cas to thát éfféct. “agaaa” “He takes dagh from 


equi cup.” 
Having left the afaq, the 11th Adhikarana has been. commenced by 


the author. » 5 i 
Adhikaraya xi. dealing with the subject that the texit is to-be taken at the time of qata- 


IATA TAATCATA N RO NY eY d 

qatadaa at the time of the 3rd qst ; aqata uidor the text y DETUR. is. 

44, At the time of the ‘third gaa under the text. 

_ There is a satfeeta sacrifice ; in that connection, it it said “a: ezgu- 
a ‘gfiga aa qii ardt? «Ho who takes reyt maintains. sensory and. motor 


organs, physical power and soul." 

The question is; whether the quit i is to bé taken from every gaa or 
from the third «44. The reply of our author is that it should be taken 
from the third and. Having finished the 11th afge thé author takes 
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Se 
up the 10th eft from the place where he left it, 


€ 
AAAS URNE TAMA N O 04 AYY 
waAVIa inno repetition; WIRKET of the word ‘qig’; ngeata by reason 
of being used in that sense. 


45. In the sense of no repetition, because the word TR is 
used in that sense. 


The objector who urges that Ñg is to be from the Fq, assigns a reason 
in support of his view ‘artugeearfagerfamekm” “He takes Nagi reversely 
from the sag cup." 

He says that the word qerẹ means non-repetition as “qaa maag; 
AVA GAIA Tae” “He utters aTa} subsequently in a reverse order, 
he utters atavtat subsequently without repetition.” 


In this view, he says, that it should be taken from aman and gae. 


GRUATATAGAAACATSA w 9 ui VE u 


secafassgaaacata by reason of the text about seperation from the 
aeq jq and. 


46. By reason of the text about separation from the IRM. 
ne 


The objector says that there is a text "farfsgeafea cae IFR- 
ema Ria: iA” “The spen i Da » 
ada: T he seq is certainly separated, because 


Irq and Ñg are carried from it.” 


This text also supports that the dizit is taken from sgu. So itis to 
be taken from both. 


| ARUN REA STATA ATA A 
IYIN | 


ARAU, from WHTTQ ; Aton the other hand; NT egea of the word 


WU; Aafaa by reason of denoting space; gaantaaq like re- 
establishment of fire, 


47. On the other hand, from MAAG because the word ‘qu’ 
denotes space, just as in re-establishment of fire. 3 
; The author says that Stegt is to bo taken from amau because there 
is a text “agaaga Rae “Ho takes reef from way.” | 


The word ‘qa’ which you say means 'non-repetition! means across. 
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denoting the space just as in Graeci "qqtameqrdan gman” “He est 


ablishes fire again reversely from the establishment of fire.” 


Here ‘qirg’ means Subsequent in time, 


faex: ANATA N RO Qu 1 gn N 


fa=3q: separation ; aitrararearg by reason of the unity of the song. 

48, The separation, by reason, of the unity of the song. 

The author replies to the objection embodied in sitra 40. He says 
that the text in connection with separation which would otherwise occur, 
is by reason of the number of both being the same “Tafa srettreargarafang- 

x 

gaster” “Tho Argyf is like the body of the FFT, by reason of the twenty 
one songs.” 

So the awa? is to be taken from wmaq alone. 


Adhikeraya xii, sûtras 49 52 dealing with the subject that the Gtwxit cup fs with the praise- 


Songs. 


VRASHA ATA GTA: TATA as TEN- 
eqeqq uso AY AXN 


vacaret dnm, aqq being connected with wfietar; TATE: with 
out praise-songs ; ear is; aff on being (with them); fi because ; Heec 
different series of songs. : 

49. SRA being connected with sagt, it is without praise 
songs, because if it be with them, then there would be different 
series of songs, à a 


In connection with exit, it is said "fire trae ETUR genT: 


“Let him take of the warrior class in an wfiqtta and it should be also 


taken in an JA.” i 
Now the questionis, whether Wtesít is with gq and aa or without 
them, The praise songs that end in stafa or sta@ are called sTg and those ' 
that end in Qaf or &pqd are called e3bx. The reply of the objector 
is that the Stg cup is without the songs. The reason is thata series of 
songs in an ARASA is connected with w#q; if the atezt were with the 
songs, there would be another gem. So the Mst cup is without the 


praise-songs, : 
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i x o [^] 
ALTANAT AT Wage WAVY 1 Yo tt 
daara: the praise-songs ; at on the other hand ; qqd:fedTq by réason 
of their being the parts. 
50. On the other hand, with the praise songs by reason of 
their being the parts, 


The author says that the drinking from the Qz cup is accompanied 
by the praise sorigs ; the reason is that they are the parts of the sacrifice 
“oe equrétermenastatredt gar “He sings a praise-song after 
taking & cup or uplifting aspoon ” 

They are, therefore, the occasions for reading the praise songs.. 


e 
agama N 14 yN 
fogata by seeing the feg ; wand. 

61. And by seeing the RẸ. 

The author relies on the fsg argument in support of his view. 
‘Kal Twa ranae: dfaga fede 1 eror, gavaisr 
at SIS Ud. Reis" “There are'some sacrifices to be completed upwards, 
there are others in a curve; those that comply with the hota’s deu (a series 
of songs in a sacrifice), are up and those that comply with that of an 
INF are'in a curve. . 

This text shows. that there are two kinds of sacrifices having the: 
gens of the gtat and wetara. If the teg had: been without xiu and 
wa, such would not: have been- the case. 


AAACAL ATH AAZ N O Y us tt 
qarg under a text ; denaz. coming under a different eem. 
59. Under a text,.it would come under a different gan, 
The author says that you argue that if the dizsft were with praise Bongs, 


it would come under a different deat (class) ; the reply is, what harm is 
. there ? It can be done under a text. 


Adhikarana xiii, &&6ras'53-54; dealing with the subject that ina fern ot etfing:, the qer 
is.by wey cf qfidaat. f 


_  MATATSTRTAT RTA N RO YAYIN 


wurata by reason of the absence ; wfaqrag in afta ; gaa i8 taken. 
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INE M 
58. By reason of the absence, it is taken in afer. 

There is a fara ceremony of atfirer ; in this connection, it is laid down 
"esuada: armada” “The aaa psalm is sung in the forenoon 
and the rgsft afterwards.” 

The question is, whether it is fafa as regards qtegft or does it amount 
to qftdeur ? The reply of the objector is that it is an injunction (fafa) as 
reyards that which does not exist. Because there is no Wresít in fara 
ceremony, so it lays down a fafy to the effect that in the later part of the 


day the Arzt may be sung. 


AAMT AAA AAT WOT YL ye NI 


' We": context, connection ; ar on the other hand ; q not ; aareeahrararg 
by reason of being with an sarvata fa. 

54, On the other hand, it is connected by reason of its 
being an srrceafafir (belonging to no particular context.) 

The author says that the text quoted belongs io no particnlar context - 
it is, what is called aarneafafy. When it is connected with faa, ie 
means that it is to be on the 2nd day, of siia faxa. There are several fguz 
ceremonies. @ssit- is to be on the second day of affite’s: fua and: 
thereby. excluding other fgaas. So this, is by way. of: gftdear. Tho. 
after has taken just. the opposite view. ; what is qdqar here, 
is the author's view there and what is the author's view here, is the object: 
or’s view there. 


Adhikarapa xiv. sátras 65-57. dealing with the subject that in different argta sacrifices 
THT? is to be taken, " 


agiagia magana A 
WITATT N RO Y Yy N 


wg aga agfa on the 4th, on the 4th da ] 
) ; y ; wetter of ; Tea 
is taken ; gf sra by repetition ; Tata appears ; esee MAE ; 
Ex “Of the sacrifice that lasts for more than a day, it is taken 
on the 4th day, 4th day” ; it appears to be titi 
; 80 from ik 
MA en rom repetition like 
It is said in the model sacrifice in connection wi 
with Wear. qus 
Lee COE S pr d “On the fourth-day, fourth day of a sacrifice eea oe 
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more than one day, it is taken." The question for determination is 
whether the aeatt is to be repeated in one wet sacrifice on Sach 
4th day or is it to be performed on the 4th uf several agta sacrifices ? The 
reply of the objector is that in one ata sacrifice {zat is to be repeated 
on each 4th day i, e, the 4th day, 8th day and so on. He gives the example 
of food; if one is to take food on the 4th day, it means the successive 
4th day in a fortnight. 


Ala al agaaa GET RISE 
(WeRUIDIHIHIM N gO I YY N 


uftat on the other hand; &emaeata by reason ofthe number being 
laid down ; atatatag in many aglas ; gara is taken; qaqa, like a fortnight ; 
wer in one ; eiaa, by reason of the number being for the object. 


56. On the other hand, in several sta sacrifices it is to be 


taken by reason of the number like a fortnight ; because in 
one there can not be the same object of the number, 


The author says that the 4th day is to be taken in different agta sacri- 
fices, because the 4th day can be only one in one wet sacrifice. He gives 
an example of a fortnight in which there can be only one 4th day. If 


you say "Feed dqq: on every 4th day ” ; it means tho fourth day of each 
fort-night. 


WAT WOES TAT OY yo n 
wit in the case of food ; aqedet that number ; ama is. 


07. In the case of food, that number is proper, 


The author says that you have given the illustration of food to be 
taken on the 4th day successively. In that case it is right that each 
fourth day successively should be taken to mean by the expression ; but 
in the case of agta, where the matter. is different, you are to be guided by 
the language of the text. 


Adhikaran a xv. desling with the subject that in the modified sacrifice, the eups are to be 
takon from the arrgrzjuT &c. 


SHTCHTÍEH MANES: WHA AAN 
ROLY TNE I 
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Sitéetifes in a aia song; diataiara by reason o’ the absence of the song ; 
RT: connected with the RA ; ata song ; qamed its name ; eq is. 

58. In aaa song ; it being nowhere in the songs, is a song 
after the rik and is so called. 

In asatideta it is said "erfrcierceTel Tae qt aerate TTE, 
TRALI JRA, af aaa HETTQIHUI" “lf tho soma has aziar. 
song,.let him take the cups preceded by those pertaining to aq and 
arg, if it has a qeq song, then the cups preceded by sp& and if it has a 
aaa, song, then the cups preceded. by atman.” 

Here the whole thing contres round the text “afesiearar MAITAT 
“Tf it has a ata song, then cups’ preceded by atmaq.” 


The question is, whether the amag &c. are to be taken in the model sac- — 
rifice or in the modified sacrifice. There are soma juice cups; they are called 
by different names as gm, WHIU &c. The reply of our author is that thera 
is no song in the ICECI by' the name of aieata; itis on the other hand a 
RRETH. lí means a qrq produced from anat; it is ina fagarg. So the 
emu is to be placed in a fadaq, the moditied sacrifice. 

The Adhikarana is differently called, "by the word amza, the fagan 
is meant,” S 
What is ancam? There are 4 alternatives: 
(1) Whether it is waz or aeq ? (2) Whether it is both? (3) Whe- 
ther it is (aq only ? (4) Whether i$ is à song produced from saat ? 
After finding faults with all the firstthree dlternatives sat forth above, 
the author accepts the last view and holds that it is in fagaa. 


Adhikarana xvi. sütr88 59:61 de ling’ with the subject that in a daa, Sqqdi snd afaa 

ver&es are absent. 
e Xe e Á N d d 
Saat aan facta, SAATTA, N 

LYEN 
. saaha ina sacrifice which hus double songs ; faftus causal; 
Frest« by option. ;.ameara by reason: of equality; eq is. 
© B9- Ind sacrifice which has double songs, there is a causa 


hy option because of the equality. 
69 
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RATION ce e eA meo. 
‘here are sacrifices in which there aré double songs "e armiger 
“Yet him do both in a qaqa.” 


In the model sacrifice, it is said “gqadt THATYTEA sra, Sfi. 
adi gauged” «Lot him sing aqaa? verse at overy step of e vlde song 
and afaaadt of a gga song," 8 


Now ina maa or daa both the gga aud Tat tunes come by the principle 
sof afas. The rik verses containing the word sq are sung in TWatin the 
beginning and the verses containiug the word afàa are sung in qa. The 
question is, whether both kinds of verses are to be sung in the ataq or 
there is an option. The principle of agaa does not apply and so the 
objector says that there is-an option. They are both on equal footing and 
the combination of both of them is contrary. The aa has afxaaqat vorses 
and qqr has sqqdt verses ; so you can choose either of them but the 
‘combination is not possible. 


ALAA AT ATAT N RO 14 1 gO tt 


Hela by the principal ; at on the other hand ; fiasta may be 
regulated, 


60. On the other hand, it may be regulated by the principal. 


The second objector says that they are not on equal footing ;the qar 
happens to be first, 


aeaa EA s TAT NINER 


fafafa by reason of the disappearance of tho cause ; af on. 
the other hand ; maqmeq of the sacrifice ;'&H the action 


~ 


j SIIR, is. 
61. On the other hand, by reason of the disappear. 


ako) ance of the 
cause, the action is of the sacrifice, 


The author says that here the causes or bases on which the songs depend, 


are Tat and Jed; they disappear and so the procedure is to be regulated by 


the sacrifice. Neither there is aqstqv song nor is there gEq. So there will 


be no beginning with the qqaqqt or with afiaqat verses: In this connection, 
it is better to explain the difference between a sg and ax which are’ both 
translated by the word ‘sacrifice.’ The former is a Sacrifice with the sacri: 
ficial posts while the latter is without them, 
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Adhikarapa xvii, sütras 62-64, dealing with the-subject- that the z';rqpzq. cups ‘are not 


to be displaced but to be taken first of all.. 


O amaaa: ated; curd "3 
LILU 


Qaa of uzaraa (cups) ; amaaa under the text. of priority ; 
“fga: from the beginning ; mfi: taking out, displacement ; 271 is. 
62. Under the text that Gaara cups are first, they should 


be displaced and taken first of all. 

In the satfavta sacrifice, Ist safg and 2nd taqat are ear cups and 3rd 
K'ATA and. 4th XAET are the ult cups. The text in that connection is 
“ANNINA TAMIAMI. AAA GIS AITANT- 
alfa” “It is the tongue ; they are the gag cups, those who take the 
g*q4Ig cups, hold the tongue. He takes them with.the minute flow.” t 

The question is, whether the. g'zat:a cups should be taken even before 
sqtg and stacara. or in the order given above.. The reply of.the objector is 
that they should be taken first of all, should be displaced and brought 


before qiş and eatara cups. 
EX aT Aag aeu Sauna 
ATTA WRT ERR UW 


afq also ; at on the other hand; watfastara, by reason of the procedure 
being general ; equum of the procedure of that ; qed at its own 
place ; wetUIg by reason of the context; etcqu the priority ; aad is 
called, à 
68. On the other hand, by reason of the procedure being 
general, the procedure of that will he at its own place ; by reason 
of the context, it is called first. j 
The author says that no displacement will take place ; Uqarqa cups 
will be taken in their own order ; because they happen to-be first in their 


class, so they are called first. 


AITRAVUTT WU ROY LER U 


wuda by reason of the connection with the ‘arr’ ; q and, 
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bi x": 
64, And by reason of the connection with ITI. 


The author says that tzraraaq cups are WNT cups. And as they NS 


taken first in the class of arr cups, so they are first. 


Adhikarapa xviii sQtras 65-66 dealing with thc subject that even when any desire ig Connected ' 


the qaraa cups arcf{prohibited to be taken first. 


BARAT q aR: fee: TAT NONY 


andà in connection with the desire; J on the other hand; 


SIN 
under the text ; sfea: from first ; s Rd: displacement ; aata, is. 


65. On the other hand, when desire is connected under the 
text, they will be displaced and brought first, 


There isa text CARTA TERT Uda: ana gard? sr 
THAT’ “Let him take cups preceded by 4314 cups, if he wishes to 
raise progeny as before." 


The question is, that when any desire to be fulfilled is connected with the 
EECIEEI cups, should they, then, be taken from their place and; drank 
first ? The reply of the objector is ‘that there is an express to 
this transposition and the ĝaataa cups should be taken first. 


N è se 3 e è e 
AQUA ATA BAN LATTE 
WATT WV Y LE N 
aezuat in their order ; ar on the other hand; wading by reason 
of being the first ; qus connected with it 3 FH the text laying down 


the desire; arg is; fregata, by reason 
nently. 


xt for 


of being connected perma- 


66. On the other hand, by reason of being the first in thoir 
order, the text laying down the desire is along with it ; because 
it is permanently connected, xc ; y 

The author says that there will be no transposition and garga cups 
will be taken in their order. They are first in the WRT cups and being 
taken up, they fulfill the purpose ; because, the accomplishment “of Gro 


js P connected with the faking of the cups in their proper 
order, iara d : ae j 


D 
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Adhikarana xix. gütras 67-69. dealing with the subject that, arfaa <c, cups are to be 


transposed and taken first. 


- [3 
TUS PRE: quewmmarg d qo 14 1 ge 
RY in subsequent ; « and i SHRISQ: the word ‘first’ ; gag like the prece- 
ding ; eq is ; aqifey in that eto. 
67. And the word ‘first? in the subsequent ones, like the 
preceding (sf?rmr) in that &o. 


There is satfaeta ; there are cups subsequent to VX4UD which are 
mentioned for the accomplishment of certain desires. 


“sr Raa SISTAT Te" "ATH CT TIT erar" “Feary zEet- 
aaqa fare” “Lot those who are afflicted With a disease take cups 
preceded by arfàra.” “Let those who perform sorcery take cups pre eded 
by 9%.” “Let those who will perform sorcery, take cups preceded by 
qu^ st 

Now the question is, whether these cups are to be taken in the order 
or should they betaken first, by displacement for the accomplishment of the 
desires mentioned? The reply of the objector is that in view of the 
principle laid down in the foregoing uftrary the cups areto be taken in 
their order, without any displacement, 


e e PAS e. : 
WENT aT FHCHT THIS aed 0 tone 
ofaed: displacement $41 on-the other hand; framda. by. the permanent 
object; eurem of the first ; qaam by reason of its being unconnected. 
68. On the other hand, there is displacement ; the object is 


permanently connected with the ‘first’, by reason of that being 
‘unconnected. i 


The author says that the text is uncommon ; the fruit is assigned in 
case the cup is taken first. [f the cup is taken in the order of the model 
sacrifice, there will be nothing extraordinary ; it is only in the case of 
displacement that a certain fruit is accomplished. So the gm or the 
afa cup is to be taken first after displacement, 


Aeg g TA N O ua een 
sfuzw displacement ; q and ; zstafi is shown. 
69, And the displacement is shown. 
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The author says that there are texts which go to show that the cups: 
are to be taken out of their order for the accomplishment of the desired’ 
object. “Mage simu: Taata uu da mIWERISI 
‘Tet them hold that which they take up with the particular object ; let 
him place cups consecrated to zz and atg gods and which have been 
taken up with the particular object." 


So they should be taken first after displacement. 
Adhiknraya xx. sütras 70-72, dealing with the displacement of egr[4yq &c« cups and taking- 


them before aaa. 


qE AAAA A FACAEATAN O 1 Y p 0N 


gara before ; Yegan of GRAA ; ANA of the first ; pazara by 
roason of- being arranged. 
^ 70. Before Wat, by reason of making the first as the 
place. 

These above-mentioned, cups are to be taken first after displacement in: 
order to accomplish tha desire; this proposition has been established in the- 
foregoing eirca. Now the question is, whether they are to be taken before. 
the sant cups or RT cups, namely saisi and siqvum or after, them and 
before zara. The reply of our author is that they are to be taken before 
aaan cups, because they are Eod as first in the unt class of the cups.. 


PTRA MRO YVON: 
gonata by ` reason of having the equal characteristics ; € and. 
71, By reason of having the equal characteristics, 


‘The author | gives a reason in support of his view; he says that the word: 
“first”? means first of the class. All these cups partake of the charactreis-- 
tics of the art cups ; so they are to be taken first in the gama class of 


cups. 
=~ ES 
wur w TRS u so (3 psg N 
aut similarly ; a and ; spaa mio mark. 
72, And similarly there. is an indicative mark, S 


The author relies on the. text. “agea RITIRI: 1 deri. 
CAMA RITAR ARMIR “Lot thém Hold. that; which'theg 
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take up with the particular object; let him place the gaala cups after 
‘taking them up: let him place that which he has taken up with the parti- 
cular object.” This goes to show that they are to be taken up before 


~ 


qaqa. 


Adhikara pn xxi, sdtras 73-74, dealing with the subject that the remnants of a cup are to be 


*tranxposed, 


. e 
RST ANT THAT u O Q4 r 63 n 
agi remnants, sediments ; q and; efq also; Qaa by reason of 
‘being the sts. 
73. And the remnants also by reason of being the sty. 


The above named cups have been transposed as seen in the prece- 
ding adhikarana ; will the remnants be also transposed or not ? Tho 
reply of our author is in the affirmative, because itis the remainder. 


THE g3PHTS N t 1 ua wy. 
fogata by seeing the force of the text; qand. 
74. And by seeing the force of the text. 
The author relies an the fag argument. 
mgm: | arae ware | IÄN, tama 
3Igz “Let-them hold that which they take up with the particular object; 


' let him place the gegat3 cups after taking them up : let him place that 
Which he has taken up with the particular object." l 


‘So we seo that ggu (taking up) and amga (placing) both accompany 
together, 


Adhikarapa xxii. si £228 75-76. dealing with the subject that the gift is not displaced, 


. e 
War ANT MATA N OYAN 
"uii the gift ; q and; agaaa, like the remnants or sediments. 


75, And the gift js also like the remnants. 


Now the question is whether the gift of the contents is also to be 
transposed or nof. The reply of the objector is that it will also follow 
the principle applicable to the remnants i. e. it will be transposed. 


TA TAASSSIMEMSATUT aod udi oe N 


W noi so; a on the other hand; Narqata by reason of being the 
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a 
principal; watz by reason of the subordinate; arga remnants, sediments; 
qur like. 

76. Not so; by reason of being the principal and by reason 
of the subordinate, the remnants are transposed, 


The author says that the gift is principal while the remnants are 
subordinate ; so the gift can not be transposed like the remnants. 


Adhikarana xxiii, sutras'77-78, dealing withthe subject’ that in saatat when xata 
cups are said to be first, ib is in the nature of amaa fy. 


SAA ARAA A TATA NASN 


sastat in sadar ; sarikey when properly stated ; awati ordain- 
ing ; gui by way of description of quality ; ata isi 


"PRO In zaedtnt when it is properly ordained, it is by way of 
description of quality.. 


There is a sacrifice extending for 12 days. There is a sqqdtmr in it. 
The first and the last days are called saata and Iq 74a respectively. They 
have @qataa cups first ; then therois the 10th day. After excluding these 
8 days, the remaining nine days are called sadtet. The first day has 
Gama cups, the second day has'spm atid the third day has the emu 
cup first. . The same process is repeated in the remaining two groups 
of three daysi in the sate. Inthe model sacrifice'l.e: in the graat, the first 

- day has the q ataa cups first ; here in the satay, we also find the }'gataa 
cups on.the firsti day which is the 2nd day of the grgate. So the objector 
says that this repetition which is under the utgm text and, therefore justi- 
fied, is by way of description of the quality (guata) i. ..@, for the praise. 


wq agia waa 
RO Yd GEN 


af ar on the other hand ; aig in the sacrifice lasting for dar 
akaga like the establishment of "RES ; ‘aataftrara equal command ; 
Aq is. 


78, On the other hand in the. sacrifice lasting for days like 
the establishment of fire, itis of equal command, 
- *The:author says: that in- such sacrifices which last for: days, such 


9 
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procedure is under a fafy of equal force, the same being in the modified and 
the model sacrifices, just as it is in Bega. “aniis RaR aT rera, ag 
-— Cpe La . . L : 
qi, TAR Tray, daquay, dada, dem, dar xD, dea, 
ditur." “Now he makes him sacrifice by aftagta, by sem, by 
afata by four night-ceremony, by five-night-ceremony, by seven-nighi 
ceremony, by nine-night-ceremony, by ten-night-ceremony and by eleven- 
night-ceremony.?? 
So they are both of similar fafa (binding force). 


Adhikara na xxiv a@uraa 79.82. desling with the subject that ASA Texte is the modification 
of wag. 


AAR SAUE VYANA ANA eran 
F191 9E NI 


agrees of ZINTE; gaanz, sag and WW nature gyaq like the gg 
songs); @atafaata of equal commands ; earq is. 
g q nds ; earq 


79. The sgg and QAZ of ZRNE are of equal commands, like 
the gg songs, ` IM eua 


The gm3TI€ is of two kinds viz: Ws and sag. The WW graag has been 
described in the foregoing aftaqy. The mada, sail and tenth days are 
left out; they have zama cups. The remaining nine days are ag 
follows :— j Cae 


I 832 gag or sads Il egz gamz 
Ist day Hart, 2nd day of graye, Ist day gama 
Zud day gmm,3rd day... — "|. 2nd day agar 
3rd day WAAT, 4h day ... „a. 3rd day gp 
th da a tee «. 4th da a 
Sin aay ae S 2o 7 MET emm 
6th day emma S " 6thdaýy anaa 
7th day @ gama ex s 7th day 3 
8th day spem M00 e -8th day. ] 37 VE 
“9th day amam e. Othday sm 
10th day } 
"'ITth day $ ® zara 
12th day `J : 


: The question is whether sga is the modified form of Egz- the reply 
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cC———— 


of the objector is that neither is the model of the other ; they are equally 
independent and havo their separate fafs, just as it is in the model sacri- 
fice in the case of gga and cda songs, 


egit ay fugare TATA UREN 


BIS, SAS; At on the other hand ; fs paatna by seeing the fax; anztaare: 
modification of aa. 

80. On the other hand s73 is the modified form of aye, by 
seeing the fag. 

The author says that sqz is the modified form of uz. The reason is 
that there is a fag “Qaa dT qagmadaggdae:” “The fourth day is on 
the other hand, a place of "Exam cups.” It is said in connection 
with sag. The 4th day of sgg has not @qarmaq but amat ; on the 
other hand aaz has Gara on the 4th day, So it is possible only 
when sqz is considered to be the modified form of wae. 


BATATTT WYO UY LER 


giaaarta by reason of the connection with the desire. 

81. By reason of the connection with the desire. 

The author gives a reason in support of his ‘view. “A: IEPRECEZI 
gata”. “Ho who desires that he may have many children....... ee eee u 

The rror Sues wb is the modified form of the fasad. As sga is 
connected with the accomplishment of desire, itis a modified form and can 
not, therefore, be a model. 


AENA AREETA WVU RU 


aeq of that ; saaat in both ways; waft: application ; Umm by 
reason of being one act, 1 


82, Its application isin both ways, because being one act. 


The author says in conclusion that the agadu applies in both ways: 


Where there is a afa or fing, there the sgg applies and in other cases aa? 
applies as a general rule. 


Adhikarana xxv. sutras 83-87, dealing with the subject that in the session of animal sacrifice 
the sqayvars axe increased in their place. | 


qira sucer TART: eum OY VERN 
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gag farted like wergfürit; adteraftgfer: repetition of the saaat; tart 
is. 
83. Like umm, erdtaris to berepeated. 
Wo know what saatat is. It is thus defined; “gaaat A saqtargaatat, 
QUAM, AAA AAAMMIATAIAA TARAS, WI DRA, 9D UAIT- 
x É 3 x 
AL, RAGA, HA BRA, AVAANAA, ATANIR, AA JAAT, 
AMAIA” “The first (qrama) and the last (344404; days have the 
cups consecrated to dz and rg first and the tenth day also. Of the 
remaining nine days, the first day has zatqa first ; then ga frst, then 
MAIN first ; thon Ç ZAA again first, then ga first, then ama first: 
then lastly ® zaraq first, thon SI first and then MAAN first. 
As explained above, excluding the Ist, lúth aud 12th days of the gis, 
the remaining nine days are called saatat (see at p. 750) Now aaraaa is the 
annual sacrifice of dus graag: It has 361 days. They are divided .ntc gq 


and IXIA consisting of 180 days each. The 18lst day is fagar; the 1st 
half consists as follows. 


saqa  ist.day. 

aafa'at 2nd day. 

Then 4 efirzas of 6 days each —24 days. 
Llgguz of 6 days- - E 5 


30 days, lst month. 


In this way, the 2nd, 3rd, 4th-and 5th months. 
Then 3 afwas of 6 days. each = 18 days.. 


1 ggag of 6 days = 6 days. 

Lafufta of 1 day = I day: 

3 exami of li day =- 3 days. 
28 days. 


‘Taking the Ist two-days mentioned above, the total is 30 days ; the 
whole total thus comes to 180 days : 181 st day is-fagara. 


2nd half. 
3 «anis of one day each: = 3 days. 
1 fanfa of one day = 1.day. 


CC-0. In Public Domain. Funding by IKS-MoE 


Digitized by eGangotri and Sarayu Trust. 


754 PÜRVA MÍMAMSA. 


1 qudg of 6 days =6 days.* 
8 afiseas of 6 days each = 18 days, 


Teh again. 
1 Gere of 6 days = 6 days, 
4 afitewas of 6 days each = 24 days. 


30 days, 2nd month. 
In the same Way, the 8rd, 4th and the 5th months. 
Then again. 
8 aficeas of 6 days each 18 days. 
lag of 1 day = 1day. 


1 Ñ of one day = 1 day. 
10 days of gramme = 10 days. 
1 WU of one day = 1 day, 


1 afata of one day = l day, 


ae ee, 


32 days. 


Adding with the 28 days of the Ist, they make up 60 days i.e, 
Jn this way the annual warm is divided, 

In these 180 days, the sates are to be repeated 5 how are théy to be 
repeated ? Are they to be repeated according to the ¢afea or rerfa- 
qia principle? The sasdtzrs when repeated successively till the 150th is 
reached, are said to be repeated according to the qexfsq principle. As 
for instance, Y Za14a, YS and equ; then the repetition of the same 8 times 
successively, is called saatat ‘Then Tepeating the :qater in the same 
order twenty times is according to the ¢satwa principle. 

ce: While on the other hand aerala principle is to divide th 
into nine parts consisting of twenty days, The tirst part consists of CIEE 
the second part of sy and`the third of AIRAU and so on till all t ) | 
ure completed. This is in qd qst or the 1st half consisting of 18 


2 months, 


e 180 days 


he 9 parts 
0 days, this 


* The order of gg, songs will be reversed here, 


the aafer’st being last 
becomes first, (see at p.799 in the commentary on 8 


Hau. 0s 


CC-0. In Public Domain. Funding by IKS-MoE 


Digitized by eGangotri and Sarayu Trust. 


JAIMINf SÜTRA X. 5: 85. 755 


calculation is done on the agata principle i.e. in the proper order. While in 
the 33K qA i.e. 2nd half consisting of 180 days, it is done by the afastaur 
reverse order i.e. AHAT, then gms and zaraa last and so on in the gfaata 
order. The second half is also divided into 9 parts consisting of 20 days each. 
Now the question for determination in this afam is, whether the saatt 
is to be repeated according to ¢zafea or erearafagfa, as explained above. 
The reply of the objector is that it is to be done on the ¢safea principle 
just as it is in ussrafirt i. e. a sacrifice consisting of 11 animals, 


SARAS EANAN NAIEN 


aanlag, aenmaazg ; ar on the other hand ; gTa of tha num- 
ber of the days; wtas@eqcata, by reason of the number being not 
laid down. 


84. On the other hand, they should be done on the SED ILICE 
gfx principle, because the number of the days have not been 
laid down, 


The author'says that the sadtats are to be repeated on the aata 


principle, as no rulo has been laid down about the number of:days; so it is 
proper that the cups should be repeated in their own places. 


Wag APM ata aa aad 
WAZA: SIC TE CETTE 


ggdrjsiton repetition of the songs; « and; wmaweq of the emm ; 
gsiata, by reason of seeing ; safest in thirty-three; qfvgeit on reversal; qs; 
again ; aAa: JAg cups ; EQ is. ; 

85. On the repetition of the songs, by reason of seeing the 
"Wim and on reversal of 33 again, there are’ &'3qmra cups, 


The author gives a reason in'support of his view. In qg, the order is 
fara, (uai, agas Qela, favra-anu mafa ar- 


They are in order for six days successively. See the list of the days 
in the gut half, in the commentary on gA 83 at p. 753. Now if we apply the 
principle of ¢sefea, excluding the mma and «wgídsrin the qaqa, the 
tst will be completed on: the.173rd day. There .will ke 7 days left in 
excess, The 180th day will be of qamma, The 18lst day i.e, Agam 
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will be the day of gm and the lst «um day will be the AAU daye 
The saatat will be complete with faafaa, ; the sufersri e. the first day. 
of the gga will be @ zara. 


This is contrary to the fe. 

Kgaditdaite seaattefe sada, sera, safeisiedur :! ” 
“phe metres descend toward. the maat ; the agam is the cup, the IET 
is the yg (song) and thirty three are the psalms.” 


But on the contrary according to the weaafaghe principle the sadar 
will be complete in the 1st half (qaqat) i. e. the 180 days which are divided 
into 9 parts, The 3a will commence and the gga will come under the 
first part consisting of 20 days. According to the sfazta principle, the- 
amam will come first in the first part consisting of 20 days, So tte fay 
is consistent with menafazfg doctrine. Though the 33rd (aafe'st) is the: 
last day of Tea, yet comes first here by the sfasa principle. 


= =~ 
EMIO IEE (DEALE W ROU LER 
qaarq under a text; gf: repetition ; gagh in warafirst. 
80. There is a repetition in warafget under a text. 


The author says thut the case of qarafarat is entirely different, There: 
is an express text which lays down the ¢sa#fea principle. “area dd: ga: 
qaia ag suu da usrüsef maRa” “Last is the animal consecrated to 
aen; then again on repetition the animal consecrated to Agniis brought 
to the sacrifice on the first day.” 


ARANETA N N Y con 


` fegan by seeing the fey ; € and. 
87. And by seeing the fstg. 


The author says that there is also a. feg to support the proposition that: 
@salea principle applies in the case of warzfitat. “STUTAT waza 
ara AARNA afite qatar” “The gargita} is the life, because 
they resort to gelgit, either the days or animals increase.” This increase 
or decrease is possible only under the qvsafua principle. 


Adhikaraga xxvi, dealing with the subject that in sga the metre is to be changed. in the 
mantra, I 


-i : 2 
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TALAF? RAIMI ASAHI 
FAN WTA AAA SACeATA W ROLY USS N 


saamaa by reason of the change of metre ,sq32 insgz ; HATTAT 
qfafat wiser of we, qaata, qifa, ware, dart of the mantras, qimeqfst aad as 


original text ; Head like; nq is. 

88. By reason of the change of metre in =, the mantras 
belonging to wa, Yanta, ThfY and mara should be read as original, 
like Hz. 

We have seen what sgg is. In it the wa, gaara, off and «qme are 
‘transferred under a aiga text. There are Hus in the three aqas 

in the maal, faga and aadt metres. So also in three qaaras and 


in three afas. maamaa: RR: aaah: ata Tae” “aaa? is 
the middle boundary stick, the fasg is the southern and tdt is the north- 


ern.” : 
Similarly in connection with ẹqr®, there is a text. “HURITA: SRTHQ- 
afta, qaga aa: ara fA Un, aaa a daaa: “Lhe cakes 
baked on eight pans belong to the morning aaa, the cakes baked on eleven 
pans belong to the midday aaa and the cakes baked on twelve pans, the 


third qaa." 

Here too the metres will be errat, farga and anat. Under a text there 
is a change of metres “sattaat AATE ARRAMAT GILET frg, 
frgsstreat, SHTdhI(JSUpTS) “Lhe metres wishing the place of one another, 
the mast of faga, Fase of aad and ana of MAR eese 

The question is, whether there should be an entire change of the metre 
or there should be only a verbal change in the sss. The reply of our 
author is that the entire metre is not to be displaced but there will be 


only a verbal change on the principle of Sg and the zs vill be 
read in their proper order. The mantras are given in the commentary 
of grax ; for fear of prolixity, they are not given here. 


END OF PADA V. 
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PADA VI. 


Adhikarana I. sütras 1-2 dealing with the subject that qẹfqq &c. songs should be sung in 
5 gs. 


USA ila Fa TA MATTA N RVR ET 


vae in one WH verse ; "uat in a sacrifice ; eq are; SII just 
as in reading. 


1. In a sacrifice in one "IW verse, just as in reading. 

There are songs such as vfq, Téa, Jeq, Fea, STE and łaa. 

The question is whether they should be sung in one RP verse or ina 
group of three Rẹ verses. The reply of the objector is that they should 


be sung in one ®® verse ; because while music is practised, these 
songs are sung in one rik verse. 


GA a fegaxem N oigimu 


Ga ina group of3 sm verses; aton the other hand; fegesima by 
-reason of seeing the force of the text. 


2. On the other hand, in a group of 3 "m verses, by reason 
of seeing the force of the text. 


The reply of our anthor is that they should be sung ina group of 8 
KA verses ; in support of his view, he relies on the inference derived 
from the text. “ART Tamara: TEAR IERUATHT:” “Ho sings 

‘the m verse of the first (@tfa) with eight letters and of the asyr with two 
letters,” There is another text. 


‘aa uuu nr ever Sisaatq debmare asa q- 
am fnr | dayaiag: duanafa esee: eterna 
RRRA | arfreimqerisr: Nghia ers stein efe | ae 
anga Gud Waa” “Rik said to the am ‘let us-be a pair’; he said 
thouart not fit to be my wife, my glory is the Veda.” Then they became 
‘two and said, ‘let us be a pair’ ; he said ‘you both are not enough to be my 
wife, my glory is the Veda’. Then they became threo and said ‘let us:be 
a pair’ ; then he agreed aud said ‘let us be a pair’ : for a alata psalm 
therefore, three verses are grouped together (See at p. 537). 


Adbikaran a IJ. dealing with the subject that by the word arg the time limit of seeing. 
` 


is meant, aes 
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Swaraj Is The Goal 
Of All Our Political Parties 


BUT 


To Win Swaraj One Must | 
First Know How It Was lost. 


This knowledge is derived in the case of most educated Indians from 
the books on Indian History read in Schools and colleges. TUN 

All these books— particularly the chapters devoted to the British 
Period—are written from the British Point of View. 

The result is that Britishers have been whitewashed and Indians 
blackened, as far as practicable. 

Hence the ordinary histories of India ascribe to Indians faults and 
defects which were not theirs; and they ascribe to Englishmen virtues 
which they did not possess and describe them as superior in things in 
some of which they wêre not superior. 

We certainly were to blume. 

But we must know our real defects and faults, so that we may apply 
the right remedy. 

Englishmen could certainly claim to be superior in certain respects. 

But we must know exactly in what respects they were superior. 

This knowledge of the true History of “ Rise of the 
Christian Power in India". 

The Historical Works of Major B. D. 
Bash: I. ti. 5. (Retired), Supply This Know- 
edge. 


These Works are :— 


1. Rise of the Christian Power in India. 

Five Volumes. Its. 5 Each ; Postage Extra. 

The Author has Explained in the Preface why the British Power 
has been called the Christian Power. 


2. Story of Satara: 


... A True History of how Satara was Annexed and Its Raja deprived 
of His Sovereignty. Rs. 10 ; Postage Hotra. 


_N. B. — This work will be sold to subseribers of the Saered Books of 
the Hindus for Rs. 7 8 as. till 80th September, 1924. 
3. His:o-y of Educatioa in India under the Rule of the 
East India Company. 
Its, 2-8:; Postage Batra. 

The Author has shown that English education in India was first 
begun by Indians themselves, and that when the Government took it up 
ib was done with selfish motives. ‘Thee motives have been laid bare 
from Official Papers- 
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